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To
Kullu Gods and Goddesses with a prayer
that brighter be the light that guides
the destiny of mankind

Preface

In this book an attempt is made to tell the story of Kullu,
popularly known as the 'Valley of Gods'.
Since Independence, Kullu has witnessed a seachange in socio-economic and political sphere. This being
so, it was strongly felt, mostly in literary circle, that a
book on various phases of its past and present should
be brought out. Though I was not keen to write this
book for tourists, I would be happy if it is read by them
because friendship grows with understanding and
understanding comes from knowledge. What I really
meant was that many tourists are hard pressed for time
and money for undertaking an extensive tour. My
humble contribution would, therefore, give the feeling
to them that they have explored Kullu, one of the oldest
and most consistent civilisations in the western
Himalayas and thus, gained a wider and more sensitive
appreciation of its people and better understanding of
the socia,l and cultural context in which they have
developed and functioned. .It was my hope that Kullu
people would be able to learn that their social and
cultural heritage should descend to their children in its
masculine majesty. The melancholy thoughts reminded
me what Wordsworth, the poet laureate, has said,
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"One impulse from a vernal wood,
may teach you more of man,
of moral evil and of good,
than all the sages can."

I have used famous quotations of great men as an
epigraph to each chapter. I have taken the liberty to pick
up relevant themes and issues touched by eminent
scholars and writers to make the text more meaningful.
I am deeply grateful to Dr. O.C. Handa who made
this book possible. He read through the first draft and
suggested many additions and deletions before the
manuscript was sent for publication.
I am indebted to A.K. Mohapatra, former Deputy
Commissioner, Kullu, who inspired me from time to
time to write this book. My thanks are due to Mian
Goverdhan Singh of Shirnla, Narender Singh Patyal of
Nirmand, Mahavir Bhargava of Shirah, Thakur Chet Ram
of Naggar (Kullu) and other friends who procured useful
material and photographs for the book. The photographs
not otherwise acknowledged are by my son Ranjiv
Bharati. I am grateful to Vinod Gupta and Shamsher
Singh Dod of Banjar for the typing work they did at
initial stage.
Dr. Svetoslav Roerich had promised to write the
Foreword, but alas! by the time the manuscript could be
sent to him, he passed away. His untimely death was
shocking. I, therefore, dropped the idea of adding the
Foreword to this book. Nevertheless, I take this
opportunity to record my gratitude to the Roerich family
for their stupendous contribution to catch the spirit of
our cultural and spiritual heritage tlu-ough magnificent
canvases.
Banjar, Kullu Valley, H.P.

DILARAM
SHABAB
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Introduction

Away from the plains of Punjab, Kullu -the Valleys of
Village Gods-nestle in the Pir Panjal range of the
western Himalayas. These happy valleys of Himachal
Pradesh have a peculiar geographical features. Their
north-east boundary touches the border district of Lahaul
and Spiti and the other three sides, except for the
mountainous tract of Chhota and Bara-Bhangal of
Kangra, are flanked by the neighbouring territories of
Mandi and Shimla.
The mountain formation of this region is like otber
parts of the Himalaya, composed of high ranges with
sharp crests and steep terrain. The charm of the country
all around is characterised by its semi-tropical forest
vegetation. The hill sides are covered with dense pine
woods, and higher up stand deciduous arboreum, rhododendron and evergreen oak, fir and spruce. Around the
season, the gentle mountain meadows and pastures
produce multi-colored wild flowers and flora almost to
the edge of the snowline.
The rivers of Kullu flow in a most beautiful and
meandering pattern. The Beas runs down from the snowy
heights of the Beas Kund and joins its main tributaries,

the Parvati at Bhuntar, the Sainj and the Trithan below
Larji. The Kurpan stream in Outer Seraj flows south-east
direction from Srikhand peak down to a fertile valley
and joins the Satluj below Nirmand. Another stream
known as the Ani Khad charts its way through a narrow
valley and drains into the Satluj near Behna village.
With varied relief ranging from mountain peaks as
high as Deo-Tibba (6123 mts) and as low as Jalori Pass,
(3000 mts), the valleys of the Beas, the Parvati, the Sainj,
the Tirthan and the vales of Ani and Kurpan comprising
an area of 5503 sq. km. constitute the main country.
Scattered all over the river valleys and higher up in
the accessible slopes, villages and thatched hamlets
dominate the scene of the mainland. The economy of
the people living in these remote valleys largely depends
on fruit farming, agriculture and animal husbandry. The
agriculture and fruit farming is, to a large extent,
dependent on timely rainfall and favourable weather
conditions. In low-lying fertile valleys where irrigation
facilities are available, cultivation of off-season vegetables
has come to stay as a rewarding source of income to the
peasantry.
The climate of this country is as delightful as the
scenic beauty of the countryside. The mountains shrouded in perpetual ice and snow assume imposing
appearance when winter comes to an end. In spring the
entire landscape bears a spectacle of white and pink
quagmire when fruit trees come in full bloom. From
May onward luscious quality apricots, cherries, plums,
peaches, pears and apples are plentiful. The monsoons
normally break out in early July and extend to the mid
of September. Kullu becomes inore colourful in autumn.
With the autumn clear blue sky returns, fields and forests
reveal alike wonderful tints of crimson and ochre to the
eye.
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Every season is a festive season for the people of
Kullu. Be it the beginning or closure of the sowing, the
harvesting time, or any other auspicious occasion connected with the visit of a neighbouring deity, numerous
fairs and festivals find collective expression of the
traditional and cultural background of the people. On
these occasions, Kullu folk, young and old alike would
c w e out of their dwellings in large number, gaily attired
incolourful dress and costumes to the mela ground for
fun and frolic. There is a saying that the society that
dances does not die. This adage aptly applies in the case
of Kullu.
Having lived for centuries in remoteness and
seclusion, Kullu people are comparatively simple and
submissive to the constituted authority. They are courteous and generous to outsiders who may gain familiarity
with them. They are not so industrious, frugal and
enterprising as the virile people of Lahaul are.
Marriages are solernnised according to the Brahmanic
traditions. However, love marriages have been a common
feature under the traditional Khash customs. The
relatives of the boy propose the matrimonial alliance to
the parents of the girl unlike the system in the mainland
where the practice is vice-versa. The marriage by
elopement, locally termed as Reet, meaning monetary
insurance of nuptial ties, is also recognised. In former
days the economic viability of the boy's family such as
the size of the land holdings and the number of livestock
was an important consideration to decide the matrimonial alliance. It was preferred that the girl was married
in close relationship with a good family background.
Divorce though uncommon, has been a socially recognised institution and remarriage after divorce is not a
problem even for the woman. Thus endogamy was a
comnlon practice. P o l y g a ~ ~and
y polyandry have been
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the accepted institution, but of late, with the changed
socio-economic conditions and exposure to the outside
world, this practice is being discouraged.
Although the traditional society of Kullu has been
patriarchal, yet the woman has been enjoying a respectable position in the household management and social
dispensation. She attends to most of the household and
agrarian chores than the man.
The woman folk of the region are characterised by
their hospitable and charming behaviour. They may
safely be rated as one of the most graceful and welldressed women of the world. It is because of these
feminine qualities that the people of Kullu are regarded
as fine specimen of manhood, warm and affectionate.
The agroclimatic conditions of Kullu are varied and
this pattern has reflected upon the food and drink habits
of the people. In the higher reaches where the mountain
life is harsh and difficult, the people have been mostly
subsisting upon coarse grains and wild produce like
buck-wheat and barley. Kodra and Sariara, maize and
dried beans have been the staple food. Besides, the people
have been collecting wild horsechestnuts and converting
them into nutritious flour locally called Seek. The coarsegrain diet is adequately supplemented by honey, milk,
leafy vegetables and meat. In the low-lying fertile areas
where there are paddy fields locally termed as Ropa, the
staple diet of the people is rice, maize and wheat
supplemented by millets. A very invigorating food called
Phimbra - a short of porridge of mixed grains is consumed copiously by the people in the entire region.
Of late, under the prevailing socio-economic
conditions, the food habits of the people have undergone
radical changes and the traditional food has become a
thing of novelty. The people are now used to universal
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courses of meals as in the mainland. People have also
been taking home-made drinks like Lugri and Sur- a
beverage made of rice and Kodra and wild herbs. These
drinks are mild in alcoholic contents and the people have
been taking them on festive occasions and social
gatherings. Unfortunately, illicit distillation of high
potency alcoholic liquor are clandestinely being made
by the people which has resulted in a steep rise in
alcoholism and the associated crime graph among the
people. The influx of unscrupulous tourists like hippies
has proved to be the catalyst in this regard.
Out of 3,02,432 people in the district, around 90%
population lives in villages. The Rajputs are the principal
peasantry class being 60%. Next come the Scheduled
Castes 25% and then the Brahmins 10% and others 5%.
They speak local dialect called Kuluvi and converse
fluently in Hindustani.

By and large, the village community is a well-knit
society. The socio-religious strains which pass on from
generation to generation remain relatively un-sophisticated and utilitarian, the characteristic traits of the hill
people.
The main valley is well connected by air and road.
Daily air flights are operated from Delhi, Chandigarh
and Shimla to Bhuntar airport, a place 10 km short of
Kullu. By road Kullu is connected from Delhi by a
National Highway No. 21 via Chandigarh (748 km.).
The
communication entry from Shimla side is via Bilaspur
and Mandi and the other via Narkanda-Luhri over the
Jalori Pass. An alternate route from Pathankot through
picturesque Kangra Valley joins the National Highway
at Mandi.
From Aut, a stop-over enroute, the main valley opens
up. At Bajaura, 15 krn.short of Kullu, the Shikhara temple

of Basheshwar Mahadev in Nagri style, embellished with
excellent stone carvings and sculptural decorations is
one of the most ancient shines which has been declared
a protected monument by the Archaeological Survey of
India.
Bhuntar is a flourishing town in the heart of the
valley. Overloolung to the west is the shrine of great
Rishi Prasher and to the east is situated the Bijli Mahadev
peak and beyond that lies historic village Malana. East
of Malana glen, lie famous radio activised hot springs of
Manikaran.
From Bhuntar onward the valley presents a striking
contrast. The hills are clothed with forests, the lower
slopes are covered with terraced fields and vast patches
of fruit orchards stretching from upland contours down
to the river bank.
Manali (4000 mts) is the prime tourist destination,
known internationally. Its name is composed of Manu
and Alya, meaning the home of Rishi Manu. Manu is
said to have saved the universe after the great mythical
deluge. Nearby amidst the majestic deodars lies a pagoda
type Dhungri temple dedicated to goddess Hadimba.
The story goes that Bhima, the legendary hero of the
Mahabharata epic, killed the cruel demon Hadimb and
married his sister Hadimba.
About 2 km from Manali on the left bank of the
Beas, are the hot springs at Vashisht. Shower-fitted bathrooms in the Turkish style have made the spring a
popular spot for the visitors.
The legend has it that Rishi Vashisht felt most hurt
and sad when he learnt that all his sons have been killed
by Vishwamitra. One day, tied with ropes he flung
himself down into the river. The divine river threw its
mantle of magic, got untied the ropes around the Rishi

and did not allow him to die. The Rishi then resumed
his meditation at a place where village Vashisht stands
today. The river assumed the name of Vipasha meaning
the liberator from the bondage. Later on, Vipasha began
to be called the Beas.
Originally, Manali was known as Dana bazar. It was
a halting stage for going to Tibet, Ladakh, Central Asia
and far-off regions over the traditional silk route. The
caravans of traders used to procure camp supplies such
as foodgrains, essential commodities and fodder for the
mules and ponies and stock up their requirements before
proceeding into the country where nothing could be had.
Beyond Manali, across the high Rohtang Pass (3798
mts) are the mystic valleys of Lahaul and Spiti with
their lofty crag formations, magnificent snow peaks and
glaciers. On way to the pass opposite village Palchan lie
the bewitching Solang Valley ski slopes which come alive
when the winter sports are held here. From village Kothi
to the left a trek to Brighu Lake (4200 mts) below the
Deo-Tibba peak facing the Hamta Pass is extremely
invigorating.
Much has been said and written by eminent writers
in praise of the scenic charm of Manali, the beaten tracks
on both right and left sides of the Beas. Besides tourist
destination, Manali has now sprung up as an important
commercial centre and a starting point for a 476 km
drive to Leh, the erstwhile capital of Ladakh over the
Baralacha Pass (4892 mts) through the most aweinspiring and rarefied region in the world.
Kullu town is the seat of the District Headquarters
and a nerve-centre of socio-political activities of Kullu
region. The historic integration of this district with
Himachal Pradesh in November 1966 gave a new lease
of life to the hill-men and a sense of dynamism to the
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people who alongwith their counterparts are now actively
participating in building a prosperous State of their own.
They are pulsating with faith and confidence to build a
bright future as envisaged by the great leader, Dr. Y.S.
Parmar, the creator of Himachal Pradesh.

The Frozen Past

Ancient history as one of our wits
has said, are but fables that they
have been agreed upon
-Voltaire
Kullu, the abode of many hundred village-gods and
goddesses derives its name from "Kulantapitha".
Etymologically, it is composed of Kula-Anta-Pitha, the
territory which marks the end of Kula-the socioreligious system of the mainland. Penelope Chetwode
has translated it as "End of the Habitable World", a title
of her book on Kullu.
"Kulantapitha", being termed as the end of the
habitable world does not appeal to us because in the
Vedic literature, we find description of various nonAryan tribes and races far beyond Kulantapitha in the
north-west and north-east Himalayas. It would, therefore,
be more appropriate to interpret Kulantapitha as end of
the civilized world as conceived under the Indo-Vedic
traditions, writes O.C. Handa, in his book, 'Numismatic
Sources on the Early History of the Western Himalayas'.
It is difficult to say with authority as who were the
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early settlers of "Kulantapitha", or Kullu. The history in
this connection has remained hoary and over-burdened
with myths and legends. It is difficult to separate truth
from legend. The dead do not speak.
According to the Vedic writings and scriptures, Kullu
was a part of the country called Saptsindhu,. or
Aryavarta-that is, home of the Aryans. Sir Francis
Younghusband, the last great imperial adventurer and a
distinguished scholar says, "the foot-hlls in the northern
part of the Himalayas are inhabited by many races, the
most ancient families, the nobility of India, high-born
looking men, rulers and soldiers, dignified in their
bearing and the conscious pride lineage. When we
consider their cultural traditions and linguistic affinity,
the people of this part of the Himalayas can very well
claim to be the real descendents of the ancient Aryans."
We find evidence of this Himalayan territory more
elaborately told in the Epic books written by various
Vedic saints and sages in particular the Rigveda-the
world's first book written by great Rishi Jamadagni.
Jamadagni is said to have introduced idol worship in
the Kullu Himalayas.

A reference to the Epic and the Puranas, also provides
us the clue that two powerful images of Kulatas and
Kunindas figured prominently in the north-western
region in the ancient times. In Ramayana a specific
mention has been made about Kulutas. In Brahatasamhita,
Kulatas are mentioned as the "malechhas". This does
not sound good as the malechhas were jungle tribes who
once constituted a bulk of Kullu population. These
aborigines were under the sway of demons or Assuras.
At the close of the epic war Mahabharata, great Rishis
and sages came to the Himalayas to seek peace and
solace. Here they were confronted with the Assuras who
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created mischief and casual nuisance to them and
disturbed their daily routine of worship and meditation.
With divine power these rishis and sages possessed and
who later on got the symbol and status of village gods,
gradually wiped out the Assuras from the scene. The
present-day curious ceremonies and annual rituals
connected with Faguli, Dyali, Ganeds, Kaikas and Hooms
being solemnised in Kullu remind us vaguely about the
encounters the village gods had to face with their
adversaries.
The term 'Assuras' as the research scholars have said
was not only used for the supreme lord, it also referred
to the Assyrian nation who were cruel to their foes and
enemies. The bitterest hatred known to have existed
between the Indo-Aryans and the Assyrians is attributed
to the migration of a branch of the Aryans into Assyria
who brought back with them very bitter feelings towards
Assuras who at one time were considered epithetically
supreme and in due course they were termed only for
those who were the enemies of the gods.
The Aryan hegemony is supposed to have taken place
about one thousand years after the Indus Valley
civilisation disappeared. We are told in the Rigveda that
Yadu and Durvasa - two of the famous Aryan tribes were
sent by Indira to distant land. Some tablets of 14th
century B.C. discovered at Boghaz Keni in Asia Minor
bear references to kings who had Aryan names and used
to invoke the blessings of the god Indira.
The original home land of the Aryans is held by
historians of the West to be Central Asia and by some
others to be the steppes of southern Russia. They have
said that possibly, the lengthy migration over the routes
taken by the ancestors of Indians to India and the
ancestors of Iranians to Iran involved several waves.
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This theory of Aryan migration has been contested by
eminent Indian scholars. They say that no ancient
authority, no ancient book mentions the Aryan migration
to India. For instance, B.R. Ambedkar has rejected outright the theory of the Aryans being outsiders. Swami
Dayanand was among the first to assert that the
migration theory was a myth and that the Aryans were
the sons of the soil and Bharat has been their home
since the very beginning of time. Swami Vivekananda,
an eminent research scholar of Indian philosophy, adds,
"what the European pandits say about Aryans sweeping
down from some foreign land and snatching land from
the aborigines and settling in India by exterminating
them is all nonsense, a foolish talk. In what do you find
that the Aryans came from some foreign country. The
history of our country written by foreign writers cannot
but lead to the weakening of our mind, for they only
talk about our downfall. Too often the conquerors
manipulate the history of subject races to prove their
binomial theorem."
Besides the Aryan factbr, the main question arises as
what role the Kulatas and Kunindas, the two powerful
people played to shape the destiny of "Kulantapithaff
i.e. Kullu.
It is said that Kulatas and Kunindas came from the
plains to take refuge in the hills whenever the mainland
faced violence and turmoil. It is believed that Kulatas
were mainly trading people who had extended their trade
activities far and wide in the north Indian plains as has
been revealed from the discovery of the coins jn these
regions. They also occupied a strategic position in the
Beas and the Satluj valleys in the mid Himalayas and far
beyond Tibet and Central Asia. They used their coins
for external trade in the plains whereas they introduced
barter system for domestic purpose.
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It is mentioned in Vedic literature that Kunindas
migrated to the hills after the epic war of the Mahabharata. Here they came in conflict with the pastoral
tribes. According to Ptolemy, the Kunindas had long
ago settled down in the tract in which the Beas, the
Satluj and the Jamuna flow. The findings of other
historians namely Rapson, R.D.Banerjee, Francis
Hamilton, Polini and ancient scriptures also support that
Kunindas once ruled over Shimla hills, Kumaon, Nepal
in the east, south and south-west around Hastinapur,
Saharanpur and Ambala. Based on the inference derived
from the literary and historical sources, Alexander
Cunningham has identified the ancient Kunindas with
the Kanets of Kullu, a famous peasantry class since
declared Rajputs in 1934. Even today, their population
not only dominates throughout Himachal Pradesh but
they are widely spread in Ambala, Hoshiarpur and
adjoining regions as far as north-eastern mid-Himalayas.
It is a misnomer to attribute that Kanets were inferior
to those who lived in north-eastern mid-Himalayas. In
local terminology Kanets were classified as Rahu, the
word interpreted for Rao, which also supports the theory
that Kanets were a ruling class. Another theory supports
that Kanets were in fact Kulind, the degraded high class
Aryans. They were mercenaries who faced Alexander'
and marauders who moved through the north-west high
passes and wandered into the fertile plains of the
peninsula.
The pre-Indo-Aryan tribes who dominated the
Himalayan interior from the Hindukush to Nepal have
been known as the Khashas. These people having been
confined to different valleys in the Himalayas developed
local peculiarities and thus in the passage of time came
to be identified differently because of their religious and
socioeconomic traits. For instance, the Khund institution
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of which Thoda is the vestigial relic in the Shirnla iulls, is
unheard of among the Khashas of Kullu. On the other
hand the Khashas in Kullu emerged as a dominating
force which prevailed over the valley for many centuries
till the Rajput class from the mainland over-powered
them and established feudal system. The Khashas in the
Kullu valley established their politico-administrative hold
in the form of theocrat gun-rajyas of which the Malana is
an extant relic. Those gun-rajyas were confederated
together and the head of that confederation was known
as Khashadhi-Pati. The Salanu inscription in the Tirthan
valley records an incident in which Kumar Gupta, the
last of the imperial Gupta rulers was defeated by the
Khashas king (Khashadhi-Pati)around sixth century A.D.
Primarily, the Khashas remained dominant in the
Beas valley locally called Waziri Lag-Sari and it was this
territory which was called the Kulut region. The term
Kulut in this regard is important because it defines a
territory where the people devoid of Kula-Vayvastha
lived. As opposed to the term Kulut the lower Beas valley
has been known as the Kulant in the area where Aryan
socio-cultural system or Kula-Vayvastha prevailed. In
the obtaining politico-administrative system under the
Rajput-dominated feudalistic set-up, the Khashas were
divested of their power and were forced to migrate to
the distant places, leaving the main valley to the
dominating Rajputs. Even today, inner and Outer Seraj
is predominated by influential Khashas who now have
returned as the Rajputs. The Khashas during the feudal
set-up remained loyal and close to the authority in many
respects because they provided manual force to the
feudal chiefs.
One of the basic characteristics of the Aryans was to
mix up and seek adjustment with the aborigines of the
region through inter-marriages and social behaviour.
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Because the Aryans had set up a more advanced and
civilised society in the country, the Kunindas or Kanets
gradually got assimilated with the Aryan socio-cultural
system. Thus, they became a part of substratum of this
region as agrarian folk; agriculture and animal husbandry
being their main occupation.

Rise and Fall of the Mountain
Kingdom

Every king s rings from a race
of Slaves an!c every Slave had
kings among his ancestors
-Plato
The early history of Kullu may be described as a book of
fables and legends narrated countless times during the
dynastic changes of the by-gone eras. There is no
consecutive account available of the centuries during
which the transition to the ancient and medieval history
of Kullu took place. All that we can do is to have glimpses of the transition through the scanty evidence
collected by the assiduous researches of the historians
and scholars whose findings differ from one another.
We have to rely on the Vanshavali, the genealogical
account of the Rajas of Kullu, the lineage founded by
one Behangrnani Pal who, it is said, was driven out of
Mayapuri (Haridwar) by the neighbouring chiefs and
found his way to Kullu. Behangrnani Pal, with the sheer
blessings of the goddess Hadimba, according to a story,
was installed as the Raja of upper Beas with his capital
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for twelve generations till the reign of Visudh Pal, when
the capital was shifted to Naggar and later by Raja Jagat
Singh to Sultanpur (Kullu) in 1660.
The chronicles of Kullu rajas reveal that they had to
encounter long fights with local ranas and thakurs who
had established their hold and supremacy over small
dependencies spread over the countryside. The ranas
were of the warrior class and probably had come from
the adjoining hill states and the thakurs were certainly
Kanets as discussed in chapter 2. The chieftains had built
forts on strategic hill-tops for their defence.
After the death of Behangrnani Pal, his son Pach Pal
conquered the ranas of Gojra and Barshai. The successors
of the dynasty for a long period had to fight with local
ranas and thakurs in order to consolidate their rule. One
Jhina Rana was a powerful chief who had his fort built
on a mountain top above village Manali. His name still
survives in folk-tales and his ancestors seemed to have
exercised their influence over this area in a remote period.
This chief was treacherously slained by a low caste
person named Machiani who was bribed by Raja Sidh
Singh and who had earlier adopted the suffix from Pal
to Singh.
Kullu rajas had also to pay their attention to the
Spitians who had established their trade settlements at
the head of all the side ravines leading down to Hamta
in Kullu and Tosh in Parvati valley at the foot of the
Pin-Parvati pass bordering Bushahr. That aggression was
put to an end by Raja Sidh Singh after continued
infiltration by the aggressors. Even today, this segment
of Parvati valley is called Kothi Kanawar after the name
of district Kinnaur of erstwhile Bushahr state.
Besides the Spiti people, the danger of feudal
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aggression always came from Lahaul side and in those
campaigns, the main thrust was posed by the rulers of
Chamba from time to time. The first such threat came
during the period of Shri Dateshwar Pal when Kullu
forces were badly mauled down by Chamba men. Shri
Janeshwar Pal, whose forefathers had fled to Rampur
Bushahr, thereafter came down heavily upon the
Chamba garrison and restored back his territory from
their hold with the help of Bushahr forces. But during
the reign of Narad Pal, 40th in the line, Chamba forces
again attacked the territory. They built a fort at Madankot,
a village at the foot of Rohtang Pass and advanced further
into Manali and established their foothold at a safer
plateau which locally assumed the name of Gadi-Padhar.
That time the conflict with the Chamba forces continued
for twelve years till a peace treaty was signed. To take a
revenge, a conspiracy was hatched by Kullu men. The
Chamba men were invited for a feast in village Kothi.
While crossing the false bridge, most of the Chamba
men perished into the deep narrow gorge in the darkness
of night and that treacherous move ultimately ended
into the surrender of Chamba forces.
There was a chief called Bhoshal Rana of Hat
(Bajaura) who had extended his hold as far as Baragarh
fort in the upper Beas. In Kullu history, this Rana is
known for his stupidity and foolish manners. A story
still current about his style of functioning goes that a
villager brought twelve pumpkins to the market for sale.
He was confronted by eighteen men demanding the
octroi. The poor peasant, thus, coined the couplet.
" Bara Petha, Thara Dani,
Bhosal Rana Sar na jani. "

which means; twelve pumpkins and eighteen tax
collectors, Bhosal Rana knows nothing about the

Rise and Fall of the Mountain Kingdom

33

governance. The Rana was married to a Suket princess.
His Wazir Tita Mehta was infatuated with the beauty of
the Rani, and the Rana was in love with the daughter of
the Wazir. The Rani repelled bad intention of the Wazir,
who then decided to take a revenge. The Wazir then
persuaded the Rana to sacrifice the Rani by burying her
alive to propitiate the water-god as water was not flowing
from the newly constructed water channel (Kuhl) for the
paddy fields. Foolish as the Rana was, he ordered the
burial of his wife alive. When Rana Bhosal's son came
to know about the conspiracy, he approached his uncle,
the Raja of Suket for help. The Raja came with an army,
captured both the Rana and the Wazir, got them killed
and took the children to Suket and ruled from there till
the territory was annexed by Raja Sidh Singh.
After the death of Raja Sidl~Singh in 1532, Bahadur
Singh succeeded him. He extended his dominion over
Rupi territory after subduing Ranas and Thakurs of
Bhosha, Chainwar, Harkandhi, Chong, Kanawar and
Kotkandhi. He advanced further into Bhallan, the Thakur
of Tandi was killed and his forts destroyed. Then Thakur
of Sainshar was defeated and the irrigated land of the
village was granted to his relatives who had assisted the
Raja for the downfall of the Thakur. Next came the turn
of Rana of Shangarh. The Bushahri and Manehri Thakurs
of Banogi were made to yield. Raja Bahadur Singh then
invaded Shrikot, Nohanda, Sharchi, Toong and Chaihni.
Thakurs were made to surrender and in the same
campaign Boonga was annexed. Thus, the Raja enlarged
his authority over whole of Seraj.
The Raja then settled down at M~karsa-a deserted
old capital of Makar, son of Bidur who is said to have
come to the Himalayas with the Pandvas. Makarsa being
central place below village Hurla in Gadsa valley, was
adjudged suitable to look after the affairs of the enlarged
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State. He got built a Pagoda-type temple of Hadimba at
Dhungri (Manali) as a token of his victory spree in Rupi
and Seraj. He granted land endowments liberally to the
local deities and also benefitted the people loyal to him
by giving lands as nautors.
The Raja died sometime in 1569. His successors
continued to administer the State from Makarsa till the
capital was shifted to Sultanpur (Kullu) by Raja Jagat
Singh.
For many generations prior to the reigns of Raja Sidh
Singh and Bahadur Singh, Xullu state had to face external
aggression from Bhanghal, Mandi, Suket and Bushahr
states. A more serious threat, however, was the battle
with Suket during Keral Pal's time when the raja of Suket,
Madan Sen is said to have conquered a major part of
Kullu territory and got his hold extended as far as Siunsa
near Kalath and had a fort built at Khokhan which he
named Madanpur. Raja Vir Sen, the founder of Suket
State, is mentioned (in Suket Gazetteer) to have made
inroads into Outer Seraj and captured the forts of
Raghupur, Sirigarh, Naraingarh and Hirnri. These areas
later on were restored back to Kullu on payment of
annual tribute.
Raja Jagat Singh, 80th in the line, ruled from 1637 to
1662 and was one of the most powerful rulers of Kullu.
During his period the kingdom was consolidated and
the territory of Lag-Sari was annexed to his dominion.
The State of Lag-Sari at that time was under the sway
of two brothers namely Jog Chand and Sultan Chand.
One of their brothers was serving in Mughal Darbar.
The town of Sultanpur was founded by Sultan Chand.
When the two brothers learnt about the intention of Raja
Jagat Singh, they approached the Mughal Darbar for help.
One Ibrahim Beg and then Mustafa Beg were sent for
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their help with a force. But they had to go back as by
that time the Mughal Empire in Delhi was heading for a
downfall with the death of Aurangzeb. Raja Jagat Singh
snatched the opportunity and with the help of Mandi
troops sent his forces to capture Lag-Sari but none to
Sojha fort, the stronghold of Lag kingdom. Sensing this
mistake in the strategy of the Raja, an old woman, who
knew the actual position, sang:
"Oh Raja Jagat Singh
destroy not Sari,
It gives thee nothing,
destroy Sojha,
whole Lag is thine."
The outlying tract of Outer Seraj was still in the
possession of Suket and Bushahr State. Raja Jagat Singh
then invaded all forts of Outer Seraj and restored back
his territory from Suket and Bushahr domination. Having
completed the hold over whole of his kingdom, the Raja
settled down at Sultanpur (Kullu) permanently. Here he
built a palace for himself and a temple for Raghunathjee.
The royal deity was then brought from Manikaran to
Sultanpur. On the advice of his Guru Kishan Dass, the
Raja spent his last days at Manikaran where he died in
1672.
Raja Man Singh took over the reins of the State in
1672 and ruled upto 1717. Of all the rajas of Pal dynasty,
Raja Man Singh's role in consolidating and strengthening
the State would be remembered for many years. During
his rule the State reached the zenith of its power, He
settled outstanding issues with Bushahr State and got
fixed the Satluj as the interstate boundary. On trouble
arising from Ladakh, Man Singh marched through
Lahaul and set up the last boundary where it is now
Lingti and also made Spiti his tributary. He took the
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fight against Mandi in consequence of the treacherous
murder of Prithi Pal, Chief of Bhanghal, an old principality with its capital at Bir. On home front, he ordered
a summary land settlement and fixed the land revenue
in kind on the basis of land-holdings. For administrative
convenience, he created Waziris such as Ujh, Parol, Rupi,
Lag-Sari, Lag Maharaja, Lahaul, Inner Seraj and Outer
Seraj, each under the charge of a Wazir. The revenue
estates (lothis) were re-organised and handed over under
the charge of village officials such as:
1. Palsara, incharge of village administration.
2. Kothiala, a store-keeper.
3. Kaith, an accountant.
4. Pajauli, one who collected supplies to the royal
kitchen.
5. lailta, a watchman or messenger.
6. Seok, incharge of forced labour.
7. Negi, incharge of law and order and superior to
Palsara.
It was irony of fate that Rana of Kurnharsain invited
him for a feast across the Satluj unguarded where he
was killed in June 1717. Thus, came a tragic end of a
powerful Raja that Kullu had ever seen.
After Raja Man Singh, who had enlarged his lungdom
from Lingti, an outlying post in Lahaul to the farthest
post at Kepu near Luhri on the Satluj, the State had to
face many problems. The legal heir to the gaddi, Raja Raj
Singh, was forced to seek refuge in Kangra where his
son Jai Singh founded the town of Jai Singhpur. In 1738,
Raja Jai Singh took the reins of the State. He built a new
palace at Jia for which bonded labour of all sorts was
forcibly made to work. The palace intrigues and the
simmering distrust posed by the village headmen paved
way for the gradual disintegration of the State. Kaloo,
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an influential and shrewd Wazir of Dyar was expelled
to Khaneti in Kotgarh for his alleged anti-state activities.
One Moti Singh, an intellectual from Rupi, was murdered
by the Raja and the people who were disappointed with
the style of functioning of the Raja were treated with
contempt.
After the death of Jai Singh, Raja Tehri Singh succeeded. He enlisted a strong contingent of wandering
Bairagis as his mercenaries and employed them to
eliminate three hundred odd wise-men of Kullu whom
the Raja suspected as his enemies. Bairagis were
permanently settled in Kota-Agli Shad, now Dhalpur
and Akhara Bazar on both ends of Sultanpur palace as a
security measure. The Raja gave them lands in lieu of
their loyal behaviour and para-military services to the
palace.
In the beginning of 1800, the Gorkhas had acquired
the control of the country as far as Kotgarh and Shangri
touching the border of Satluj. For sometime their advancement was checked by Raja Sansar Chand of Kangra
who had assumed almost overall supremacy over the
hill states adjoining his kingdom. Raja Sansar Chand
attacked Kehlur (Bilaspur) in 1806. That dominance was
not relished by the local chiefs and they formed a sort of
confederation against him. Amar Singh Thapa, the leader
of the Gorkhas, was approached by this confederacy to
attack Kangra. Raja Sansar Chand was defeated and
sought refuge in Kangra fort. In helplessness, he appealed
for help from Maharaja Ranjeet Singh. The Sikh forces
came and took the fort as the price for driving out the
Gorkhas and then the States including Kullu were made
answerable to Lahore Darbar for tribute.
Raja Pritam Singh, who had succeeded Telvi Singh,
died in 1806 and his son Vikram Singh had to deal with
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Maharaja Ranjeet Singh after the fall of Kangra fort. In
1812, Sardar Desha Singh came to Kullu to demand
tribute on behalf of Lahore Darbar. It was paid to the
tune of Rs. forty thousand. After three years a second
demand was made whch was refused. So,the Sikh forces
under Dewan Mohakam Chand reached Kullu. They
looted the treasury and plundered the capital. The Raja
fled to village Bhekhli and from there reached Naggar.
He asked Wazir Sobha Ram to settle the issue with the
Sikhs. The Raja had to submit on a payment of Rs. three
lakhs out of which one lakh was paid to Dewan
Mohakam Chand as gratification. This episode in Kullu
is known as Singhi "Pehli".
Raja Vikram Singh died in 1816. Ajeet Singh, a minor
aged six years, was installed as the Raja. William
Moorcroft, who was the first European to visit Kullu on
his way to Ladakh and Turkistan in August 1820, writes
about the Raja, "The Raja of Kullu Jeet Singh is at present
a boy of less than ten years of age and the affairs of the
raj are administered by the Wazir Sobha Ram, who
appears to be a plain and intelligent man. He complains
bitterly of the tyranny and coercion of Maharaja Ranjeet
Singh's men. He is desirous of being taken under British
protection. He has paid rather dearly for his attachment
to us." The surviving family of Wazir Sobha Ram, still
lives at Buini in Outer Seraj, where his son Issru was
granted a jagir by the Britishers.
For nearly twenty years after Moorcroft's visit, things
in Kullu appeared to have moved peacefully. In 1839,
the Sikh Government sent a force under General Ventura
against Mandi. It met with slight resistance and the Raja
of Mandi was made prisoner and sent to Arnritsar. On
the pretext that Kullu had helped Mandi, a force under
Sidhwala Sardar was sent to Kullu. No resistance was
offered by Raja Ajeet Singh in order to save the palace
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and the territory from sack. The Sikhs took him to Seraj
with a purpose of taking possession of the whole
country. The Sikhs, quite confident of their victory,
committed excesses and treated the Raja with utmost
discourtesy. The Serajees could not tolerate the I n d i p t y
meted out to their Raja. A plot to rescue him and attack
the Sikhs was devised by the Serajees. Men were secretly
mustered from all parts of Seraj to avenge the disgrace.
The Sikhs, after having done their job in Outer Seraj,
were confronted on their way back from Kepu via
Bashleo Pass near Buthad below Toong fort on a very
narrow track along the wooded ravine. Marching along
in a single file and unaware of any risk the Sikhs were
suddenly attacked. The Raja was rescued to the fort. In a
swift action heavy boulders were rolled down the ravine
and shots fired at .the Sikhs who in utter panic and
confusion fled downward, where they were again
attacked in a similar ambush below Maringa ravine. The
Sikhs in both these attacks perished, with a small family
of camp followers being the only survivors. This
happened in the spring of 1840.
Raja Ajeet Singh then left for Shangri. He knew that
Sikhs would take revenge on his people. Soon after,
Lahore Darbar sent a strong force to Seraj. They found
the country completely deserted. Everybody had gone
to inaccessible places in the forests high-up in the
mountains. After plundering and setting fire on roadside villages in Seraj, they handed over a part of the
country to Raja of Mandi for an annual rent of Rs. 32000.
This episode in Kullu is remembered as Singhi "doosri".
The Sikh force in Kullu was, however, retained. It
was later on withdrawn and the territory restored back
to the Raja on the advice of Maharaja Sher Singh who
had succeeded after the death of Maharaja Ranjeet Singh
in 1839.

40

Kullu

In September 1841, Ajeet Singh died at Shangri. The
question of his successor came up for hearing before
Arslune, the Superintendent of Shimla Hill States. The
legal heir of Ajeet Singh was his uncle Jhagar Singh,
who was, however, half-witted and more or less imbicle.
Arskine reported in favour of h s son Ranbir Singh.
Ranbir Singh was sent to Lahore to receive investiture
but died at Mandi. The Sikhs then nominated Thakur
Singh as the successor to Ranbir Singh and gave him
Waziri Rupi as Jagir. Meanwhile Jhagar Singh remained
in possession of Shangri.
Shangri State originally belonged to Bushahr. As
described earlier, it was captured by Raja Man Singh
during his campaign to enlarge his domain. In 1803, it
was seized by the Gorkhas and in 1815 restored back to
Raja Vikram Singh by the Britishers.
Thus, with the death of Ajeet Singh (1816-1841), the
last Raja of Pal dynasty, 88th in the line, the mountain
kingdom of Kullu vanished.

The Colonial Yoke

It is better to die on one's feet,
than live on one's knees.
-Pasiozaria
The Britishers ruled over Kullu for little more than one
hundred years.
In March 1846, at the close of the first Anglo-Sikh
war, the trans-Satluj States of Jullundur Doab and the
hill country between the Satluj and Ravi were ceded to
the British by the Sikhs, and thus, Kullu with Lahaul
and Spiti became a part of new district of Kangra.
Major Hay was the first Assistant Commissioner of
Kullu with his headquarters in the old castle at Naggar.
Naggar castle was built by Raja Sidh Singh about 500
years ago. The material used in the huge timber-bonded
structure was brought from Baragarh fort on the opposite
side of Naggar village. It is said that a long chain of
labourers passed on the chiseled stones hand to hand
from the ruins of the fort. The castle, having been built
with inlaid strong binding timber logs, withstood the
vagaries of disastrous earthquake in 1905. In 1978, this
castle was handed over to Himachal Tourism Corpo-
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ration for running a hotel.

A legend connected with the solid stone slab
preserved as a shrine in the castle courtyard goes that it
was brought there by a swarm of honey-bees from far
away Deo-Tibba peak. The slab known as 'Jagati Pat' is
regarded as a celestial seat of Kullu gods and goddesses.
The Britishers, after assuming full powers, however,
confirmed Thakur Singh as titular raja of Kullu and
allowed him to exercise sovereign powers within his
Rupi Jagir. Thakur Singh had earlier opted for Waziri
Ujh (upper Kullu) as a Jagir but his advisers, who mostly
belonged to Rupi, threw their weight in favour of Rupi
being rich in mineral wealth and more so to keep their
own interests intact. Shri Jhagar Singh of Shangri niade
a claim at Shimla for Rupi Jagir but was told to be
contented with what he had got. He had no son at that
time. One son named Hira Singh was born a few years
later. He retained Shangri State and was given Kothi
Srigarh in Outer Seraj as Jagir with his headquarters at
Dalash. Rai Hira Singh died in March 1927, and was
succeeded by Rai Raghubir Singh.
Thakur Singh died in 1852. There was an objection
that Rupi Jagir should not be resumed in favour of his
son Gyan Singh, as he was the son of a Khawasi (household maiden). It was then decided to give to Gyan Singh
the title of a Rai. The sovereign powers which his father
enjoyed, were drastically slashed.
Gyan Singh died in 1869 and the Jagir passed on to
his son, Dalip Singh, on his attaining his majority in
1883. He too enjoyed his possessions only for a few years,
and died in 1892. As he left only one son, named Megh
Singh, Government decided to continue the Jagir to him
with the title of a Rai. He resided at Sultanpur, in the
palace of his ancestors. He died on 10th May 1921 and
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was succeeded by his son, Rai Bhagwant Singh. His Jagir
was abolished by the Punjab Government in 1954. He
died in January 1960. Rai Raghubir Singh had permanently settled at Ani. He died in December 1964 after a
sudden heart failure at Manali.
At the time of mutiny in the beginning of June 1857,
Major Hay had to tackle a serious law and order situation
in Kullu when k a t a p Singh, a scion of Shangri royal
clan organised a revolt against the Britishers. But that
attempt was quickly foiled. On enquiry, it appeared that
most of the Negis of Seraj had supported him in that bid
with dual purpose. Firstly to oppose the newly established British Raj and secondly to humiliate Rai Gyan
Singh. Pratap Singh and his principal advisor Bir Singh
and four others were hanged in Dharamsala jail. Major
Hay also succeeded in arresting Asham, the second
confident of Pratap Singh, who had escaped. He was
also hanged. The rest were given various terms of
imprisonment.
Soon after the cession of Kullu in 1846, the then
Commissioner of the trans-Satluj States, John Lawrence,
marched upto Kullu and ordered a Revenue Settlement
of the territory. This summary settlement was conducted
by his representative, G.C. Barnes, ICS. The job in Outer
Seraj was assigned to J. Erskine, the Superintendent of
Simla Hill States.
During the feudal regime, land revenue used to be
assessed in kind on the basis of land holdings. Barnes
wanted to change this system in terms of cash. This
reversal of age-old system was not relished by the people.
Barnes, being an astute administrator, however, persuaded them to accept the assessment in cash at nominal
rates as a progressive measure. Most of the land-holders
were unable to pay cash in lieu of their assessments.
They had to surrender their lands in favour of the
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government or to influential Zamindars. Then came
regular revenue settlements by James Lyall (later Sir
James Lyall) in 1868 followed by A.H. Diak's in 1890-91
and then by J. Coldstream, Assistant Commissioner in
1911-12. At the time of each settlement each field was
demarcated, measured, field maps drawn up and
accurate land records prepared with a copy supplied to
each land-holder.
The 4th and the last settlement during the British
regime was conducted by R.M. Harcourt, ICS, in 1945
who in 1947 handed over the charge of the sub-division
to Thakur Kehar Singh, a senior most Assistant Commissioner. Thakur Kehar Singh's stay was quite brief
and the last phase of the settlement operation was
completed by Sardar Bachiter Singh, a PCS officer.
For the purpose of general administration, the subdivision was placed under the control of Assistant
Commissioner, subordinate to the Deputy Commissioner,
Kangra. The revenue powers of Assistant Commissioner
were those of the Collector. He was also sub-divisional
magistrate 1st class and was also given special powers
under Section 30 of the Code of Civil Procedure. The Rai
of Rupi and Rai of Shangri were 1st class Honorary
Magistrates and Civil judges. The Tehsildar, Kullu was
second class magistrate with second grade powers as
Assistant Collector, and third class powers as civil judge.
The Naib Tehsildar, Seraj was third class magistrate and
third grade civil judge with second class powers as
Assistant Collector. The headquarter of this sub-tehsil
was shifted from Palach to Banjar by Colonel A.F.P.
Harcourt, Assistant Commissioner, in 1870 for administrative convenience.
It was proposed to appoint either Negi Tulsu of
Chaihni or Negi Manohar of Palac11 as Naib Tehsildar,
Seraj, but the idea was dropped perhaps on the plea that
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most of the Negis of Seraj had sided with Pratap Singh
at the time of mutiny in 1857.
The tehsils of Kullu and Seraj remained bifurcated
into six waziris. A waziri means a contiguous group of
villages which in the time of rajas was administered
through a Wazir or a local Governor. The Waziris were
further divided into Kothis and Phatis, roughly corresponding to what was known as a zail or tika in the
plains. The Negis and Lambardars of these revenue
estates were given free hand to arrange forced labour
known as begar for camp arrangements for the officers
on tour and when labour was required to carry out any
official work. This forced begar system was stopped by
A.S. Lal, Assistant Commissioner in 1936. And this
system was totally abolished soon after India got
Independence in 1947.
For the maintenance of law and order, police stations
were set up at Kullu and Banjar each under the charge
of a sub-Inspector Police, directly answerable to the
Assistant Commissioner. A village Chowkidar for each
kothi and Rakhas to look after the forest beats was
appointed by the Assistant Commissioner.
Besides the revenue settlements, the most important
work on priority before the new regime was to carry out
demarcation and settlement of Kullu forests, quite a
laborious task, assigned to James Lyall in 1866 and finally
completed by Alex Anderson in 1886. The Forest
Settlement report is a comprehensive and well-defined
document which gives details about the nature of rights
of the local right-holders of each village or hamlet in
respect of each category of forests. The forests of the
district were classified into four categories such as: (1)
Reserve Forests, governed under Chapter I1 of the Indian
Forest Act, (2) First class demarcated and protected
forests, (3) Second class demarcated and protected forests,
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and (4) Third class undemarcated forests including waste
lands also declared as protected forests.
With the passage of time, Kullu people began to feel
the pinch of the notification declaring 3rd class undemarcated forests as protected forests. That gave rise
to an agitation against the department. In 1938, the
Punjab Government appointed a Forest Commission to
enquire into the grievances of the people. C.C. Garbet,
ICS was appointed Chairman, and Hamilton, IFS, as
Secretary to the Commission. The people were agitated
on the issue of timber distribution, grant of deodar trees
to the right-holders and the exorbitant fines being
imposed in compounding cases of forest offences. The
Commission, however, disposed of their grievances
talung favourable view, as good as an 'eye-wash' but,
did not take cognizance of the major policy matters. The
Commission observed, that these issues could be settled
at the time of next forest settlement. It was the brave
and sympathetic stand taken by A.S. Lal, ICS, Assistant
Commissioner, Kullu, that the decision of one deodar
tree for each family unit was set aside by the government.
The issue of undemarcated 3rd class forests still agitate
the minds of the right-holders as no forest land under
the provisions of the Forest Conservation Act, 1980 duly
amended, can be granted to them for non-forestry
purpose without prior approval of the Union Government. Even today, they remain assertive that most of
these un-demarcated 3rd class forests were those which
at the time of first land settlement conducted by Barnes,
were voluntarily surrendered by their forefathers in
favour of the government.
The Britishers did not face any political challenge
from Kullu people as they were generally peace-loving
and law-abiding. It was at the call of Mahatma Gandhi
for civil disobedience movement that Ayodhya Dass of

The Colonial Yoke 47

village Jagat Sukh and few others courted arrest and
Negi La1 Dass of Dalash hoisted a Congress flag in his
village to express their resentment against the Raj. On
July 4,1943, when Netaji Subhash Chandra Bose assumed
leadership of INA in Singapore, Kullu soldiers of 3/17
Dogra Regiment under the command of Captain Jai Ram
of Kotgarh joined the INA. Among those who died in
action were Thakur Uttam Ram and Mangal Chand of
Lag, Daya Ram of Dyar and Ram Chand of Sarsai. Others
who came back home were honoured later on as freedom
fighters.
In August 1942, when 'Quit India' call was given by
the Congress in its Bombay session and country-wide
arrests were made, Nagar Dass Patel, an active Congress
worker from Gujarat came to Kullu to organise the party
work. He came in contact with La1 Chand Prarthi, a
former minister and Thakur Mohar Singh, now a retired
magistrate. A big convention of politically enlightened
young men of Kullu was held in Dhalpur maidan in
1944 which in fact gave rise to Congress movement in
Kullu. To mark this historic event, a sapling of a forest
species was planted by La1 Chand Prarthi at the venue
of the convention which stands today majestically in the
maidan where the industrial exhibition is held during
the Dussehra festival.
Naggar, old capital of Kullu rajas, once again, shot
up in prominence because the sub-divisional headquarter was established here by Major Hay, the 1st
Assistant Commissioner, Kullu. The British officers
visiting Naggar were impressed with the scenic beauty
and peaceful atmosphere of the valley. Some of them on
retirement settled in the valley. They took up tea gardening and fruit growing.
Among notable Britishers who acquired considerable
landed properties in the valley right from Bajaura to

48 Kullu

Manali, were Colonel Rennick of Garh estate Bajaura,
Captain R.C. Lee at Bandrole, Minnikin at Raison, the
Donalds at Dobhi and Kutbai, Maickey at Katrain and
Captain A.T. Banon at Manali. Theodore bought lot of
land at Dobhi, a village on the threshold of Fojal stream
and lived here for many years. The estate became the
property of Donald at later stage. T. Tyson settled down
at Katrain. He was an upright Englishman and respectful
to the local people. Colonel C.R. Johnson came later and
settled down at Manali. He purchased landed property
of the Minnikin's and finally settled down at Raison.
The Kulu Tea Company was founded jointly by
Colonel Remick, Theodore and Minnikin with tea
gardens at Bajaura, Raison and Naggar over a total area
of 38 acres to start with. Tea cultivation could not make
headway as tea growing in the valley on commercial
lines proved un-economical. They found that the agroclimatic conditions in the valley were more favourable
for horticulture. They, therefore, shifted farming activities
towards fruit growing. The pioneer of apple growing in
Kullu was Captain R.C. Lee who started the plantation
in 1870 at Bandrole. He got English varieties of fruit
plants from his father's estate in England. Within a
decade Lee's initiative was followed by other British
families who had already settled in the valley and
subsequently by a few Kullu farmers themselves. Padha
Bansi La1 of Seo-bag was the first local landlord who
took up the lead in raising an orchard.
During those days, the postal route from Kullu to
Pathankot was through a bridle road over the Bhabu
Pass (2820 metres) to Palampur. The other route to Simla
was over the Jalori Pass (3000 metres) down into the
Satluj valley and up again to Narkanda (2800 metres).
The fruit consignments were sent on mail orders by
parcel post carried by porters and pack ponies. This

The Colonial Yoke 49

arrangement continued for long, till Mandi-Aut gorge
road was opened for light vehicular traffic in 1928.
Life with the British settlers who had established
their estates up and down in the valley, was indeed
quite pleasant and rewarding for them. They lived
happily in one of the most beautiful valleys in the country
where nature was so kind and benevolent. There was
plenty of Shikar for big and small games in the forests
and higher up in the mountains. The river Beas and its
tributaries provided excellent sport for fishing after the
introduction of trout in 1909. The valley became much
sought-after by the foreigners. As a result, a chain of
hotel industry came into being, such as Mayflower hotel
at Ramgarh, wayside motels at Raison, River View and
Tysonia at Katrain owned by T. Tyson, and Sunshine
paying guest house at Manali run by Banon family.
Well before the promulgation of Independence to
India, all the British settlers sold out their properties
excepting C.R. Johnson and Banon families who had
married local women and embraced Kullu socio-religious
customs.
One of the finest legacies of the Britishers to Kullu
was that it provided to the people a clean administration
and rule of law. There was no serious crime, no corruption and no clamour or greed for accumulating wealth
and property. As a pn!icy, the Raj sent senior- most
competent officers of ICS cadre to administer the subdivision who hardly interfered in the socio-religious
matters of the land. They tried to reach outthe remotest
corner in rural country-side to dispose of public grievances and decide court cases on the spot. The main
emphasis of their style of functioning was to project the
image of the British Raj to give an impression to the
people that it works for the happiness and good of the
people without any fear and favour.
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Among those well remembered even today was Col.
A.F.P. Harcourt, Assistant Commissioner from 1869 to
1871, who succeeded in publishing a book entitled "The
Himalayan District of Kooloo, Lahaul and Spiti",
compiled from kus well-researched notes while on tour.
The second was A.C. Howell, ICS, Assistant Commissioner from 1907 to 1910, who introduced trout into
the Beas in 1909 and got established a hatchery at Mahili
near Katrain. Howell was a staunch British follower with
humanitarian heart. He did much for the preservation
of temples of Kullu. The third was H. Lee Shuttleworth,
ICS, Assistant Commissioner from 1917 to 1919 and again
in 1923 to 1924, a passionate devotee of the western
Himalayas. H. Calvert during 1905-1907, a scholarly man,
in whose period Calvert lodge in Kullu was built, now
houses the official residence of the Deputy Commissioner. He had acquired good knowledge of the sociocultural traditions of the people.
Among other stalwarts who have found mention in
folk-lores and had acquired eminence as great
administrators were G.C. Barnes, Sir James Lyall and
Alex Anderson, who conducted revenue and forest
settlement operations in Kullu.
Kullu people are particularly indebted to A.S. La1
and Mr. Azim Hussain, both ICS officers who served in
Kullu as Assistant Commissioners during the second
half of the forties. They were nationalists to the core and
worked hard for the betterment of the local people. A.S.
Lal, who at later stage was appointed India's representative in the UNO, mooted the idea of freeing Lahaul
from the clutches of Thakurs. Azim Hussain was sent as
India's Ambassador to Egypt fulfilled his mission. Both
have carved out a niche for themselves as they loved
Kullu.
Mr. A.M. Khan Leghari, ICS took over from Mr. Azim
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Hussain in 1940. He remained Assistant Con~missioner
Kullu till December 1943. Mr. Legllari was a Baluch in
true sense and sincere to the purpose. His main interest
was in the welfare of Gujjars, people's rights in the forests
and to monitor the newly established administration of
Lahaul and to ensure supplies of essential commodities
to the area during war controls.
R.M. Harcourt, ICS, came in December 1943 and held
dual charge of Assistant Commissioner-cum-Settlement
Officer, Kullu, uptil August 1947. He was a hard task
master and a strict disciplinarian. He had issued instructions to his staff not to accept anything free from v~llage
oificials, Negis and Lamberdars.
About the honesty and personal dealings of Harcourt,
it may be of interest to cite an example. His office was
housed in a rented building owned by one Haveli Ram,
a transporter of Pathankot. He sent to Harcourt a
consignment of fresh fruit and vegetables with half a
dozen scotch bottles on the eve of a Christmas day. The
parcel was delivered at his residence when Harcourt
was away. Most reluctantly, Harccjurt returned the
whisky to Haveli Ram, thanking lum for his gesture
saying that it was against the norms of service conduct
1.u1i.sto accept the present. T11e fruit and vegetables being
perishable con~modity,he wrote, were shared by him
with the n~embcrsof his staff. British officers who served
in Kullu, even today are remembered by the people for
their I~onestyand integrity.
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A good government implies two things,
first, fidelity to the ob'ect of government,
which is happiness o the people,
second, a knowledge of the means
by which the object can be obtained.
-A famous quotation
by an American federalist

2

Independence Day, August 15, 1947 was indeed a day
of horror for the people of India. The Punjab, which had
been the home of Aryan settlers and from where the
Vedic culture had spread throughout India, proved once
again to be the starting point of a new resurgence to the
people and this country after centuries of slavery.
The historic and poetic message of India's first Prime
Minister, Pandit Jawaharlal Nehru, to the Indian nation
on August 14, 1947 was, "Long Years ago", he began,
"We made a tryst with destiny. And now the time comes,
when we shall redeem our pledge, not wholly or in full
measure, but very substantially. At the stroke of midnight hour when the world sleeps, India will awake to
life and freedom." He continued, "a moment comes,
which comes but rarely in history, when we step out
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from the old to the new, when one age ends and when a
soul of a nation, long suppressed finds utterance. . .
If

This message was literally drowned in deep agony
and avalanche of communal frenzy which also overtook the peace and tranquillity of Kullu-the valley of
the gods, when people had gone mad as news spread
about the holocaust of partition of the united Punjab.
Hapless, innocent Muslim men, women and
children, who had made Kullu their home, were mercilessly hunted out of their homes and hide-outs and
butchered. Those who could escape through treacherous
mountain paths, found refuge in Mandi Darbar and far
away Zanskar into Ladakh. There was virtually no law
and order as the Britishers had left behind a badly
divided country. The life of Vickie Noon, the charming
wife of Sir Feroze Khan Noon, who was holidaying in
their posh bungalow at Katrain, was saved by sheer luck.
She was secretly taken to the palace of Raja Mandi, from
there rescued incognito by one Mr. Gautam Sehgal, a
Hindu youngman. Next to Katrain, at Patlikuhal, summer
bungalow of Nawab Mumtaz Daultana was ransacked
and set on fire. The Muslim houses throughout the valley
were burnt down and their property looted.
As a result of partition of united Punjab, the capital
of East Punjab was shifted from Lahore to Shimla. Dr.
Gopi Chand Bhargava, was the first Chief Minister to
take over the reins of the truncated State. The picture
which East Punjab presented in December 1947, was
downright dismal. Five million refugees distraught by
harrowing memories stalked the land without hope and
faith in any thing. They were frenzied, bleeding and in
great destit-utionand their immediate rehabilitation was
the most urgent challenge that faced the country.
In Kullu, the first and foremost task before the new
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government was to reconstruct miles of roads damaged
and many bridges washed away on account of heavy
floods which had lashed the countryside in September
1947. The strong suspension bridge over the Beas at
Bhuntar built by Duff Danbar, the then Forest Officer,
long back in 1905 was rendered unserviceable, snatclung
the main communication link to Parvati valley. More so,
the crops in Outer Seraj had badly failed because of
successive drought posing near-famine condition in that
outlying tract. Thakur Beliram, MLA from the area had
to take care of all tlus. The work on Aut-Luhri road with
an idea to make it jeepable was started as a relief measure
and foodgrain supplies were rushed from Shirnla on
subsidised rates to the drought-affected areas. Obviously,
nothing more could be done for Kullu under the difficult
situation that followed in the wake of partition.
Nirmal Mukherjee, the last ICS in the hierarchy had
taken over from Thakur Kehar Singh, as Assistant Commissioner, Kullu, but his stay was quite brief. It was
then S. Bachitar Singh, who compiled final report of the
revised land settlement started by R.M. Harcourt in 1945.
In October 1948, the Pakistani infiltrators from Gilgit
scouts reached upto Padam, the headquarters of Zanskar
in Ladakh plundering the country and taking position
under the command of Capt. Rustam Ali. Their target
was to capture Leh, the capital of Ladakh. Sensing that
the situation might go beyond control, Col. Prithi Chand,
MVC, was sent to repulse the enemy. From Lahaul side,
a company of 2/8 Gorkha Regiment under the command
of Major Hari Chand was rushed via Baralacha Pass to
carry out the operation under the supervision of Lt. Col.
Khushal Chand. Since the means of transport to that
remote snow-bound territory were non-existent, a contingent of about 250 strong Kullu Volunteers alongwith
mules and pack ponies was sent with the army to carry
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essential supplies to this inaccessible region. The aggressors had reached as far as village Phiang and were ready
to strike at Leh but for the brave and timely action on
the part of our forces the enemy had to surrender, and
thus Ladakh was saved.
For Kullu Volunteers, t h s was a sort of an expedition
to liberate the down-trodden people of Ladakh from evil
designs of the aggressors. Similar campaign was
organised by the Thakurs of Lahaul led by Nihal Chand,
Devi Singh and Shiv Chand.
La1 Chand Prarthi, composed a folk song for the
march past. Its heart-rending tune was set by Pandit
Jalpu Ram of village Jagat Sukh, a talented folk singer
and dancer. The essence of the song conveyed the
message like this:
Listen! dear Comrnrades,
we are no more slaves,
our country is now free.
Behold! Kashmir is in trouble,
invaders have reached Ladakh,
this is time to strike,
let us awake,
freedom is at stake.
Let us strive to safeguard our border,
and expel the raiders,
who have invaded Kashmir,
let us awake,
freedom is at stake.
This folk song proved a hit. In 1956, the All India
Radio held All India Folk Song Competition during the
Republic Day celebrations in Delhi. The cultural troupe
from Kullu headed by Pandit Jalpu Ram also participated
in the cornyetition. They got 1st cash prize and a shield
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for this song. The song has become a legend as it reminds
Kullu people about the historic march to the forbidden
region of Ladakh.
On June 11,1958, Pandit Nehru, the Prime Minister,
arrived at Manali, a secluded Himalayan recess to spend
his holidays. Next year, he again visited Manali. During
his first visit he compiled the manuscript of his book "A
Bunch of Old Letters". His two visits proved a big leap
forward to place Manali on the tourist map of India. As
a result the economy of the local people began to flourish.
Hotels, restaurants, way-side motels sprang up quickly
to generate employment. And for those who aspired to
answer the call of the mountains and enjoy spiritual
lights of the peaks, the Western Himalayan Mountaineering Institute was established at Manali in 1961.
Now, it has been upgraded to a full-fledged Directorate
of Mountaineering and Allied Sports. A few people know
that behind those two historic visits of Pandit Nehru
was the initiative of Justice G.D. Khosla who was in fact
instrumental in bringing Nehru to Manali and in seeking
his approval for setting up the Mountaineering Institute
here, first of its kind in Asia.
Thakur Harnam Singh was the first Director of the
Institute (1961-1984), who worked with missionary zeal
to bring up this Institute, what it is today. Tenzing
Norgay, the sherpa hero, who climbed the Everest in
1953, with H.E. Edmud Hillary, the leader of the
expedition, visited the Institute in 1965. He was
impressed with the work being done by Thakur Harnam
Singh and hoped that one day the Institute would earn
international fame. The prophesy has come true.
The Institute has produced many enthusiastic
mountaineers and ski experts in the past three decades.
In May 1993, the first all-women Indian expedition
created a world record by putting 18 climbers, including
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seven girls atop the Mount Everest in two successive
assaults within a week. The climbers included two
Manali girls, Deepu Sharma (22) and Radha Devi (20).
On May 10, Santosh Yadav became the first woman to
climb the Everest for the second time. Santosh was
accompanied by 20 years old Kunga Bhotia and 19 years
old Dicky Dolma of village Palchan near Manali who
became the youngest girl to climb the 8848 metre peak,
the highest in the world. The expedition was led by
Bachendri Pal, India's first woman Everester. Jagdish
Lal, a native from Lahaul, born at Manali on 21,
November 1959, is another exemplary product of the
Institute, who has carved out a niche for himself as a
sole international coach and pioneer of winter sports in
Himachal Pradesh and promoter of snow skiing in India.
In 1963, Sardar Pratap Singh Kairon, the Chief
Minister of Punjab, decided to upgrade Kullu subdivision as a separate District, which in the past was
being administered from Kangra at Dharamsala.
Simultaneously, a sub-division at Ani for Outer Seraj
was created. Gurdarshan Singh was the first Deputy
Commissioner of Kullu and A.N. Vidyarthi, the first SDM
to take over the charge of Outer Seraj. Sardar Kairon's
quick decisions, hurricane tours and mass contacts built
myth around him. The people of Kullu remember the
great Sardar even today as their true friend and a
benefactor.
Once, a journalist asked Sardar Kairon as to what
was the source of his energy? Quick came the reply,
"Work is never tiring. One must know how to create
rhythm in the work as work itself is a source of energy."
During one of his visits to Kullu in 1956, he
addressed a large gathering and asked the people what
they would like to have? They said that they had no
electricity and that they would be grateful if electric lights

reached their huts. The Sardar said "you will celebrate
the coming Dewali with electric lights." He called the
engineers and techrucians and told them to take up the
electrification of the area within six months as he had
promised this to the people. The Chief Engineer showed
the plans and explained that it was not possible to bring
electricity to the valley in such a short time. "Electricity
will come, you bring it, otherwise someone else will,"
retorted the Sardar. The Chief Engineer trembled. He
organised the operation and the valley was lit at the
appointed time.
Sardar Kairon gained strength and support from his
contacts with the people. Once, addressing the officers,
the Sardar said' "Executive held the rope which was
tied around the people's necks. The elected representatives held the rope tied around the executive's necks
and the people in their turn, held the rope tied around
the necks of the elected representatives. Now, if you
pull the rope hard the people will feel the pinch. Tkey
will pull the ropes in their hands which will tighten the
noose around our necks. Then we will be left with no
option but to pull the rope in our hands and squeeze
your necks." Such was indeed the qtyle of functioning
of the great Sardar, a man of action L)ut of few words.
In the past, as discussed earlier, fruit growing was
mainly the monopoly of the British settlers in the valley.
It was during the period of Pratap Singh Kairon, Chief
Minister of Punjab, that Kullu people were motivated to
divert their age-old conventional agriculture towards
apple growing. Sardar Kairon knew it very well that the
economic salvatiov of hill peasantry lies in the development of horticulture on scientific lines. To start with,
apple plants on nominal rates from government nurseries
were supplied to the farmers and a pilot project to
popularise apple growing in Parvati valley was launched.
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To promote tourist traffic to the valley, the grasssurfaced air-stripe, explored long back in 1936, by Grant
Goven was re-modelled for safe landing of aeroplanes.
A bi-weekly air-service between Delhi-Kullu via
Chandigarh at subsidised tariff was inaugurated by
Sardar Kairon in October 1959. Now, Kullu stands on
air map of India with daily flights being operated from
Dell~i,Chandigarh and Shmla.
On the report of adverse finding of some kind of the
Das Commission, Sardar Kairon true to his word,
resigned immediately and gave up his office on June 12,
1964. On February 6, 1965, he with an officer, Baldev
Kapoor, was shot dead on the G.T. road near Karnal
while coming back from Delhi to Chandigarh. "Thus
came a tragic end of a tender, headstrong and passionate
man, with a great and uncomplicated compassion in his
soul for the ordinary person and a consuming contempt
for the bogus creatures of our history," writes E.N.
Mangatrai, the former Chief Secretary of Punjab.
Soon aftcr the unfortunate exit of Sardar Kairon from
the scene who was Chief Minister of Punjab from January
1956 to June 1964, the agitation for the creation of Punjabi
Suba gained momentum. The events that followed
changed the very history of Punjab. Near its neighbourhood, it provided an awakening for the hill people
that life could be better for them, if they threw their lot
with Himachal Pradesh. In October 1964, Comrade Ram
Kishan, the then Punjab Chief Minister, visited Kullu.
An impressive demonstration was organised by the
Himachal Front Workers demanding the merger of Kullu,
Lahaul-Spiti with Himachal. The slogan they raised was
'Hamara Desl-r Himachal Pradesh.'
The day came for the people to clinch this merge!.
issue. On September 6, 1965 the Union Home Minister
announced the formation of the Cabinet and

Parliamentary Committees to examine and find out a
satisfactory solution to the vexed Punjabi Suba demand.
A well documented memorandum was submitted to the
Chairman of the Parliamentary Committee on behalf of
All Parties Himachal Front pressing their demand for
the merger of Punjab hill areas with Himachal Pradesh.
The memorandum said "that this new area shall be,

- a geographically compact area,
- capable of maintaining a uniform administrative
machinery,
- in a position to have a compact cultural, economic,
and linguistic homogeneity and affinities,
- free from communal and language problems of
the present state,
- free from the law and order problems and its
expensive machinery,
- ensuring the people their effective association in
the administration and services, and development,
- having an adequate representation in the democratic set up and thus securing the country a
contended hill men,
- make the state a financially viable with its natural
resources,
- a state inhabited by sturdy Dogras shall provide a
sense of self-respect and satisfaction to the Defence
Forces etc."
Thakur Beli Ram, MIC and La1 Chand Prarthi, MIA,
represented forcefully the case on the basis of the
memorandum before Sardar Hukam Singh, the Chairman
of the Parliamentary Committee at Delhi. Consequently,
the Punjabi Suba demand was accepted. A new State of
Haryana was created and the hilly areas of Punjab
integrated with Himachal Pradesh.
1st November of 1966 was the day of reckoning and
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rejoicing for the people of Himachal Pradesh. Dr.
Yashwant Singh Parmar was one of the happiest men at
Shimla. Men, women and children from all parts of the
newly enlarged State thronged the Mall and the streets
of Shirnla for thanks-giving and to exchange greetings
on that historic day as their long-cherished goal had
been fulfilled. A beaming Dr. Parmar, the creator and
builder of this hill State declared, "Small is beautiful.
Our next destination is Statehood. We will strive for the
proper status of our Pradesh through democratic and
peaceful means. We have lot of natural resources to tap.
One day, Himachal would become one of the prosperous
states in India."
In March 1967, the elections to the State Legislative
Assembly were held. Dr. Parmar came out victorious
with a thumping majority for the Congress party. Again,
he assumed the duties of the new State as Chief Minister.
La1 Chand Prarthi who had worked desperately for the
integration was elevated to the post of a Cabinet Minister.
Kullu people rejoiced. A new era of hope and expectations had come their way.
On December 17,1970, the Rajya Sabha sat overtime
that evening in a pervasive atmosphere of goodwill and
bonhomie to vote for the establishment of statehood for
Himachal. Rich tributes were paid by members from all
sections of the House to Dr. Parmar and the people of
the territory for the constitutional and peaceful manner
in which they secured for Himachal the status of the
18th State in the country. The Statehood was formally
dedicated to the people of Himachal on January 25,1971,
by Smt Indira Gandhi, the Prime Minister of India, at an
impressive function held on the ridge at Shimla.
Dr. Parmar was a visionary and had a clear concept
of the welfare of hill areas. He strived hard to inculcate
a sense of pride and respect in his people by giving

thein economic strength through such developmental
schemes as were conducive to their economic, social and
cultural growth in tune with their life style. He was
aggressively a highlander and secular in his outlook.
One time, Sardar Kairon, the Chief Minister of Punjab
made a shrewd move to befriend Dr. Parmar with-an
idea to work for the merger of Himachal with Punjab
and promised him the post of the Chief Ministership.
Dr. Parmar was equally shrewd. He declined the offer
in all humility.
v
Dr. Parmar was of firm conviction that roads in the
hills were the life-lines of the people. He, therefore, gave
top priority to the construction of a well-planned network
of roads and bridges to provide communication and
transport facilities to his people.
In former days, Kullu was approached from Joginder
Nagar side by a bridle road over the Bhabu Pass (2820
mts) and by another from Mandi side from Kataula via
the Dulhci Pass (2028 mts) which was constructed in
1880 under the supervision of E.W. Parkis, the British
engineer. The main Mandi-Kullu road was constructed
in 1928 by Donald who brought Chevorlet car for the
first time to Kullu. It was widened and improved for
vehicular traffic in 1932.
Aut-Luhri road over the Jalori Pass (3000 mts) which
joins Hindustan-Tibet Road at Sainj was barely jeepable
before 1970. It was widened and improved for vehicular
traffic and declared a State Highway No. 11 in 1970.
Similarly, Chandigarh-Manali road was declared a
National Highway No. 21 in September 1972. Its
construction further on to Leh via Rohtang Pass and
Baralacha Pass was taken up by the Border Roads
Organisation, thereby providing adequate road communication facilities to the tribal areas of Lahaul, and to
link Spiti a motorable road was constructed via Kunzam
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Pass (4500 mts). A chain of metalled roads under the
horticultural development project financed by the World
Bank to link apple-growing valleys in Kullu within a
time-bound working schedule came as a boon to the
farming community. All this changed the very character
of the areas. The economy of the people began to flourish
and the growers of the valley became prosperous.
Before the integration of Kullu with Himachal, the
economic growth of the local people based o n
horticulture was negligible. This programme was further
boosted. The incentives to the growers began to flow by
giving subsidy on fertilisers, insecticides, pesticides and
implements. Soon Kullu became one of the largest iruitgrowing areas in the State. During the British period
total area under apple cultivation did not exceed more
than 250 acres, now the fruit orchards have amazingly
spread over an area of more than 17000 hectares, with
more and more areas coming up year by year under
horticulture.
For centuries, raw material s u c l ~as wool and
Pashmina used to come from Tibet and Central Asia to
feed cottage industry of Kullu tweeds, blankets and
shawls. This industry received a set-back, consequent
upon the termination of Sino-India Agreement on trade
in 1954. In June 1962, Indian citizens wislung to visit
Tibet for pilgrimage or any other purpose were required
to observe the formalities normally prescribed for travel
from one country to another. This agreement has now
been modified as Hindustan-Tibet road via Shipki La
has been opened for trade between the two countries.
Lala Mathura Prasad, well educated and shrewd
businessman, was a leading merchant of Kullu having
large dealings with Yarkand, Tibet and Central Asia. He
had earned good reputation with the Britishers for his
honesty and capability to organise their tours to tl~esc

forbidden regions. Moorcroft was the first Britisher to
cross Rohtang Pass in 1820, while going to Ladakh and
Central Asia. He was followed later in 1863 by Dr. J.G.
Gerard and Lord Elgin, the then Governor General.
Lala Mathura Prasad, identified the sapphire deposits
of Padal near Zanskar in Ladakh. The mines were later
sealed by the Kashmir Government. It is said that a man
purchased 4 seers (3 kg) for Rs. 300 and later sold it for
Rs. eight thousand. This mine brought lot of money for
Lahaul' and Kullu traders.
Since the termination of Sino-India Agreement on
trade, the age-old cottage industry based on wool and
Pashmina was in shambles, the State Government
therefore decided to provide incentives to local artisans,
such as Bank loans, subsidies for the purchase of handlooms and raw material. As a result, thousands of small
scale handloom units, some of them in co-operative
sector, began to generate employment to thousands of
workers. And Kullu shawls and blankets in attractive
designs became a booming cottage industry.
Mr. Karam Chand alias Swami Dyal, an Arya Samaj
activist and social worker of village Naggar, was the
first man to introduce handlooms in Kullu. He started a
small spinning and weaving unit in Sultanpur which he
donated to Arya Samaj. The pioneers of Kullu shawl
making were Sheru Ram of village Angu Dobhi and
Ram Chand and Bhag Chand of Lag valley. The Bhutti
Weavers Co-operative Industrial Society, Shamshi, came
up in 1944, with a membership of 12 workers. The Society
made amazingly good progress year by year under the
presidentship of late Thakur Bed Ram, who had joined
it in 1956.
Dr. Parmar was very clear in his mind that Himachal
kadesh has the richest hydro-electric potential in the
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country. He used to say that it was the gold flowing
down to the plains from all the five river systems
emanating from the western Himalayas which pass
through the State.
In 1971 when Himachal Pradesh got Statehood, the
investigation of Parvati Hydro Electric Project, one of
the biggest in Asia was started. It envisages utilisation
of the waters of river Parvati and its tributaries Gadsa
and Sainj streams of Kullu for the electric generation.
The project will be a unique endeavour because of its
giganticity, location at high altitude and low cost of
generation. Due to constitutional and certain other
reasons the development of hydel power projects in
Himachal could not be pursued expeditiously.
Once, Dr. Parmar was presiding over a meeting of
the State Advisory Committee on tourism of which I
was one of the members. During the course of
proceedings he told the Committee that his Government
was giving priority to Kullu valley as it provided
tremendous potential for the development of tourism.
After the meeting, I enquired from him, "Could you
please name the places in Kullu which have fascinated
you most?" Prompt came the reply, "Naggar for its
enchanting land-scape up and down, Bijli Mahadev peak
for its spiritual grandeur which lifts the soul of a man,
and wild beauty of Sojha and Jalori Pass." There and
then he called P.R. Mahajan, the Finance Secretary to fix
up a meeting at Sojha in consultation with the concerned
departments as he would like to finalise the scheme to
connect Manali from Shimla via Narkanda and Jalori
Pass to promote tourist traffic. Unfortunately, the meeting
could not be held as National Emergency was clamped
in the country as a result of the adverse findings of
Allahabad High Court, unseating Mrs. Indira Gandki.
In 1975, Dr. Parmar launched three-dimensional

forest farming in Himachal Pradesh. It embraces the
programme to conserve the existing vegetation and wild
life and to introduce quick growing fuel and fodder
species to meet the genuine requirements of the local
people. The policy is still the guiding principle for the
implementation of the social and farm forestry programme in the State.
It is because of his dynamic personality that the State
has now a network of roads, a large number of educational institutions and centres for health care. The
tourism industry has come to stay as an important
economic venture besides growing of fruits and offseason vegetables.
Dr. Parmar had an enviable life spectrum. He knew
how to make winning moves on political chess-board.
Towards the end of 1976, Dr. Parmar resigned in favour
of Thakur Ram Lal. His decision to resign came as a
surprise to the people of Himachal. They had begun to
respect and admire him more than before. His last days
were dogged by illness and the end came in early 1981.
Dr. Parmar is not dead; he will always live. His stream
of memories as a creator and builder of Himachal
Pradesh will continuously flow with the growth and
development of this Pradesh.
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Civilisation begins with order,
grows with liberty, and dies with chaos,'
-Will Durant
Kullu people have one article of faith in common. That
the gods being paramount according to Vedic writings
and scriptures, one must follow the doctrine of Kanna
(the law of cause and effect that determines his station
in life) and Dharma (the duties incumbent upon him in
that station). This theme sanctifies the socio-religious
facets of the land so intimately inter-woven with their
village gods and deities that nothing seems to move
without their blessings.
To a student of religion and sociology, Kullu presents
features of peculiar interest. The Vedic and Puranic
deities known as the Hindu trinity namely Brahema -the
creator of universe, Vishnu -the benefactor and the
protector and Shiva -the destroyer of all 'evils are
worshipped in numerous forms. But in the annals of
worship Shiva and Vishnu are by far the most popular.
The god Vislmu or the Laxmi Narayan represents the
Hindu mythology and ideals more truly than the divine
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rishis such as Bhrigu, Markandya, Vyas, Vashisht, Kartik,
Gautam, Narad, Prashar, Manu, Jamadagni and Shringi.
The goddess Durga or Bhagwati, regarded as vanquisher
of demons and giants, is widely spread throughout the
countryside. The Chamunda, Chongasan, Bhatanti, Gara
Durga, Bala Sundri, Tripura Sundri, Phungru, Sarwari
and Ambika and many other fall in this category. The
Shiva is worshpped eminently such as Bijli Mahadeva,
Nither Mahadeva, Shamher Mahadeva, Boongru and
Isher Mahadeva in Kullu and Seraj, where one will also
find dominance of Nag deities namely Shesh Nag,
Chamahu Nag, Balu Nag, Dhoomal, Kali Nag, Baski Nag
followed by demi-gods of the Ramayana and the
Mahabharata. Their off-shoots are many. The Yognees
are the fairies of the peaks, woods, lakes and water-falls.
They possess divine power and the source of energy
and spiritual strength. They are worshipped with a sense
of astute devotion. They are so powerful that local deities
visit them periodically. Yajnas are held in their honour
to invoke divine favour for the welfare and safety of the
people and to ward-off evil spirits, epidemics, drought,
famine and other natural calamities. A curious form of
reverence is the Vanshira considered as the guardian of
the forests. He is seen in the forest contours where there
is no temple but Trishuls and iron nails pitched on the
trunk of the deodars - the divine tree.
Every village has its own god who guides them in
their socio-religious affairs. The people live in social
harmony, adhere to the traditional customs and
conventions for which they not only feel happy but
proud also. There is hardly a village where one will not
find a temple, big or small, old or new, one storey or
multi-storeyed, some of them being the finest specimens
of the hill architecture. Penelope Chetwode on one of
her tours of discovery in 1968, took artist John Nankivell
from U.K. for free hand drawings of some of these Kullu
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temples as he thought that these drawings were more
effective than the camera in recording architectural
details. Among many temples they visited, the artist got
fascinated with the finest art of decorative wood carvings
done in the chalet-type timber temples of Devi
Chongasan at Chong in Parvati valley, that of Brahama
at Khokhan above Bhuntar, the timber-bonded castletype building and watch tower at Chaihni above Banjar
and five-tiered pagoda temple of Manu Rishi at Sainsher
in Sainj valley and multipurpose timber building of
Nither Dehra in Outer Seraj. On return home he exhibited
his drawings in London.
During the discourse of oracular revelations, Kullu
gods would pronounce their lineage with Indira - the
supreme God of the Aryans, whose reign in the postVedic ages is said to have continued for a hundred divine
years. They would identlfy themselves as "thara Kardu",
i.e. Athah-Kardu, meaning limitless and spread out to
infinity in literary sense. In fact these "thara-Kardu" are
the sons of Kardaru, the wife of Rishi Kashyap who
gave birth to eighteen sons. Kullu gods would speak to
their people through "gur" (oracle).The god would bring
him in a state of trance and prepare him for oracular
discourse for what is meant to be conveyed to a devotee
or the audience.
The story goes that Jamadagni after a sojourn in the
Himalayas reached Malana glen in the outskirt of Parvati
valley. On his way, on the top of Chanderkhani Pass, he
blew-off the basket carrying idols of eighteen gods with
a purpose to introduce idol worship in Kullu.
Surprisingly, these eighteen gods got multiplied into
three hundred and odd village gods and goddesses.
It is beyond the scope of this chapter to discuss all
the three hundred and odd Kullu gods and goddesses
individually. Out of the galaxy, the Jamloo of Malana,
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Hadimba of Dhungri (Manali), Raghunathjee of
Sultanpur (Kullu), Shringi Rishi of Seraj, and Parshurama
of Nirmand are mentioned without prejudice and
theological bias towards other deities who are equally
powerful and important as far as their divine powers
and territorial influence goes.
GOD JAMLOO OF MALANA
Strictly speaking, god Jamloo of Malana has the
precedence over all the village gods of Kullu. He has
well-knit shrines and temples throughout the valley.
Malana, (2520 metres) a solitary village in Parvati valley
stands isolated from rest of the world. It is approachable
by a difficult tract from Jari through the narrow terrain
of Malana torrent or the ardous route from Naggar via
the Chanderkhani Pass (3750 metres).
There is something mysterious about this remote little
human settlement, for they do not themselves know
whence and where they came from. They try to keep
themselves aloof from the neighbours across the
mountains and are either ignorant or incapable of giving
their identification to the outsiders. The formidable
mountain barriers have so effectively insulated this tiny
village that its inhabitants have been able to keep their
curious social, cultural and religious customs intact ever
since they are said to have settled on this remote plateau.
Devta Jamloo is a Buddhist deity of wealth. In
Buddhist literature, the real name of Jamloo was Jambal,
a temporal deity with a temple at Hamta in Spiti. At the
time, when theocracy prevailed he was a raja of Spiti
and his brother Ghyepan was raja of Lahaul. Jamloo is
believed to have settled down firstly at Hamta and then
migrated to Malana. He does not owe allegiance to
Raghunathjee of Kullu and boasts to have received tribute
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from the Mughal Emperor, Akbar the Great.
The story runs that Akbar's daughter was stricken
with leprosy as his tax collectors took from a sadhu two
pices which had come from the treasury of the god at
Malana. These two pices were found struck together in
Akbar's treasury. It was pointed out by the court
astrologers that these coins should be returned back to
the devta who lived far away in the Himalayas alongwith
his statue made of gold, a horse and an elephant in
silver so that the immodest sin could be expiated. This
was done and the devta graciously removed the leprosy
from the Emperor's daughter. These objects are taken
out annually from the devta's treasury to the courtyard
of the shrine where these were received from the
Emperor's deputy.
The most interesting feature of the Malana village is
its political and judicial set-up. Jamloo is the ultimate
authority and source of power in the sense that he
controls the entire administration of the village. The
religious and judicial authority vests with a panel of
eleven officials which constitute the Village Council. The
Council's authority emanates from the deity who is
believed by the Malanees to have delegated his executive
powers to this body to govern the village in lus name.
The Council is composed of three permanent members
holding hereditary office and eight Jeyshthas (elders)
who are elected according to the democratic norms. This
system of governance is so deep-rooted in their blood
and veins that they have rarely knocked the doors of
local courts to settle their disputes.
Malana is essentially a "Hermit" village according
to Professor Collin Rosser, who spent two years during
1952-53 in the village. The Oxford University has
conferred on him a doctorate in oriental studies on
Malana -a surviving village republic. He says "Malana
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is like a walnut. It has a very hard shell outside but is
pleasant enough once cracked open."
Life at Malana has begun to change. People are
discovering the simple joy of a better working life.
Malanees are now slowly and gradually finding their
way to join the mainstream of national scene. For, they
are anxious to have a decent road and transport from
Jari side to their village with a purpose to transform
their socio-economic ethos towards modernisation.
GODDESS HADIMBA
The participation of goddess Hadimba of Dhungri
(Manali) is a must for Dussehra festival in Kullu. The
descendents of Pal dynasty which ruled over Kullu till
1841, regard her as their great-grand mother. She is said
to have bestowed upon this dynasty the kingdom of
Kullu territory.
The story goes that a chieftain ruled over a part of
upper Kullu from his capital at Bhanara, a sleepy village
above Jagat Sukh. He was a cruel and whimsical man,
and had ordered that his subjects should bring fresh
milk daily to his household. Anyone who disobeyed his
orders would be severely punished. One day it was a
turn of a poor Brahmin, who had no milch cow of his
own, nor he had the money to buy milk. Knowing that
he would face wrath of the ruler, the Brahmin got milk
of his wife, who had given birth to a baby. That day, the
chieftain relished the sweet dish more that ever before.
He asked the Brahmin to explain about the superior
quality of the milk he had supplied. The Brahmin told
the truth that the milk he supplied was not of a cow but
from the breast of his wife. The chieftain thereafter
ordered that henceforth he should have for his sweetdish woman's milk instead of a cow. He decreed that all
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newly born babies in his domain should be killed and
that the women's milk be brought to his kitchen. People
had no choice but to obey.
One day, goddess Hadimba in the guise of a strange
looking old woman, spotted a young man fast asleep on
a rock in the outskirt of village Jagat Sukh. She woke
him up saying "you are going to dethrone the cruel ruler
of Bhanara and free my people from the atrocities he is
inflicting upon them. I am Hadimba. Thousands of years
ago, I ruled over this land. I was married to the great
warrior Bhima. Ghatoch, the hero of Mahabharata, is
my son. You may treat me as your grand mother."
No sooner did she utter these words to the surprise
of that young man, than a large crowd armed with
swords, sharp iron-bars and sticks advanced towards
the fort of the ruler. The Hadimba grew to an unusual
height and carrying the young man on her shoulders
asked the enraged crowd to follow him and kill the
tyrant. He should be your protector and future ruler,
she added. The young man endowed with her might
and skill, led the inspired people and stormed the fort.
They killed the tyrant. The dynasty which sprang from
that young man ruled the country for eighteen hundred
years.
RAGHUNATHJEE OF SULTANPUR (KULLU)
It was in July 1651 that the idol of Raghunathjee was
brought from Ayodhya by one Damodar Dass, a brahmin
of reputed piety and wisdom and installed it at
Manikaran and then shifted to Sultanpur (Kullu). The
then ruler Raja Jagat Singh, invested the kingdom in the
idol and himself became its regent.
The story goes that Raja Jagat Singh wanted to exhort
one Patha (about one kg) valuable pearls from Durga

74

Kullu

Datt, a brahmin of village Tipri situated in Parvati valley.
Sensing that some deep conspiracy had been hatched by
his enemies to eliminate him, Durga Datt preferred to
perish himself alive with the members of his family by
setting fire to his house rather to submit to the whims
and wishes of the Raja. The tragic end of Durga Datt,
thereupon, agonised the Raja so much that he found
himself in a state of terrible curse. In order to expiate of
his crime the Raja was advised by state astrologers to
send Damodar Dass to Ayodhya with a mission to steal
the idol of Sri Raghunathjee and set it up in the palace
as a presiding deity.
The circumstances connected with the installation of
Raghunathjee's idol gave rise to periodic celebrations.
Since the idol was that of Shri Ramchandra, the automatic
connection with the Dussehra was established. The
village gods form the nucleus of social and community
life in Kullu. Raja Jagat Singh under the influence of
Bairagi Kishan Dass, who got Vaishnavism introduced
in the valley and wanted the local faith to be subordinate
to the creed, initiated the hill gods to get together to pay
homage to Raghunathjee once a year around Dussehra.
Church was already subordinate to the State, now
theology was further harnessed to serve feudal ends.
The temples housing the gods received various
assignments of rent through land endowments. The
income of each was shared by the inhabitants and
management of village gods. They would, therefore, not
miss the profitable proposition of attending the annual
Dussehra fair.
Due to location of Kullu on the trade routes
connecting Central Asia and Tibet with the plains of
Punjab, the festival occasioned holding of the celebrations for exchange and sale of goods. It roughly
commenced from the last day of the Dussehra in the
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plains, incidentally affording time for the plainsmen to
be here for the trade.
The birth of Dussehra in Kullu lay in the royal fads
and it nourished on religious, social and economic factors
and ultimately came to be deeply established because of
the in-born love of the hill-men for fun and frolic,
displayed in community singing, dancing and rejoicing.
Unlike the Dussehra celebrations in the plains to the
surprise of outsiders, Kullu Dussehra has no "Ramayana
re-told." It commences on the first day with the idol of
Raghunathjee saddled in a gaily attired rath and escorted
by the village gods mounted on colourful palanquins,
pulled from its fixed place in Dhalpur maidan to another
spot in the middle of the maidan by stout ropes. The
local people regard pulling of the ropes as sacred and
auspicious. This forms a procession of huge crowd.
Thereafter, the days follow with the gods being invoked
and paraded in the evenings and the people buying and
selling. This continues for a week.
The concluding day witnesses the rath being taken
near the bank of the Beas in a procession by the village
gods, where a pile of wood and grass is set on fire. This
symbolises the burning of Lanka, and is followed by the
chosen animals being sacrificed. The rath is brought to
its original place. Raghunathjee is taken out and carried
to its temple at Sultanpur. The attending gods disperse,
and the people move to their way homes.
SHRINGI RlSHI OF SERAJ
The divine sp~ritof Shringi Rishi reigns supreme not
only in its native land in Seraj but its influence has also
reached far and wide in adjoining areas of Mandi and
Suket. On the down-hill projection of Lamba-Lambri
peak (3250 metres) lies Sakiram Tibba, the sacred seat of

76 Kullu

the god. Here, every year in May, a great yajna is held,
when large number of devotees converge to pay audience
and speak to lum through lus "gur" (oracle) about their
problems. The event is followed by a local fair held at
Banjar, now a sub-divisional headquarters of Seraj.
It was the great yajna performed by Shringi Rishi in
the Tretayug that blessed Raja Dashrath of Ayodhya with
four sons, Lord Rama being the eldest. So, the Devta's
association with Raghunathjee of Kullu is obvious.
Shringi Rishi is not only worshipped in Kullu-Seraj but
he has also a number of shrines in Ayodhya, Alwar
(Rajasthan) and in the south.
It will be of interest to reproduce a para from
Shankaracharya's travels in quest of guru, authored by
Prem Lata under the title 'Mystic Saints of India'.
"One day, Shankara fatigued by the oppressive heat
sat to rest under the shade of a tree. While he was resting
he saw a pool in which tiny frogs were jumping. They
appeared to be troubled by the heat. Shankara was
astonished to see a black cobra with his hood spread out
with the obvious intention of shielding the baby frogs
from the burning sun. He was wonder-struck to see a
snake whom nature had meant to feed on frogs, acting
as a king guardian to them. Near this pool there was a
hillock, the sides of which had steps to climb. Shankara
went up and found a lone hut in which an ascetic hermit
was sitting. On questioning him Shankara learnt that it
was the hermitage of Shringi Rishi. All living creatures,
even those who preyed on each other, lived there together
peacefully. Pleased with the place he resolved to establish
his first Math here. Later he gave concrete shape to his
determination and inaugurated the Shringi Math here
(in Mysore near Tungbhadra river).
In October 1938, the people of Seraj witnessed one of
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the greatest shows of colour and gaiety, when late
Bhupinder Singh, Maharaja of Patiala visited Banjar on
one of his pleasure trips of Sojha and Kullu. The Maharaja
and his entourages were accorded a rousing reception
by teeming multitude of people with traditional fanfare
and rhythmic beats of local bands in accompaniment of
village gods. It was a unique moment of excitement that
the Maharaja alighted from his royal carriage and walked
down on foot for a distance of 2 km to the rest-house.
The Maharaja was so much impressed with the
memorable reception given to him on this occasion that
next year a special invitation to Shringi Rishi was sent
through an emissary with a request to visit Chail, the
summer capital of his State. The people availed of this
opportunity as a gesture of goodwill and honour. In
June 1934, Shringi Rishi with devta Markandya, Bhagwati
Bala Sundri, Pandrik of Panjain (Mandi), Bhagwati of
Shamshi (Kullu) whose Kardar (manager) was a Muslim
and Sangam Mahadev of Kullu reached Chail via Luhri
and Kufri. Reminiscent of a Mini-Dussehra, the festivities
lasted for a week. The people enjoyed the royal hospitality
which they had never enjoyed before. Costly presents
were given to the visiting devtas according to their status
and at the time of departure travelling allowance to each
participant was paid in cash.
Shringi Rishi's authority is also recognised by the
Malanees. The deity would visit Hamta and Malana after
an interval of every twelve years. The Malanees would
take care of all traditional protocol on his visit. They
would take out the image of god Jamloo and his
paraphernalia out of his vaults to greet the god and
would extend every king of village hospitality to the
people accompanying him. On the last day, a bara-khnna
would be hosted by Shringi Rishi to the Malanees. This
revives the belief and faith of the people in their gods as
the visit and ceremonies performed on the occasion cast
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a long-lasting spell in their minds. They feel that some
supreme power has descended from the stars down to
the sacred soil of Malana.
PARSHURAMA OF NIRMAND
According to a story, the village Nirmand in Outer Seraj
was founded by lord Parshurama, son of the great Rishi
Jamadagni. With a purpose of exterminating the
Kshatriyas of the warring community which had tried
to assert their authority over the Brahmins, Parshurama
is said to have cleared the earth of those valiant men
twenty-one times but they survived, and were able to
preserve their identity. Parshurama is said to have got
the Brahmins settled in Dharmot, Tipri, Trambli, Chansari
and Jagat Sukh in Kullu. The Nirmand Brahmins trace
their lineage to ancestors who originally had come from
Kashi, Garhwal and Kashrnir.
It is said that Birbal, one of the nine jewels of Akbar
the Great, was a native of Nirmand who had left the
village in pursuit of learning and achieving greater
heights in life. He was a Brahmin by caste and he started
his life as an ordinary versifier though not much
educated. His original name was Mahesh Dass. It is
stated that before coming to Akbar he had spent his
early life in the courts of Bhatha and Amber. This may
be one of the reasons that a clan of Nirmand brahmins
call themselves as Bhat, since their forefathers are said
to have come from Bhatha under the advice of Birbal.
Birbal wielded greater influence than Abul Fazal by
virtue of his tact and devotion to the king. He rose from
the ranks by dint of his wit, wisdom and humour. In the
art of conversation, poetry and story-telling and repartee
he excelled all. Many stories and anecdotes are attributed
to him. He was given the title of a Raja and deputed to

An Enduring Civilisation 79
various missions to the court of Hindu Rajas. Birbal
exercised tremendous influence on the life and thoughts
of Akbar in favour of Hinduism.
Nirmand derives its name from Nirmedh which in
literary sense means "human sacrifice". It is said that
Parshurama having killed his mother Renuka on his
father's command, brought her back to life by performing
filial obeisance. He expiated his crime of matricide by
donating land to the Nirmand Brahmins and presenting
them with the idol of goddess Ambika. He exacted a
promise from them of a yajna every three years in hot .our
of Ambika, who even today is regarded as powerful
deity of the village. And after every twelve years, the
yajna called "Bhunda" involving a human sacrifice was
to be held. This tradition remained unchanged till the
year 1886, when a goat replaced the man under the orders
of a British Commissioner.
It is only during the Bhunda festival that the cell
within the temple of Parshurama is opened and his image
and other objects are brought out. For the rest of the
period, the massive doors of the sluine remain closed.
The person who offers himself as "victim" for the
yajna is called the 'beda'. He belongs to a community
whose forefathers had the privilege of offering
themselves for the human sacrifice from the very
inception to this ritual. He is required to plait from bhabar
grass a stout rope about 400 metres long, on which the
"sliding ceremony" connected with the sacrifice is
performed. Originally, no doubt, the 'beda' was just
pushed over to certain death. In later years, he was
probably given a fair chance to save himself. He was
permitted to descend on a wooden saddle down the
heavy rope, supported at both ends by strong up-right
wooden poles. In 1856 Bhunda, the rope broke and the
Devi claimed her last human victim.
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For six months prior to the rope-sliding ceremony,
which marks the end of the Bhunda, recitation of mantras
and hymns become daily routine of the priests and
Brahmins within the four walls of Parshurama's temple.
Fifteen days earlier, similar rites are carried out in the
temple of Ambika. During this period the 'beda' is fed
and clothed from the temple money. He is no longer
treated as a n ordinary man and is closely identified with
the goddess to whom he is to be offered.
And so, on the appointed day, five persons-a
Brahmin and four go1dsmiths;are sent into the cell of
Parshurama. They are required to fetch Parshurama's
image, his water vessel and any other article which they
happen to collect in the darkness. These articles are taken
out for worship and displayed in a well-decorated
compartment in the upper floor of the temple.
In the year 1962, a Trimurti of the Brahama, the
Vishnu and the Mahesh, a metal vessel containing the
sacred water collected during the last Bhunda and big
bronze ring were brought out after being kept for many
years in Parshurama's underground retreat. Mr. H.L.H.
Shuttleworth, then Assistant Commissioner, Kullu, who
witnessed the Bhunda in 1919 described this Trimurti as
a fine specimen of metal work of 9th-10th century A.D.,
a period of widespread artistic activity in north India.
In the Bhunda of 1868, an axe weighing 16 kg, a bow
and arrow, some iron bullets and a large shell wqre
reported to have been brought out. In recent Bhunda
held in 1981, besides the Trimurti, the image of
Parshurama, his puja articles, his hand fan which had
never seen the light of the day earlier were exhibited for
a week-long ceremonies. Display of these antiques,
however, led to an unfortunate episode as next year in
1982, the Trimurti of the Brahama, the Vishnu and the
Mahesh and many precious objects of Parshurama were
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stolen from the temple treasury. Out of five accused
three were hauled up but only a few articles of booty
could be recovered from them. The Nirmand Brahmins
claim that the underground retreat of Parshurama is full
of fabulous articles and ancient artifacts.
The last three days of the festival are of great interest.
On the first day, a group of temple priests and a selected
batch of Brahmin women visit in turn the five temples
of the village beginning with that of Ambika. This is
symbolic of Parshurama's invitation to the local deities
to participate in the great yajna. On the second day, the
visiting gods from other villages, to whom invitations
had been sent earlier, are received with due respect and
escorted to the courtyard on the ground floor of
Parshurama's temple. Offerings in cash and kind are
made to these deities and free ration is given to the
people accompanying them. In the evening a ceremonial
parade goes round the village, accompanied by men
blazing long wooden torches with the local band in
attendance. This is done with a view to keep the evil
spirits away so that they may not interfere with the
proceedings of the yajna.
On the concluding day, amidst religious fervour and
much excitement, the sacred water vessel of Parshurama
is brought out for replenishment from the holy village
spring which appears only at the time of the Bhunda.
The spring subsides and remains dry for the entire period
during which Parshurama remains confined to the
retreat. Strange and inexplicable as it may appear, the
appearance of the spring at the time of the Bhunda is a
phenomenon that revives and strengthens one's faith in
the divine and the mystic.
In the afternoon, hundreds of devotees carry the long
rope from the hut where it has been plaited by the 'beda'
to a site where a goat sliding ceremony takes place.

Meanwhile the 'beda' is taken inside the courtyard of
Ambika's temple and his head is "formally" dedicated
to the goddess. Clad in a shroud, he is carried on the
shoulders by the devotees and escorted in a procession
to the hill top. At this stage the Trimurti and other articles
which had earlier been brought out from the cell, are
taken to the place where the visiting deities are already
assembled. Simultaneously, under the cover of a blanket,
a goat is quickly substituted for the 'beda' and pushed
down to the lower post. It is slaughtered if it reaches the
other end alive. Soon after, the image of Parshurama
and his articles are taken to the shrine. After the visiting
gods have departed, the massive doors are bolted and
locked for another twelve years or so. By evening
thousands of hill folk who had thronged in the winding
streets of Nirmand from far and near disperse, carrying
with them memorable impression of the quaint and
curious ceremonies they have seen.

7
Oasis in Wilderness

Blessed are those who wander into
wild valleys for they shall see nature
and through her God
-An Indian proverb
Roaring streams and rivulets gushing down the snowy
peaks, lush plateaus and gentle meadows where flowers
pour out like lips of love, majestic forests where the
setting is more beautiful than any beauty spots on earth,
where murmuring brooks open up like books of verse
and enchanting landscape dotted with thatched hamlets
where people live in social harmony, this is what Kullu
offers in its wild valleys. Virgin and undefiled these
lesser known places give a surprising and refreshing
break from the routine and packaged holiday. There are
no frills of modernity here, you eat the food that locals
eat, partake of nature's bounty perhaps like the simple
hill people and share their way of life which continues
to be what it was hundred years ago.
In terms of tourism these valleys find a passing
mention in publicity literature being brought out by the
State Department of Tourism and travel agencies. To
know in some detail these little known places, this
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chapter may be found of some interest by a naturalist
and an enthusiastic traveller.
BIJLI MAHADEV PEAK
Overloolung Kullu town, one catches the glimpse of Bijli
Mahadev peak (2100 metres), a living monument of Lord
Shiva's authority. The plateau is one of the finest
specimens of nature's gift to Kullu, which enfolds a sense
of vast spaces and something of eternity.
The place derives its name after village god, Bijli
Mahadev. When a lightning from the sky above strikes
the idol of the god installed inside the timber-bonded
temple, the village priests would peace together the
fragments of the idol with butter and lo! it comes to its
original form. Bijli Mahadev peak is superb as far as its
bewitching panorama goes.
The general scenery around the plateau is its
entrancing vista dominated by snow-capped high peaks
as far as the Rohtang Pass to the right and the Pin Parvati
Pass to the left. In front, within a crow-flight, lies Kais
Dhar encircled by evergreen deodar woods and upland
flora. Down below, the Beas flows meandering its way
through the heart of the valley, once described as a
blessed country by Huien Tsang, the famous Chinese
traveller. The scenic beauty of the place is what the nature
has gifted to Kausani in Almora to the people of Kumaon
Hills.
From Kullu, Bijli Mahadev is approached by an uphill track for a distance of 12 km and from Naggar by a
forest road barely jeepable. On auspicious occasions, the
holy shrine is visited by Kullu people in large number
who converge here to pay homage to this celestial seat
of Lord Shiva.
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PARVATI VALLEY
On way to Manikaran, two hours drive from Bhuntar
takes the visitor to Kasol where an underground stream
of hot water runs alongside the icy-cold Parvati river.
The geologsts here have drilled out a spring of boiling
hot-water on the river bank down below the rest-house
which stands o n a promontory commanding a
magnificent view of the pine woods and snowy peaks
far away in the horizon.
From Kasol, at a distance of 3 krn are situated the
famous Manikaran hot springs. The story of Manikaran
hot springs, narrated to Mr. Justice G.D. Khosla, by late
Sant Narayan Hari, an ardent devotee of the newly
constructed Gurudwara dedicated to Guru Nanak Dev
reveals, "Long long ago, Lord Shiva and his consort,
Parvati, the incarnation of goddess Shakti were engaged
in amorous sport, when a jewel from Parvati's ear fell
into the river. Shes11 Nag rose from the nether region
and quickly snapped it up. He refused to yield when
requested and importuned by Parvati. Thereupon the
angry goddess threatened to annihilate the world. The
gods trembled in their heavenly abodes and prevailed
upon Shesh Nag to restore the lost jewel to the goddess.
Shesh Nag caused a fountain of boiling hot water to
sprout from the nether world, carrying with it countless
gems and jewels with magical virtues. Parvati quickly
picked out her Manikaran, the jewel which had adorned
her ear and put an end to her austerities. The fountain
of hot water started by Shesh Nag continues to benefit
mankind to this day. The spring water is said to be radioactive and cures all kinds of muscular and bodily pains".
In the past there were several jets of hot water. One
of the most important behind the temple of Sri
Ramchandra used to rise upto 8-10 ft high with a loud
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noise throwing out small polished granite pebbles. After
the earthquake of 1905, its capacity was reduced to one
foot, but now it is altogether diminished. The second
important jet beside the river bed is also dying out
gradually. The third spring bubbles up by nominal jets
in a rocky basin about 12 ft in circumference by a foot
deep. Its temperature of boiling point is the place where
villagers cook food such as rice tied in a piece of muslin,
wheat floor, flattened up into thin loaves and pulses
dipped in small kettles.
Previous to 1923, there was a rest-house in the village,
with a hot-water tank inside. In 1922, the floods in the
Parvati river posed imminent threat to the village itself.
The rest-house then was constructed down below at
Kasol and spurs were erected to save the village. The
old rest-house at Manikaran was converted into a public
Serai. Now the Serai stands demolished and in its place
Hotel Parvati has come up which is now being run by
the State Tourism Corporation.
The main part of Parvati valley lies in a series of
wild landscape leading to the top of Pin-Parvati Pass
(5250 metres) rising gradually from the base of ManTalai lake (4200 metres), the source of Parvati river.
At a distance of 4 km from Manikaran are the silver
mines below village Uchich which in former days were
the main source of revenue to the coffers of Kullu Rajas.
Col. Rennick, an influential Britisher of Garh Estate
Bajaura had taken great pains to explore these mines
and while returning from England after securing
permission to work out the mines, he fell sick and expired
in Italy.
A treck to Man-Talai lake (4200 metres) entails a
journey of 80 krn on foot from Manikaran. Khirganga is
a place enmute which is often visited by the local deities.
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At many places, the Parvati rushes into a dark cavity
fumed by archways of glistening ice. Higher up, the
quagmires of soft grass and flowers greet the visitor all
the way till he reaches Thakur-Ku. The treeline then
begins to thin out. After crossing Pandu-pul to the left
lies the sapphire deposits. The entire terrain has now
been defaced by huge debris and boulders slid down by
the glaciers. For a distance of 15 km from the lake the
route takes the traveller to the top of the Pin-Parvati
Pass (5250 metres) which enters into Spiti valley. Mr.
L.W. Dane, was the first Assistant Commissioner, Kullu,
who crossed this pass while coming back from Spiti in
1884. He brought with him a pony, five yaks, a number
of goats for transportation besides porters.
SAINJ AND THE TIRTHAN

Of late, the twin valleys of Sainj and the Tirthan in Seraj
have attracted the attention of the naturalists and trekkers
for the Great Himalayan National Park sponsored by
World Wide Fund for Nature, India, which has been
carved out in their high-ups over an area of 620 sq kms.
Combining with some of the nature's grandest spectacles,
this park is going to acquire a world heritage status in
the times to come. Protection and preservation of
Himalayan species of fauna and flora, to increase
population of endangered species, to eliminate factors
causing degradation of eco-system, to carry out surveys
and research on wildlife and to provide wildlife viewing
opportunities for educational and recreational purposes
and to improve the economy of the villagers living within
core and buffer zones of the park are some of the salient
features of this park.
The Sainj valley begins from Larji, a small village
nestling on Aut-Luhri State Highway at the colnfluence
of the Beas and its tributaries, the Sainj and the Tirthan.
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From here for a distance of 14 krn, a good motor road
takes a traveller to Sainj, a local shopping centre with a
forest rest-house, overlooking the bazar. The motor road
further goes to Ropa from where an up-hill bridle path
leads to the Deodar-fringed maidan of Shangarh- a mini
Gulmarg situated at an altitude of 2100 metres. But a
visit to Dehuri and Nahi, the two scenic spots
approachable by a forest road, is more rewarding to reach
Shangarh. There is a small lake on the way at Nahi. The
lake glitters no more as it is chocked with weeds and its
area is silted up, reducing the volume of water in the
process.
For a trekker, Shangarh is a base for going further to
Shoopakuni and Dhela plateaus, Rakti Sar lake (4800
metres) and Khandey Dhar, a shimmering white-glacial
expanse stretching as far as the Pin-Parvati Pass.
The magic lure of Shoopakuni and Khandey Dhar is
proverbial as a local saying goes;

"Shoopa Kuni R i Okti
Khadey Dhara ra Khedaa."
This literally means, life saving medicinal herbs of
Shoopakuni plateau and captivating sand of Khandey
Dhar, blown off by the gurgling glacial waters is a stark
mystery. One should have the stamina and determination
to answer the call of the magic lure of such a wonderful
terrain lying in wilderness of incredible grandeur.
Larji comes to life during fishing season from early
march to October end. The place serves as a base camp
for going as far as Buthad in Tirthan for trout fishing. It
is here, that angling competition is held amually by the
Department of Fisheries in September. The credit goes
to Wazir Bhagwan Dass, former Assistant Warden of
Fisheries, Kullu, that trout were planted by him in the
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Sainj and the Tirthan streams long back in forties with
an idea to promote sport fishery. The idea worked well,
as these streams remain fairly clear for the sport during
the monsoons because of their well-forested catchment
areas.
THE TIRTHAN TRAIL
The Tirthan stream famyus for its trout water, rises from
the icy-cold spring of Hanskund peak (4800 mts) and
flows down through a lovely and deep forested Rohla
terrain rated as one of the finest forest estates in India.
Thanks to the Commandments of Hanskund deity that
killing and maiming of wild birds and animals is
prohibited but the poachers in the past have ignored
this warning with impunity. This terrain now forms the
core zone of the Great Himalayan National Park.
After covering a distance of 70 km from the source,
the Tirthan joins its sister tributary, the Palchan at
Gushaini, a place where goddess Gara Durga had
acquired divine power by self immolation.
It is said that goddess Gara Durga was a daughter of
a Thakur who once ruled a part of the territory in Outer
Seraj with his capital at Kot. Gifted with many virtues,
and entrancing beauty, the princess had to be married to
a carpenter of village Sharchi who had built a temple to
house the deity of the Thakur. Out of sheer vanity, the
Thakur asked the carpenter as what he wanted by way
of reward. The carpenter asked for the hand of the
princess which had to be agreed upon. Reaching
Gushaini on way to his village, the princess quietly
slipped away and jumped into the Tirthan flowing
nearby. Instantly, she emerged as a goddess, incarnation
of Durga. The carpenter chiselled out a slab idol of the
deity in memory of the princess and installed it at a
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place where timber-bonded temple with carved wooden
panels at the doorway stands today as a sacred shrine of
the goddess.
SRIKHAND PEAK
Far off in Kinner Kailash mountain range, lies in silence
the Srikhand peak (5139 metres), another celestial seat
of Lord Shiva. It is approachable on foot from Buthad
side over Bashleo Pass (3200 metres) and by a road from
Nirmand both converging at Sarahan - an alpine village
in Kurpen valley of Outer Seraj. The trek from Sarahan
to the top of the peak entails a breath-taking journey
through deep expanse of famous Girchi forests. Seldom
visited, the country offers a stunning panorama of fauna
and flora. Bhim-Dawari is the base to climb up to NainSar, a small lake blissfully beautiful and sleepy. The peak
embraces down below white glacial expanse and a deep
semi-circle rimmed with craggy rocks and towering
forests bringing new dimensions to life.
The road from Saral~andescends to Bagipul, the place
is linked by motor road from Shimla and Rampur
Bushahr via Nirmand. Looking up from Arsu, a rich
prospect of apple orchards and paddy fields down
unfolds a most scenic view of Kurpan valley. The historic
village of Nirmand, one of the biggest in Kullu nestles
prominently over the central part of the valley. Rampur
Bushahr, an old capital of erstwhile state of the same
name, is a prosperous town situated strategically on
Hindustan-Tibet route. Soon after, when Kullu Dussehra
concludes in October, the famous Lavi fair, more
important from commercial point of view, comes off in
the 2nd week of November every year, which affords an
opportunity to the hill people to renew their sociocultural ties and trade links with their counterparts who
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assemble here in large number from far and near during
a week-long festivities.
From Sarahan, a forest road barely fit for mule track,
branches off to Tarala forest rest-house and from there it
goes to Khanag, where it joins the Aut-Luhri State
Highway over the Jalori Pass. On April 13,1986, Penelope
Chetwode, the daughter of Field Marshal Chetwode,
former Commander-in-Chief of India and the first
occupant of the Teen Murti House, which is now the
Nehru Museum, passed away near village Deem, while
conducting a group of Britishers on a trek from Shimla
to Kullu. Her dead body was brought to Khanag resthouse where it was cremated in pursuance of her lasi
wish. It was confirmed by the villagers of Deem that in
the very morning of her death, Penelope Chetwode had
invoked the blessings of the local deity with a desire to
die in the Himalayas. It sounds incredible that her
prayers were answered by the village deity, although
the instant tragedy was most unfortunate.
SOJHA AND JALORI PASS
Shekhar Gupta, the winner of the First Himalayan Car
Rally, 1980, was to arrive ahead of all the participants on
the top of the Jalori Pass (3000 mts). While acknowledging
the greetings of the cheering crowd on his way down to
the check-point at Banjar, he summed up his impression
of the landscape just in two words, "fantastic and
memorable".
Situated on the old Kullu-Shimla route, the pass
derives its name after Jalora which means spring water
all the way. The Jalora range forms its watershed into
the Beas to the west and the Satluj to the east. Prior to
1928, the bridle road over the pass was the only means
of communication for the carriage of apple consignments
to Shimla.

Colonel Rennick of Garh Estate Bajaura used to reach
Narkanda covering a distance of 125 km in one day,
changing his riding ponies at every stage of 20 km. He
was the first Britisher to introduce potato cultivation in
the Shimla hills. He had built a wooden cottage at
Narkanda and set up a factory to make potato floor and
chips for the army supply during the First World War.
The charm of the country around the pass is its semitropical forest vegetation. The hill sides are covered with
dense fir and spruce and higher up stand deciduous
arboreum, rhododendron and evergreen oak woods. At
the top to the pass, the view on all directions is superb.
At a distance of 5 krn to the left over a fine plateau
lie the ruins of the Raghupur fort. The fort announces
the end of the bye-gone eras with thundering crashes
against a rock. It is a fitting crescendo to a great spectacle
of natural beauty. The fort used to be a bone of contention
for the rulers of bye-gone days who waged war against
each other with a bid to settle their scores.
As you pause and admire the serene beauty of the
landscape and see the snow-capped peaks glistening in
the sun, you may soon stumble down without seating
upon a rampart of the fort bearing mute testimony to a
vanished past. History is embedded in almost every lane
and stone-paved corridors of the fort. Even a mound of
rubble had its own tale to tell and this gives you a peep
into the battles fought at the site. From the fort, you
catch the glimpse of Khanag, a delightful stop-over on
the route leading from Luhri to Jalori Pass, Paneo and
Takrasi, the most lovely spots seldom visited by tourists.
In front you enjoy the scenery of Narkanda and Hatu
slopes, the Mashobra and Jakhu ridge and far away in
the horizon, the Chail and Churi-Chandni peaks. To the
eastward stands famous Kailash and to the north-west
the ring of the snow goes so deep into Spiti and Lahaul

Oasis i n Wilderness 93
that Deo-Tibba and Ghepan peaks appear like sentinels
in the vast horizon. To the north projection, you enjoy
the magruficent view of Lama-Lambhri peak, culminating
at Sakiran-Tibba, the sacred shrine of god Shringi Rishi
and to the left lie Bahu and Shikarigarh in sylvan setting
and down below are terraced fields dotted with thatched
hamlets where people lead a contented life.
In the International Film show held in Paris in 1960,
the Films Division, Government of India, and its Director,
N.S. Thapa were awarded silver medal for their
documentary "Call of the Mountains" based on the wild
beauty around the Jalori Pass.
At a distance of 5 km from Jalori Pass to the right
lies the sacred lake known as Sareul Saur, dedicated to
the local deity, Devi Budhi Nagni. Though a small piece
of natural gift, the lake itself is a marvel of loveliness.
The scene provides an un-forgettable study when one
watches lovely sparrows from the nearby tree-tops
quickly removing the leaves of the oak woods that fall
on the calm 2nd placid lake.
A story is often narrated that a shepherd boy donated
one of his golden earrings to the deity of the lake for the
safety of his flock. On return home, he was rebuked by
his parents for this uncalled act of devotion. The boy
bowed before the deity for the return of the earring. He
was then asked by the goddess to go down to Bindraban
to retrieve his valuable. As he stretched his hands before
the gushing spring, the golden earring was on his palms.
The spring is regarded by the locals as sacred gift of the
goddess of the lake beautiful.
Beyond the lake at a comfortable distance, lie the
virgin plateaus of Chiara and Dwarnali. As you walk
along the soft grassy slopes dotted with towering fir
and spruce, the scene of spring water rippling out of the

mountain slopes and the lush meadows carpeted with
multi-coloured flowers and flora hold you spell-bound.
From Dwarnali, you may attempt the Chool Peak (3621
mts) and enjoy the enthralling scenery all around
especially the glittering lights of Shirnla at night. And
beyond f i a r a , you may have a gradual walk to LamaLambhri plateau where nature is all sublime. You will
thus feel the magic of this upland country in your blood
and bones. There is indeed, no parallel to the matchless
woods and alpine beauty of Chiara and Dwarnali.
As you walk down from the pass on way to Banjar,
you catch a view of the bungalows perched on a small
alpine village. This is Sojha, now-a-days very much in
demand with holiday seekers. The road descends
through a lovely forest, interspersed with grassy slopes.
May onwards, the landscape is in full bloom with purple
iris, clematis and wild roses entangled in the woods and
potentillas, animonies, red and white rho-dodendron
growing on all the patches from the Pass to this beauty
spot. The bungalow built on fine grassy ground encircled
by pine trees provides comfortable stay to a visitor. Sojha,
in British time, used to witness much activity in summer
as the Viceroys, Governor Generals and other VIPs were
regular visitors to this alpine resort.
As you walk out of the rest-house, you catch an
impressive view of the Pass and Raghupur fort left
behind. You may meet a shepherd boy with his flock, a
woman spinning under a tree and a grass-cutter with
his load. They are content with their own lot, though
poor, but self-supporting. When they meet you on the
road, they greet you with a smile. Joseph Addison has
said,
"What sunshine is to flowers,
Smiles are to humanity."
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NICHOLAS ROERICH ART GALLERY
On 9th October 1974, Naggar, old capital of Kullu, was
the scene of a great excitement and fervour. The event
was to pay homage to gurudev, Nicholas Roerich on his
birth-day centenary celebrations. Dr. Parmar, the Chief
Minister, presided over the function and laid wreath on
the samadhi of the great artist cremated in the premises
of his bungalow.
Nicholas Konstantinovich Roerich was an emincnt
Russian artist, scientist, writer, social worker, initiator of
an international movement in defence of the cultural
heritage and fighter for world peace. Born in Petersburg
(now Leningrad) in 1874, Nicholas Roerich graduated
from the Petersburg Fine Arts Academy. From the very
beginning of his creative path, Roerich was deeply
interested in the matters of history, philosophy and
establishment of a common human culture. Roerich's
world-acclaimed scheme for the protection of cultural
treasures and the promotion of world peace is known as
the Roerich Pact. The noble idea was that all the nations
of the world should agree not to attack Churches,
Museums and hospitals just as in time of war a Red
Cross Flag is flown, Roerich's banner of peace-a red
circle enclosing three spheres symbolising past, present
and future should also be flown. His plan was discussed
by League of Nations and the Roerich Pact was signed
at the White House by the representatives of twentytwo countries in April 1935.
Roerich was particularly attracted by Central Asia
from Altai to Himalayas and the ancient culture and
wisdom of India. He visited India for the first time at
the end of 1923. In the twenties he undertook several
scientific expeditions around the Himalayas, Tibet and
Central Asia.
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The great beauty of the Himalayas deeply captivated
the Russian artist. He painted a number of beautiful
canvases in which the image of the giant mountains
came alive. Most of all, he loved the Kullu valley. Here
he bought in 1929 a house with a vast tract of land
namely Hall Estate. Together with his elder son Yuri
(George) who lived from 1902-1960, was a famous
scientist and orientalist. Nicholas Roerich founded a
Research Institute at Naggar where the nature and spirit
of the Himalayas, history and culture of the region and
the traditional Tibetan and Indian medicines were
studied. For eighteen years before his death on 13th of
December 1947, the artist lived in this house. Here he
was visited by Pandit Jawahar la1 Nehru and Indira
Gandhi in May 1942, who had friendly relations with
the Roerich family.
Inaugurating Nicholas Roerich Memorial Exhibition,
held in New Delhi in December 1947, Pandit Jawaharlal
Nehru said, "when I think of Nicholas Roerich, I am
astonished at the scope and abundance of his activities
and creative genius. A great artist, a great scholar and
writer, archaeologist and explorer, he touched and lighted
up so many aspects of human endeavour. The very
quantity is stupendous -thousands of paintings and each
one of them a great work of art. When you look at these
paintings, so many of them of the Himalayas, you seem
to catch the spirit of these great mountains which have
towered over the Indian plain and have been our
sentinels for ages past. They remind us of so much in
our history, in our thought, our cultural and spiritual
heritage so much not merely of India of the past but of
something that is permanent and eternal 'lbout India.
That we camot help feeling a great sense of indebtedness
to Nicholas Roerich who has enshrined that spirit in
these magnificent canvases."
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At the Roerich Art Gallery, a few of his paintings are
ehbited. It is only a small part of his creations. During
his life-time he created several thousand canvases and
many of them decorate museums all over the world. A
sizeable number of Roerich's magruficent paintings is
preserved in many museums in India.
The last surviving son of Roerich family, Dr.
Svetoslav Roerich, died at hsBangalore estate on 30th
January 1993. On his death, the Hall Estate at Naggar
passed on to his wife Devika Rani Roerich, who donated
it to the International Roerich Trust. Devika Rani Roerich,
at the age of 86, after a brief illness also expired on 9th
March 1994. The trust now plans to organise the whole
estate as the Roerich heritage museum.

Lengthening Shadows

The true test of civilisation is
not the census, nor the size of cities,
nor the crops, but the kind
of men the country turns out.
-Emerson
After the Independence of India in 1947, the main thrust
of the national government's policy was to bring about
land reforms in the country with an object to confer
ownership to a tenant of the land and to provide land to
the tiller. As a result of this radical measure, the religious
institutions of Kullu were deprived of the monetary gains
and privileges which they used to enjoy by virtue of
land endowments granted to them liberally during the
feudal regime and kept intact, rather safeguarded, by
the Britishers. The plea to exempt these institutions from
the land ceiling laws was rejected by the government on
the ground that it was against the concept of the land
reforms. The result was that the majority of influential
village gods stopped visiting Kullu for Dussehra
celebrations. Sensing that this historic annual event
would lose its importance, the State Government decided
in 1956 to celebrate it as a State-level festival. Barring the
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traditional procession of Raghunathjee, the presiding
deity, on the opening day and quaint ceremonies of
Lanka-Dahan, symbolising the victory of good over evil
on the concluding day, more or less the festival now has
become a commercial affair.
The venue for holding cultural programmes was
shifted to a newly constructed mini-stadium, named after
La1 Chand Prarthi, who had mooted the idea of bringing
cultural activities at one platform. No doubt, participation of various cultural troups and artists being
sponsored by sister states during Dussehra conveys to
the people a sense of country's unity in diversity, but
the original charm and glamour of the festival is no
more there. Previously it was something unique to see
performance of folk dances by the hill folk in their
respective devta camps under moonlit sky. That part of
collective rejoicing and traditional coherence has been
stolen by the cultural shows being organised in the ministadium, known as Kala Kendra.
Next, the government launched an ambitious programme with a motive to confer the status of village
proprietors on the landless. There are cases where the
poorest among the poor could not attract the attention
of revenue agency for such grants. Instead, persons not
eligible were accommodated. The directives of the
Planning Commission saying, "the landless means a
person who depends upon agriculture and had been a
farm labourer" were not strictly followed.
Instances have come to light that the lands given
under the scheme to the landless have changed hands
by nominal methods of transfer and that too to the
influential persons from outside the State. The high-level
committee appointed by the State Government to find
out cases of benami land transactions in the State has
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come to the conclusion that there was a big racket of
land deals in Kullu and Manali, involving senior officers
of the Revenue Department also.
Reclamation of land for agriculture and horticulture
is not merely ploughing the land, putting the seed or
raising an orchard, as some people seem to think. The
occupation needs requisite scientific know-how and hard
labour. Merely conferring ownership on landless and
that too with a token grant of five bighas has neither
increased the production nor raised their living standard.
A peasant or a tiller's boy as soon as he gets a little
education, becomes averse to the plough and hankers
after a government job, which these days is considered a
symbol of status with little work to do. And in due
course, these nominal grants are going to disintegrate
under the laws of inheritance or to be sold out to
influential persons as it is happening in Kullu. One shall
have to face the situation from where he had started
originally.
The eligibility for grant of Nautors is a pri"ilege
which has been vested in the people, before the Indian
Forest Act was applied to the areas now declared as
third class undemarcated protected forests. The right
holders have got established rights recorded in Revenue
and Forest Settlements, in these fdrests and no portion
of these areas can be given as nautor without the consent
of right holders. These rules were revised from time to
time with a purpose to benefit eligible landless. The
Forest Conservation Act was amended in 1980 to the
effect that no forest land or any portion thereof can be
given for any non-forestry purpose without prior
sanction by the Government of India. This amendment
has served at cross-purpose. Thousands of nautor cases
are gathering dust in the Collectorate for want of sanction
of the Central Government which is not forthcoming.
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The people have, therefore, encroached upon the forest
land with impunity, any where they could lay hands.
The State Government has recently decided to
regularise all land encroachments upto five bighas in
the tribal, difficult and rural areas of the State. The
decision is being projected to be a part of the policy to
uplift the poorest among the poor. The land owners who
are not landless or eligible will also be able to procure
the regularisation of encroached land on payment of the
market price. Although the cut-off date for regularisation
of encroachinents has been fixed at January 1,1993, this
decision 'has sent different signals to potential
encroachers who may manipulate things to grab this
populistic measure by one way or the other.
Village life in Kullu also represents a changed
scenario. In former days joint family system was a true
symbol of all-pervading harmony and perfect unison.
This system had taken roots f r m generation to
generation based on certain ethical values, attitudes and
norms. The elders were men of discipline and order.
They- enjoyed respect from all sections of society.
Domestic affairs and petty village disputes were amicably
settled mutually by the elders whose decision was
binding and final. People were fully conscious of their
civic responsibilities towards well-being of the village.
A village artisan was an important functionary of the
household. He was a crop-sharer and entitled for extra
remuneration for the work he was supposed to do. There
was complete sense of belongingness for each other.
Moments of happiness, pain and sorrow were shared
equally by the villagers. A novel system of luyar, meaning
collective approach to help each other was in vogue when
manual labour was involved.
Things have now changed. A western type nuclear
society has replaced the old order. Growing economic
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urge has given precedence to a new life style. The grooms
go looking for an employed girl. Both husband and wife
work but go their own ways. There is confrontation
rather than accommodation in their thmking and outlook.
They pursue their own familial interests and concerns,
although this conveys a different meaning to different
people. This is slowly eroding traditional system of social
behaviour .
ON EDUCATION
In the field of education, Kullu remained backward
during feudal and British regime. The literacy percentage
recorded in 1917 was 8.7, with only 6 matriculates and
64 middle pass. There were few schools-one middle
school at Sultanpur (Kullu) and primary schools at
Naggar, Jagat Sukh, Manikaran, Banjar and Nirmand.
The middle school at Sultanpur was upgraded to high
school in 1928.
After Independence, Kullu people seem to have
followed the famous dictum of the Chinese philosopher,
Kaun Za, who said over thousand years ago, "if for once,
sow a seed, if for ten years, plant a tree, if for 100 years,
teach a people. When you sow a seed once, you will
reap a single harvest, when you teach a people, you
reap a hundred harvests."
Now, Kullu people have made fairly good progress
in the field of education. There is a degree college at
Kullu, 7 senior secondary schools, 40 high schools, 48
middle schools and 416 primary schools in the district
where more than 64,000 students are on the rolls. The
literacy percentage has gone up to 45.15 (1991-92 data).
But general tendency of the people has been to
educate their children to prepare them for government
jobs. This tendency is going to elude them as the latest
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figures show that 17,273 jobless youth of the district
registered with the Employment Exchange were waiting
for their turn to get government jobs (1991-92 data). The
new generation, therefore, shall have to take up such
courses of education which could provide them avenues
of productive occupation because of the fact that higher
up goes the literacy percentage lesser are the chances to
get white-collar jobs.
Although the seed of education has percolated down
to the Panchayat level in rural areas, the other side of
the picture is quite dismal. The school buildings are .in a
bad shape with skeleton staff and poor seating
arrangements. During winter the tiny-tots are exposed
to health hazards because of severe cold.
The standard of education by and large has gone
down. The annual exams have become farce as examiners
put on duty in remote areas, it is alleged, allow the
students to copy the answer books. About indiscipline,
those who teach also set the examination papers and
correct them. In most cases, failures are avoided as it
would reflect on the teachers. The students who know
that the questions will be set only on the syllabus
covered, devise various methods to ensure that classes
are not held. This tendency has been increasing year by
year. Most students are there just for the pass marks,
with no interest in studies as such.
The teaching community lacks code of ethics to
regulate their professional conduct. The colleges and high
schools have become safe places for the politicians to
promote their respective party lines. In general, the
educational atmosphere remains vitiated as there is no
sense of understanding and mutual respect among the
teaching community, the students and the parents.
Kullu people are proud of their two sons of the soil
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who earned name and fame in the field of professional
career. One was Kanwar Tehri Singh, a brilliant M.A.
Law graduate of village Barshogi (Rupi) and other Dr.
Devi Chand Gupta of Mahul. Dr. Gupta gained nationwide reputation as a physician and cardiologist. Kanwar
Tehri Singh, tall and handsome and a fire-brand orator
was very .close to the top Arya Samaj leaders and. a
moving figure of D.A.V. College, Lahore. He worked
with Mahashey Krishan in the Pratap and joined the
Tn'bune under Kali Nath Ray and made an impact in
journalism during those tumultuous days of freedom
struggle. With a view to take active part in.politics he
started legal practice in Kullu in 1935 but his life span
was cut short after a brief illness in March 1940 at the
young age of 36.
Kanwar Tehri Singh was essentially a crusader, an
activist with a difference. Intellectually and emotionally,
he was acutely aware of the socio-cultural heritage of
Kullu at every step of his personal life. People do miss
him at every point of time after his untimely removal
from the socio-political scene of Kullu.
Dr. Devi Chand Gupta was born on October 4,1914.
By sheer hard work and brilliance he secured first
position in MBBS of the Punjab University. His charming
personality, benevolence and selfless service won him a
prized position not only in India but abroad also. He
became personal physician to Pt. Jawaharlal Nehru, who
often used to say that the country needed doctors of his
calibre. On that fateful day of July 14, 1959, the jeep in
which he was returning to Shimla from Pinjore after
saying farewell to Pandit'Nehru, the vehicle met with a
tragic accident near Dharampur cutting short the life,df
an illustrious son of Kullu at the age of 44. He saved
many but non could save him.
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FORESTS AND THE PEOPLE
There was a time when Kullu forests were rated as one
of the best forest estates in the country. The credit for
this goes to the British forest officers who managed Kullu
forests with utmost care and diligence. One of them was
Duff Dunbar, a Scottish hard-working officer and a keen
naturalist. He took great pains to protect the natural
regeneration of deodar forests up and down the valley.
The lovely forest cover which adds to the beauty of
Manali today, is because of his efforts.
Duff Dunbar had built Duff Dunbar house at
Dhungri in early 1870. Manali was then referred to on
maps as Duff Dunbar. He was the most important person
in the area. His house is a fine specimen of local
architecture and craftsmanship which still gives an
unique picture. Duff had put up a small hoarding on
one of an up-coming deodar trees, standing by the
roadside at Manali, saying,

"I am still in my infancy,
and crave for your clemency"
For many many years, this deodar tree provided
shade and shelter to the travellers. When Pandit
Jawaharlal Nehru visited Manali in early 1942, he
preferred to be photographed under the tall and majestic
shelter of this tree. Alas! This tree is no more there. It
has been removed to clear the ground for the construction
of a cement and concrete structure.
A report published in the Tribune dated November
2,1916, has said that Kullu forests being important, were
being managed on European pattern under a regular
working plan. The credit goes to K.L. Aggarwal., a very
competent forest officer, who worked hard from 1939 to
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1941, to draw up a comprehensive Forest Working Plan
for Kullu, which remained operative till 1979-80.
Thereafter a 'symbolic' attempt was made to revise it for
another period of 15 years.
Aggarwal, in his report, has placed 60% of the
geographcal area of the district under forest cover of all
categories. Since then, various afforestation and forest
conservation schemes were carried out involving crores
of rupees of expenditure to the state exchequer annually.
Sadly, the net result which the officials feel shy to
disclose, however, tell us that at present only 38% of the
total geographical area of Kullu is under forest cover as
against 60% worked out by Aggarwal fifty years ago.
There is no denying the fact, that during the past
three decades, forest areas have been shaved off
extensively for horticulture and agriculture. Year by year,
more and more land under forest cover is brought under
the plough and that too by way of large scale encroachments. Forest officials admit that with the availability of
quick means of transport and many-fold increase in the
prices of timber and forest produce, smuggling has
registered a phenomenal increase.
Although the ban imposed on private felling has
checked illicit felling of trees to some extent, but the
hammer has now gone in the hands of the State Forest
Corporation. Contractors purchase private lands with
deodar and kail trees standing on it. There is a clandestine agreement that the land will be returned to the owner
after extraction of timber. Villagers get lured to sell their
lands with attractive offers of money. The forests are
thus ravaged with impunity by these 'Commission
Agents' appointed by the Corporation.
Village level party leaders, who wield influence with
the politicians in power, manage to get T.D. sanctioned
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in the name of right-holders, of which major quantity
finds its way in black market. A privileged class of people
which legally does not fall within the purview of rightholders also get T.D. sanctioned. In most cases, export
permits were given to take this timber outside the State.
What way it was used or disposed off, remains a mystery.
When we talk about forests it fires the imagination
of a naturalist. It is not difficult to show how ill-advised
several of the technical operations were, which were
carried out violating the principle of silviculture and
management. Gulaba forest, predominantly a fir-spruce
prized area comprising 465.22 hectares, interspersed with
brown oak (Kharshu) is not a solitary case. For centuries
this forest provided evergreen shelter to the alpine slopes
leading from Manali side to the Rohtang Pass. The area
was exploited during the year 1961-62 to 1973-74. These
fellings till date are remembered as 'forester's folly',
because the guidelines laid down in working plan and
the norms of silviculture were not strictly followed. As a
result, lot of difficulty has been experienced in regenerating the area and even now it has not been possible
to bring back its past glory because the area has changed
its micro-climate, creating unfavourable conditions for
the growth of high altitude forest species. There are other
areas where the axe of the 'forester's folly' has left behind
its indelible mark in Matti Ban in upper Kullu and other
remote areas, where the senior forest officers have not
been able to go.
Worst of all are the forest fires. Most fires are manmade. Come winter, grasslands are extensively burnt
down by the locals with a purpose to get good fodder in
the next season, because it is believed that the fire-ash
left behind adds to the fertility of the soil. Similarly,
large chunks of forest areas are set ablaze for better
growth of mushrooms, a valuable forest produce. From

March onward, hordes of villagers, young and old,
would destroy the soil texture, particularly in green belts
with a sharpedged hand tool to search out the produce.
Unmindful of the devastating results which these
fires cause to the forest wealth, scant attention is being
paid by the Forest Department to stop this nefarious
activity. During British time, forest fires were treated as
a serious offence. Whenever such incidents occurred,
the right-holders were quickly deployed to put down
the fire. Even the police help was sought and collective
fines imposed, if no clue of actual offender could be
found. It is not difficult to see encroachments being made
in the forests with standing trees on it. The land grabbers
have evolved a novel method to eliminate the forest
growth. A tree is lopped from bottom to top, its girth is
ringed diametrically and thus made to die. The forest
land then becomes treeless.
Natural reserves of large-sized walnut trees, which
grow abundantly at higher altitudes is depleting at an
alarming pace. The root-bark of this precious species are
ever in demand in the market. Once the roots are
removed, the tree automatically dies. The wood goes to
furniture industry and the bark is exported down to the
markets. Although, removal of walnut trees is strictly
banned, yet its exploitation goes on unchecked as a
guarded secret.
A couple of years ago, the Forest Department allowed
the export of pine leaves of Texus baccata, known as
Himalayan yew to a party connected with an international firm. The leaves of this species are used for
extraction of texol, an important agent for the
manufacture of medicines for treating cancer. Although
the permission stipulated that the trees were not to be
pruned beyond a certain height, what actually happened
was that unscrupulous elements ruthlessly lopped off
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the entire branches of the species leaving them at the
mercy of the nature. Thus began a rape of this ever green
slow growing rare species. Even the notified area of the
Great Himalayan National Park was not spared.
The story does not end here. Recently, export permit
was issued in respect of Berberia roots by the Forest
Department to an individual with a political clout.
Berberia is a wild shrub which grows extensively in lowlying areas upto a height of 2000 metres. It checks the
soil from being eroded. The shrub flowers profusellr in
March which is a vital food for the honey bees.
Unauthorised pnd indiscriminate quarrying of slates
continues all over the district. Quarrying is now being
carried on even in the areas where it is losing its green
cover. As most of the quarries are located in the middle
of steep slopes, the debris which roll down, wipe out
every trace of vegetation. The mountain slope above is
rendered prone to landslides uprooting a large number
of trees, thus, causing soil erosion.
Emboldened by the apathetic attitude of the lawenforcing agencies, unscrupulous contractors and locals
have extended their operation outside the demarcated
parameters. During monsoons when it rains heavily, the
villagers have to go sleepless nights bringing them close
to disaster. Not only this, timber smugglers have used
every method to roll down heavy logs from the jungle
down to the motor roads resulting into formation of
permanent nallahs. But the administration remains a
silent spectator as the slate quarry contractors and the
timber smugglers enjoy the patronage of the party in
power, and no officer wants to earn ire of the political
bosses.
Once a thriving country of wild birds and animals
as described by Mrs R.H. Tyacke, in her book, Two Years
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Tent Lifi in Kullu, published in 1893, gives us the figures
that her bag for one year was, "pheasants 137, chikore
i.e. partridges 321, cock 49, snipe 9, duck 3, barking deer
7, goral 3, black bear 6, red bear 8, and musk-deer 3,
adding, this might have been considerably increased,
had we cared to go in for slaughter."
This was the state of wildlife 100 years ago. Now,
the poachers go scot free. The methods of hunting,
snaring, trapping and netting practised by these callous
men are revoltingly inhuman.
Pandit Jawaharlal Nehru once said, "Wild life, that
is how we refer to the magruficent animals of our jungles
and to the beautiful birds that brighten our lives. I
wonder sometimes, what these animals and birds think
of a man and how they had the capacity to do so. I
rather doubt if their description would be very
complimentary to the man. Inspite of culture and
civilisation, in many ways the man continues to be not
only wild but more dangerous than any of the so-called
wild animals."
Not to speak of other species, the poachers have not
even spared the peacock, still protected by religious
sentiments. There is another class of greedy poachers. It
is not the fir or meat they seek. More often it is not even
the trophy heads they want. Musk deer for the musk
and black bear for the gall-bladder, weighing just a few
grams are being decimated. Both are considered more
precious to smuggle than gold as their international
market price is forty times more than the gold.
It is when a species is on the brink of extinction that
we usually realise the need to save it and by then it is
too late. The minimum biological requirement necessary
to ensure survival is no longer there.
Buffalo grazing in high pastures has not only
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destroyed the fauna and flora of the region but also
created soil erosion problem. Gujjars have no recorded
rights in Kullu forests and as such open grazing of their
livestock is direct infringement on the rights of the local
people. The Punjab Government had placed restriction
that not more than 80 cattle heads be permitted to go for
summer grazing in high pastures. It was, however,
during the post-integration period that the Gujjar lobby
prevailed upon the political bosses that irrespective of
this restriction, the total number of cattle went upto 2217
by the year 1981.
Once Gujjars are up in the high pastures, they bring
for grazing much more cattle heads than the prescribed
number. Physical checking is not possible as the animals
remain scattered all over the forest day and night.
Himachal Advisory Committee appointed by the
Government had recommended that by 2000 A.D., open
grazing by these pastoral tribes should totally be
eliminated by confining them to permanent settlements.
The role of voluntary organisations such as Mahila
Mandals and Youth Clubs inter-linked with the welfare
activities of local Panchayats in respect of Social Forestry
and Soil Conservation Programme such as Umbrella
Project, Ban Lagao-Rozi Kamao has been a failure. Only
the success of the programme is to be seen in the areas
where loving hands had planted and guarded the
plantations following Mahatma Buddha's belief that a
single tree was a nobler object than a prince in his
coronation robes.
The closures for afforestation and conservation are
undertaken by the department after obtaining consent
from the Panchayats. The plantations established over
such a degraded lands at high costs are destroyed
immediately by the villagers when the closures are
removed.
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According to an ancient Hindu myth, Lord Shiva
saved the earth from Ganga's devastation by tying her
torrential flow of the holy river to the tresses of her hair.
His locks were the forests that regulated the course of
the river and prevented it from sweeping away the earth.
Today, these Himalayan forests are fast disappearing
and the rivers from the Shiva's restraint are bringing
devastating floods not only in the mountains but also in
the plains.
In Kullu, unprecedented and hostile monsoon year
of 1994 comes to mind at once. On August 11, at least 11
persons were washed away in flash flood in Fojal near
Katrain. The tragedy occurred when a cloud burst in the
area caused a flood in Fojal nallah in which residential
houses, structures and fruit trees were washed away,
many cattle heads got perished and vast stretches of
fertile land were eroded. Exactly, a month earlier, on
July 11, Shat village tragedy had claimed 27 lives. Never
heard in living memory, Shat nallah which normally
remains dry, brought devastating boulders and silt from
the hilly terrain above causing lot of misery to the
villagers and snatching communication link to Parvati
valley for a week. On August 30, a third tragedy occurred
in village Baladhi in Parvati valley killing 15 persons.
The cloud burst was so intense that it created terror in
the area for many days.
Next year, in the beginning of September 1995 the
hostile monsoons broke all the previous record. The Beas
changed its course at many places. The floods wrought
havoc across the valley, which left a trail of distress and
devastation right from Bahang, the station headquarters
of the Snow and Avalanche Study Establishment (SASE)
of the Defence Ministry near Manali down to Bhuntar
town. Hundreds of road-side houses, valuable patches
of land and orchards and bridges vanished at several
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places. Packed apples perished on the road-side for want
of transportation to the market. The normal life and
services were thrown out of gear for well over a month,
burying underneath landslide more than 40 people alive
at Luggar-Bhatti. Beyond the Rohtang Pass in the snowbound region of Baralacha on the Manali-Leh Highway,
hundreds of tourists were stranded without food and
help for days together before they were rescued to safer
places.
The people of Kullu ought to know that the lulls
and the forests have played their role ever since their
creation in controlling the weather and thereby generating the agro-economic growth of the country. If these
hills are disturbed and defiled and the divine river Beas
is polluted the nature would react with a vengeance to
undo what the people have done. The Goddess Hadimba
of Manali has served with a warning that the recent
floods in the Beas were only a tip of the iceberg.
When any reference is made to human tragedy which
had brought lot of misery and hardslup to Kullu people,
the mind also goes back to April 4,1905 when at about 6
A.M. occurred the disastrous earthquake, known in the
living memory as Kangra Earthquake. In Kullu alone
the quake claimed 827 human lives and 10,592 livestock
got perished. In Seraj 288 lives were lost and 6200
livestock ruined. In wl~oleof Kullu 17,053 houses were
completely razed to ground and 16,208 houses rendered
unfit for habitation. Normal life of the people came to
standstill for months together due to heavy landslides,
breaches and dislocation of communication all over the
countryside.

ROLE OF PANCHAYATS
Fifty five years ago, Gram Pancl~ayatswere set up in
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Kullu with limited executive and judicial powers with
an object to involve people's participation in rural
reconstruction. The process of election was simple.
People elected their representatives unanimously and in
some cases by show of hands. The voters then were
wise enough to keep their village polity intact.
In the beginning, local Panchayats did commendable
work of rural uplift with spontaneous co-operation of
the people. In Outer Seraj, an outlying region, the poor
peasantry was freed from the clutches of money-lenders
who had marginalised it to a non-entity in the society.
As the years rolled by, the policy of the government
to give more powers to the Panchayats with an idea to
associate them effectively in village administration, the
voters began to realise that ultimate sovereignty rests in
them. Factional rivalries and fissiparous tendencies began
to perpetuate the scene of every election that was held.
In many cases the elders were discarded to give a chance
to younger generation. Interestingly, these elections,
however, provided an opportunity to the Harijans and
the women candidates to seek berth in the reserve seats
allotted to them. Since petty jealousies, money and
muscular power play a greater role to decide the fate of
the candidates, the real concept to usher in Panchayati
Raj in rural areas conceived by our forefathers has
become a far-fetched idea.
Painfully, the local Panchayats have not taken up
seriously the ever-growing population challenge. The
latest census figures of the district speak for 3,02,432,
giving a sharp rise from 90,261 recorded in 1868. The
peasantry which constitute 90% of the total population
is unaware of the socio+conornic problems which it shall
have to face in coming days, as the family units have
multiplied manifold and land holdings decimated at an
alarming rate. If one compare, USA and India for
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instance, India will breed itself to extinction. USA has
three times India's land area and one-third its population.
There are 1.8 children per couple in USA while the figure
here is 4.5. Ironically, the family planning yrogramn~e
launched on national level way back in 1951 has not
produced desired results to stabilise the birth and death
rate in the district.
Not long ago, a film unit from Australia came to
Kullu to shoot some parts of the documentary on family
planning. On asking why they have come all the way
from Australia to this remote place, the Unit Director
pointed out that India was adding an Australia to its
population every year. The documentary was aimed at
to educate their own people to keep their population
intact lest they might face the situation obtaining in India.
Paradoxically, the Panchayats have failed to check
anti-social activities in villages. Alcohol, the distilled fire,
has now become a fasluon of rural life and cutting short
the career of creative youngmen by adding a tragic final
chapter to their lives.
When there is a cominunity feast, festival or a local
fair, every village gives a common sight of a minidistillery. It is 'Lahan', a fermented molasses from which
liquor is distilled. l'he process is simple. Molasses mixed
with the bark of Kikar, which is used as a fermenting
agent, is kept in kerosene drums for about three days in
a heap of farmyard manure and then distilled in a kettle
of an inferior metal. Master distillers have devised their
own ways to ensure that the distillation is done in
shortest possible time. There is always a ready market of
buyers for the liquor as it is sold at Rs. twenty per bottle
as against the country made liquor available with the
local licensed shops costing betwecn Rs. forty and sixty
per bottle.

It is not that the police and the excise officials are
unaware of it. They have been making joint raids
periodically, destroying 'Lahan' and working stills and
registering hundreds of cases every year. So often, the
offenders, in order to avoid harsher punishment, confess
and pay nominal fines. Such raids are taken in stride as
a business hazard and the loss is made up within the
next couple of days.
Of late, cultivation of hemp for extraction of hashish
has become a source of money spinner particularly in
remote areas. Although its cultivation for fibre and grains
is permitted for domestic use, its leaves are in much
demand for the extraction of nasty drug, which has been
banned internationally. The shady transactions usually
originate from obscure middlemen. The drug racket has
not left even youths unaffected by its addiction. Villagers
have also involved their children in this occupation.
Lands where it could be grown profitably are leased out
by the villagers to mafia contractors.
The modus-operandi of the Hippies attracted to these
remote areas may not be to subvert the security of the
country but for the cheap and easily available hashish
from these places. The authorities entrusted with the
enforcement of anti-drug laws are said to be doing their
best against heavy odds. Local narcotic officials are
painfully aware that they are fighting a losing battle while
clever mafia gangs are constantly winning the war.
RURAL DEVELOPMENT
Most disturbing are the reports how things have gone
haywire when various schemes of rural development
aimed at alleviation of poverty by identifying the poorest
among the poor were taken up. A sample survey reveals
that the financial assistance and loans given to poor
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families and weaker section of society against the
schemes sponsored by the District Development
Authority and other official agencies have not produced
desired results because there have been no frills about
the style of functioning of various agencies responsible
for the implementation of this important national
programme.
The lively Central Minister for Community Development, S.K. Dey, had defined the objectives of this
programme as 'destination man'. He presided over an
organisation which exuded the aura of a missionary
campaign. His instrument was the National Extension
Service. At its base, it was represented by village-level
workers and extension officers with specialised
knowledge of a Community Development Block under
the supervision of a Block Development Officer. It
appears that this missionary aura has lost its destination.
Mahatma Gandhi wanted to make the Panchayats
the central pillar of Indian democracy. Pandi Jawaharlal
Nehru coined the term 'Panchayati Raj'. Rajiv Gandhi,
the youngest Prime Minister was sincere to the cause
and wanted to hand over more powers to the people
through their elected village representatives. Perhaps his
mind was working on the definition of Harry Emerson,
a famous thinker and scholar, who had said, "democracy
is based upon the conviction that there are extra-ordinary
possibilities in ordinary people."
CRIME AND THE PEOPLE
In former days there were only two police circles in
Kullu and Banjar to look after the law and order for the
areas corresponding to these tehsils. The figures quoted
in the official Gazetteer have revealed that 31 criminal
cases in Kullu and 11 in Banjar were prosecuted by the

Police during the year 1916. Since India got Independence, crime incidence in the district has registered
phenomenal increase year by year.
In 1973, the Judiciary and the Executive were
separated and almost all the powers of Executive
Magistracy were transferred to the Judicial Magistrates.
Correct data of criminal and civil cases instituted yearwise in Kullu courts is not available. The statement
compiled by the office of the District Police for the year
1993, however, reveals that 948 criminal cases were
prosecuted including 7 murder, 12 rioting, 98 theft and
burglary and 294 under Excise Act. Interestingly, there
were only eight practising lawyers in the District Courts
in 1947-48, now this number has gone upto one hundred
and more to shoulder the ever-increasing work-load of
litigation. They say that litigation and crime is bound to
increase with the rapid growth of population and socioeconomic factors affecting the society.
His Holiness, The Dalai Lama says, "more we
progress materially, the more we have to live in constant
fear and anxiety." This is exactly the situation being faced
today by the people of Kullu.
"We all ought to know that Swaraj will not at once
or I lhink even for long time to come bring better
government or greater happiness for the people. Elections
and their corruptions, injustice, the power and tyranny
of wealth and inefficiency of administration will make a
hell of life as soon as freedom is given to us. Men will
look regretfully back to the old regime of co~nparative
justice. t h e only thing gained will be that as a race we
will be saved from dishonour and subordi-nation." These
words of Chakravarti Rajgopalachari, the first Governor
General of India, popularly known as Rajaji written in
his jail diary in 1921-22, sail before one's mind when he
sees India's national malady.

Memories -Sweet and Sour

My candle burns at both ends,
it will not last for the night,
but ah, m friends, ah my foes,
it gives a ovely light.
-Edna. St. Milly

Y

I have had no desire to enter into active politics, because
I knew that politics was such a torment where people
were easily lost and quickly forgotten. As no person is
wholly the product of his environment, there was surely
a guiding hand of destiny that in March 1967, I was
elected on Congress nomination, a member to the
Legislative Assembly of Himachal Pradesh from my
home constituency of district Kullu.
In this election, the Congress romped home with
comfortable majority in a new House of 68, under the
leadership of Dr. Y.S. Parmar. Obviously, he was to hold
the reins of the Chief Ministership of the enlarged State.
In July 1967, the process of ministry formation was
complete. Dr. Parmar had picked up a balanced team of
experienced and capable Cabinet colleagues from both
the old and new areas of the Pradesh.

Among opposition members of the Assembly were
stalwarts like Thakur Sen Negi (Kinnaur), Jaibiharilal
Khachi (Kumarsain), Hira Singh Pal (Arki) and Kishori
La1 (Chamba). Shanta Kumar, an eloquent speaker, came
in 1972. He became the Chief Minister of the State in
1977, when the Janta Party was catapulted to power at
the Centre.

Mr. Thakur Sen Negi, a bureaucrat-turned-politician,
was an embodiment of fine tribal culture. Jaibiharilal
Khachi was a lively legislator and had a knack to win
friends in and outside the House. Hira Singh Pal used
to attract the attention of the members on constitutional
matters, while Kishori La1 was a good debater on figures
and facts.
La1 Chand Stokes, a scion of famous Stokes family
of Kotgarh came in 1972. He was a man of sterling worth
and a friend of the friendless. We had come very close
to each other from sometime past. Once Dr. Parmar told
me that La1 Bhai, as we called him affectionately, was
really a gem, among the progressive orchardists and cooperators of the Pradesh. His life-span was cut short at
the age of 48 in September 1973 due to heart failure. It
was a personal loss to me.
Those were the days when visitors gallery used to
be fully packed to the capacity to hear the proceedings
of the House. By any standard the debates of the House
were of high order but securing political gains became
more important than deliberations on vital State affairs.
It took two years for me to learn the parliamentary
procedure, the rules and provisions of the constitution,
the rules and procedure and conduct of Assembly
business and its established conventions and practices
and to say the least, to deal with the bureaucracy at
higher level.
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Integration had brought many problems for the new
government headed by Dr. Parmar. The services had to
be integrated. Two different codes of rules, regulations
and laws prevailing in the old and new areas had to be
unified, taxation structure had to be evolved and most
of all, the pace of development in the merged areas had
to be brought at least at par with the old areas, which
would require lot of money. The size and population of
the Pradesh had gone more than doubled, whereas the
Fourth Plan allocations allotted to it were raised
nominally. The services of the Pradesh at higher level
were under the control of the Union Government. The
Centre exercised strict control of the Pradesh budgetary
provisions being part 'C' State and in many matters the
rules of business required frequent references to the
Centre. Obviously, the pace of developmental activities
could not be undertaken so expeditiously as expected
by the people of the merged areas.
The neighbouring States had banned free movement
of foodgrains to Himachal with a motive to confuse the
people that the merger was not in their interest. Instead,
bringing in emotional integration between the old and
new areas, the opposition members, particularly from
Kangra were up to gain political mileage out of this
difficult situation.
Throughout casual criticism by the opposition against
his government, Dr. Parmar remained calm and maintained dignified composure. His priority was to get
Statehood for his people through constitutional and
peaceful means.
On 24th January 1968, the Pradesh Legislative
Assembly unanimously passed a historic resolution
demanding Statehood for Himachal. A Negotiating
Committee headed by Professor Tayinder Singh, MLA,
was appointed to take up this case with the Congress
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High Command and the Centre. The main points on
which the memorandum was submitted emphasised the
assurance given by Sardar Patel at the time of the
formation of the Pradesh, and endorsed favourably
thereafter by his successor in the Ministry of States,
Gopalaswamy Ayyangar who had recommended that
the enlarged size and population of the Pradesh, the
remarkable progress made by it in increasing its resources
and in attaining financial viability, the time had come
for removing administrative and constitutional bottlenecks that stood in the way of its rapid development.
The Centre preferred to remain non-committal.
The outcome of these efforts, however, did not
disappoint Dr. Parmar. The bureaucrats in the Home
Ministry, who were the real rulers of the Union
Territories, were in no mood to let these territories slip
out of their hands. Dr. Parmar, therefore, decided to
shift the scene from the corridors of the Home Ministry
to the lobby of the Parliament. In both the Houses nonofficial resolutions on the demand for Statehood to
Himachal Pradesh received overwhelming support. As
a result, the Centre agreed to re-open the issue in
consultation with Dr. Parmar. The discussions prolonged
for two years. On 31st July 1970, the Prime Minister
informed the Parliament that the government had
decided to grant Statehood to Himachal Pradesh. On
18th December 1970, The State of Himachal Pradesh Act
was passed and thus the 18th State of the Indian Union
came into being.
Prior to 1967, my constituency, comprising two
distinct segments namely Rupi and Banjar, had remained
woefully neglected for want of sustained developmental
programme. Beyond two roads barely jeepable, one from
Bhuntar to Manikaran in Parvati valley and the other
from Aut to Banjar, the then tehsil headquarters of Seraj,
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there were no motor roads, not a single village electrified
and not to speak of basic health and drinking water
supply facilities. Schools were few and located at distant
places.
Village touring on foot was quite tough and tiresome
through up and down the hilly terrain. Whenever, I
happened to meet my people, there was a pressing
demand for roads, schools and health centres. It was a
herculean task for me to fight on two fronts, first to
provide minimum basic civic amenities to the people,
steeped in poverty and ignorance, secondly to generate
employment and improve their economy so that they
could lead a satisfied living.
The farmers of Rupi area had already started apple
growing in a big way. To provide better transport, the
road beyond Bhuntar to Manikaran then was widened
and metalled. The tourist traffic to Parvati valley was
picking up. The investigation of Parvati Hydro electric
project (2501 MW) was taken u p by the State
Government. On the other hand, the economy of Banjar
area was facing stagnation with small and scattered land
holdings, that too of inferior soil strata, where there was
little scope for the farming community to expand their
horticultural activities.
With a view to exploit the nature's bounty of this
remote area, I requested Dr. Parmar to introduce tourist
traffic from Shimla side via Narkanda and Jalori Pass to
Kullu-Manali and also approach the Centre for setting
up a Wildlife National Park in upper reaches of the
Tirthan and the Sainj and preserve and develop these
streams for trout fishing. About National Park, my letter
dated 17th March 1971, addressed to Dr. Parmar said:
"The United States National Park system is marking
its 100th year. In the centennial year, as in years past,

thousands of visitors from abroad will join millions of
Americans in visiting the National Parks, monuments
and forests. We, the people of Himachal Pradesh should
also be proud in the ownership of our towering mountain
peaks, ggantic canyons, lush forests, mighty glaciers and
valuable fauna and flora. Our beloved Prime Minister,
Pandit Jawaharlal Nehru, a great admirer of our natural
assets had rightly stressed that we should also maintain
in our country this system not only to meet today's needs
but to anticipate those of tomorrow and put forward
our plans and programmes to expand the nation's parks,
recreation areas, and open spaces in a way that truly
brings parks to the people." I added that we should also
make a beginning in this direction with an object to fulfill the wishes of our Prime Minister, Pandit Nehru, who
held the people of this Pradesh so near and dear.
Consequently, on the recommendations made by Dr.
Anthony J. Gaston of the Canadian Wild Life Service
and Dr. Peter Garson of the World Pheasant Association,
the Government of India decided to establish Wildlife
National Park in Rohla and Sainj forest division. The
first notification to this effect was issued in November
1976. The final notification adding more area to the
project and giving it a new name as Great Himalayan
National Park,' was issued in March 1984.
For the preservation and development of the trout
in the Tirthan and the Sainj streams, a pilot scheme was
launched and a trout hatchery established at Nagni. With
an idea to open up the area for vehicular traffic, AutLuhri road was declared a State Highway in 1970. In
fact, this was a small step but a giant leap forward.
For all this, I owe my sense of gratitude to Dr. Y.S.
Parmar, the Chief Minister and his Cabinet colleagues
and to the field officers who worked hard with a zeal to
accomplish the task assigned to them from time to time.
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This programme primarily spelt out construction of motor
roads and bridges, opening of new schools and health
centres in addition to motivate the farmers of my area to
take up fruit growing and cultivation of off-season
vegetables to boost their economy.
But there were officers in the district who gave
'Vanity fair' impression to me. I wrote to the Conservator
of Forests to provide a check dam in Sojha, where a
landslide was eroding an evergreen forest patch close
by the rest-house and the village itself. My request was
not taken seriously by him. Next year torrential rains
during the season, caused havoc in the area. Sojha
landslide developed into a permanent nallah, which
washed away the road leading to Jalori Pass on three
points down the steep hilly slope. The site has now
become a permanent eyesore to the visitors who go there
to see the wild beauty of the Jalori Pass.
Politics of power has never been my subject in life. I
had read that politics of power had not helped Napoleon.
What I learnt was that most important thing in life was
to be committed to one's country and the welfare of his
people. Alexander Prokofier, a well-known Russian poet,
in his My Biography, who was given Lenin Prize in 1961,
says in English renderings.

"I have made no concession, not to stranger nor wife,
my land has been my confession,
has the tale of my life"
In public interest, I had to associate myself in three
important issues, the first speaks for Rupi Jagir nautor
racket which had gone upto the Supreme Court. The
rest two relate to long term land lease granted by the
government in favour of private parties belonging to
outside the state, in gross violation of Kullu Nautor
Rules.

The Jagirdars of Rupi were in the possession of a
Snnad granted by the British Government, by virtue of
wluch they were empowered to grant nautor land within
the Jagir area to local right-holders subject to the rules
framed thereunder. After the death of Rai Bhagwant
Singh in 1960, these powers passed on to his son
Mohinder Singh, the legal heir of the Rai. Nautors were
granted liberally by him not only to outsiders but to
influential officials in utter disregard of Rupi Nautor
Rules. Even the protected forests, grazing pastures, water
supply source and cremation sites were not spared. Rupi
people, therefore, became restive that nautor pattas given
in disregard of Nautor Rules be reviewed and thus sanad
be resumed. The State Government, therefore, decided
to resume the Sanad with effect from 10th January 1973.
Mohinder Singh, the legal heir preferred to challenge
the validity of the order under Article 32 of the
Constitution of India, in the Supreme Court. The
Supreme Court passed an ex-parte stay order on 7th
May 1973. But on 21st September, after having heard the
government, the Supreme Court vacated the stay order,
thus enabling the State to go ahead to resume the Sanad.
On 10th October, 1973, the State Government issued
orders to the Deputy Commissioner, Kullu, to implement
the resumption orders. The Deputy Commissioner was
asked to take over the possession of the Jagir land in
question and exercise all the powers which the exjagirdar used to enjoy under the Sanad.
In March 1975,I brought to the notice of the Revenue
Minister that Mohinder Singh even after the resumption
of the Silnad was continuing to sanction nautors by predating the pattas in collaboration with the Revenue
agency. I suggested that an officer from the State
headquarters be sent to find out facts and recommend
to the government, the measures to be taken for effective
administration of the Jagir land since resumed. As a
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result of the enquiry held, the Revenue Department
recommended that the only remedy left with the
government was to hold settlement of Rupi ex-Jagir by a
special agency.
By the time the settlement could be taken in hand,
the Assembly elections were announced in 1977. The
Janta Party was voted to power in the-State. The staff
appointed under the scheme was withdrawn. It was
irony of sequence and sudden switch in political chessboard that the settlement of Rupi has not as yet seen the
light of the day.
In 1965, the then Punjab Government sanctioned 100
acres of waste land in Pridi Behal of Mohal near Kullu
along the National Highway, to Messrs International
Angora Farm for breeding and rearing Angora rabbits
for a period of 30 years. Thakur Beli Ram, MLC and La1
Chand Prarthi MLA, Punjab made a forceful
representation to the Punjab Chief Minister, against this
grant in which they very strongly objected to the leasing
out of this large chunk of land as this was going to hit
hard the established and recorded rights of the village
community. On this representation, the lease was
cancelled by the government. Since partial possession of
50 acres in quick action by the Forest Department had
already been passed on to the lessees, they left aggrieved
and were given injunction by the Court to restrain the
authorities from interfering in the possession. The Punjab
Government then allowed the lease deed to continue.
In 1969, the people of the area approached me that
the lessees were violating the terms and conditions of
the lease. They complained that their access down to the
cremation ground and the place of worship had been
stopped. They pointed out that the plantations raised by
the Forest Department earlier to provide fuel and fodder
for their domestic requirements were being removed and

instead permanent structures were coming up. They
alleged that the commitment given by the lessees in their
project document to meet the requirement of the Angora
wool and rabbits to local entrepreneurs was not being
honoured.
The matter was then taken by me with the Forest
and Revenue Ministers. I also raised this issue in the
Assembly. In February 1970, the government agreed to
look into the matter and appointed the Financial
Commissioner (Revenue) to conduct a n enquiry into the
allegations of the villagers and give his findings on the
points referred to by the right-holders.
The enquiry report of the Financial Commissioner
revealed quite interesting story as how things were manipulated by the lessees at higher level to get the lease
sanctioned and possession taken thereof. It said that the
right-holders who had established and recorded rights
as users since time immemorial were never consulted
and no no-objection certificate was obtained from them,
nor they were given any compensation for complete
abrogation of their rights. The report also pointed out
that till the possession of 50 acres of land was handed
over to the lessees, the right-holders were kept in absolute
dark. Messrs International Angora Breeding Farm applied
for the grant of lease on 30th August 1965, it was granted
to them on 12th November the same year, within a
period of little over two months. The haste in which the
matter was finalised, the report added, it was done with
a view to keep the right-holders at bay who otherwise
could genuinely obstruct Messrs International Angora
Breeding Farm in getting the possession of the land and
could easily safeguard their rights. Even the Deputy
Commissioner of the district was by-passed, presumably
fearing that the matter might slip out to their hands.
The Financial Commissioner summed up his report
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thus, "I strongly oppose grant of any further area to the
Angora farm. I have already said that nothing more than
57 acres of land should be given and that too only
because at this stage the things have become so complicated that it is not possible to oust the International
Angora Breeding Farm from the area already occupied
by them."
The case of the Span Motels was more or less similar
to the International Angora Breeding Farm. The former
had blessings of the then Punjab Government, whereas
in the case of Span Motels (later on Span Resorts), the
Government of Himachal Pradesh was benevolent
enough in granting land lease measuring 40.3 bighas in
Baragran Bhial of upper Kullu valley for 99 years in
utter violation of rule and regulations.
The lease deed was signed earlier by the Chief
Conservator of Forests, Himachal Pradesh in September
1972, in favour of a company floated by a
of
Delhi, as its Managing Director.
The most disturbing feature of the lease on perpetual
basis was that in this case too neither the consent of the
Kothi right-holders was obtained nor the approval of
the Financial Commissioner (Revenue) was sought. The
enquiry report submitted by the District Revenue Officer
to the government on public representations against the
grant sent to the Prime Minister, was not given due
consideration.
Baragran Bhial was a prized land where the Forest
Department had been spending lot of money to raise
more than 700 walnut and other valuable forest species
of plantations in the area which was bound to bring
handsome income to the local Panchayat in coming years.
Interestingly, the lease was ratified by the Revenue
Department on 26th July 1975, the day La1 Chand Prarthi,
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the Minister from Kullu had handed over a strong note
to the Chief Minister requesting that the lease deed drawn
earlier be rescinded. It was too late. The dye had been
cast.

I raised "half-an-hour discussion" in the Assembly
challenging the authority of the government to sell public
rights granted under statutory provisions. My discussion
received wide coverage in the national press. The Blitz
described it as a "Five star fraud", in land deal.
And then came the Assembly election in 1977. The
image of the Congress throughout the country was badly
shattered and Himachal Pradesh was no exception. The
Janta Party fielded a scion of the Rupi ex-jagirdar to
contest the seat against me.
The State Government had earlier decided to hold
revenue settlement in Rupi on the basis of the enquiry
report submitted by the Revenue Department. The main
recommendation of the department was to scrutinise all
the .nautor cases granted by the heir of the ex-Jagirdar,
and regularise them if found in order and reconstruct
the revenue record of each pahoar circle afresh. This
settlement issue came handy for the opposition candidate
to use it as an election stunt. He sent wrong signals to
the people of Rupi that the revenue settlement if held
would adversely affect the nautor allotments
to
them liberally by his father. In Seraj area, his plank of
propaganda against me was the establishment of the
National Park and introduction of the Pilot Scheme in
the Tirthan and the Sainj streams which he said were
sought to curb the rights of the local people. For the
second time in 1982, the regional sentiments of the voters
s t r f J e fanned u p and no wonder, my senior party
tu! -tionaries entered into an unholy alliance with the
opposition candidate to ensure my defeat at the hustings.
There, I learnt the real meaning of "the Congress
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culture". The message was clear that in a world where
nothing succeeds like success and where ends justify
the means, the concept of bright minds in politics cannot
go very far, particularly when new class of politicians
and power brokers are themselves not free from tainted
motives and false ambitions.
Amazingly, my efforts to do good to my people
proved counter-productive for which I have no regrets.
To do good to one's people is a very laudable desire, but
it often leads to great excesses which do not result in
good to either the doer or the recipient. The definition
presented by Laotza, a renowned Chinese philosopher
about good leadership in a democracy sailed before my
mind while summing up my experience in public life,
who says:
A leader is best,
when people barely know that he exists,
not so good, when people obey and acclaim him,
worst when thgy despise him . . . . ,
of a good leader, who talks little,
&en his work is done, his aim fulfilled,
they will all say, we did it ourselves."
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