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TRANSLATOR'S PREFACE
This
edition
of
Fortunate to Behold,
originally written in Tibetan by Chogye Trichen
Rinpoche, has been translated and edited over a
period of two months.
It has been translated
under Rinpoche's personal guidance, without
which it could not have been completed in such
a short time.
Due to
the brief period available for
research, it is possible that some errors may
be found in the text, most notably in the
translation of names from Tibetan back into the
original Sanskrit.
Those Sanskrit names which
are uncertain have been marked with an asterisk
The
questions
from
the Lumbini
Development Committee, which are presented in
Chapters I11 and IV, were originally written in
Nepali, and translated into Tibetan for Chogye
Rinpoche.
The present English translation of
these questions is based solely on the earlier
Tibetan rendering.
(
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the translation of difficult passages.
My
Ngawang Samten
friends, David Jackson and
Chophel, were kind enough to read portions of
Chapter I, and make very helpful corrections
and suggestions.
Thanks are also due to
Sahayogi Press for printing the book in time
for the World Buddhist Conference.

I hope that Fortunate to Behold- will be of
value to all who are interested in the life of
g8kyamuni
Buddha.
and the development of
Lumbini Garden.
Cyrus Stearns
BoudhnZth, Nepal
November 13, 1986

INTRODUCTION
Our Enli htened Teacher, the Buddha, this
Blessed One Ekyamuni, appeared here in this
world to train living beings not trained by
other Buddhas,
at a
time when five-fold
degeneracy is rampant.
For this purpose, he
left Tusita heaven, entered a womb, was born at
Lumbini attended by inconceivable miracles,
amused himself as a youth by training in the
martial arts, enjoyed a retinue of queens,
experienced
renunciation
and
practiced
MEra
and actualized
austerities,
subdued
Buddhahood, turned the Dharmacakra, and passed
into NirvZqa. Yuvarija Ajita [Maitfeya] stated
in the Uttaratantra:

g

Taking a deliberate birth, leaving
the realm of Tusita, and entering a
womb,
Being born, becoming skilled in the
martial arts and enjoying a retinue of
queens,
Experiencing renunciation, practicing
austerities and traveling to Bodhgayz,
Vanquishing
the
hosts
of MEra,
gaining perfect enlightenment, turning
the
Dharmacakra,
and passing into
Nirv'aqa,
These deeds
are
demonstrated in
thoroughly impure worlds for as long as
existence remains.
He demonstrated infinite dqeds, such as
these Twelve, at each place in India and Nepal
where the splendor of benefit and happiness was
established without exception for this world as
well as for that of the gods.
From among
these, the city of Kapilavastu was the place
where he entered the
womb and
where he
maintained
a
kingdom,
Lumbini
was
the
birthplace, the ~iguddha stiipa was the place
where he cast aside the kingdom of a Universal

Emperor
like
spittle
and
experienced
renunciation, the NiraEjanH River was the place
where he practiced austerities for six years,
the VajrZsana [in BodhgayE] was the place where
he vanquished the hosts o f , MBra and actually
Awakened, the city of Sahkissa was the place
where he descended from heaven, Varanasi was
the place where he turned the Dharmacakra,
gr~vastiwas the place where he displayed great
miracles, Kuginaga'ra was the place where he
passed into NirvEpa, and RZjgir was the place'
of settling discord.
He walked in such places
as these, and they are blessed like sttipas,
down to the particles of earth there.
From among these, the Enlightened Teacher
stated in his last testament when he was at the
point of passing into NirvZca, that we who did
not actually see the face of the Buddha should
visit these four great holy places. As he
stated in the Vinayaksudrakavastu:
"Monks, after I have passed away, faithful
males and females of good family should visit
and remember these four places for as long as
they live.
What are the four? Here (Lumbini)
the Blessed One was born.
Here (BodhgayZ) the
Blessed One
actualized perfect Buddhahood.
Here (Varanasi) the Blessed One turned the
Dharmacakra. Here (~u6Inagaralthe Blessed One
passed into ParinirvZca.
Monks, after I have passed away, this should
be told to those who come on pilgrimage and
offer homage at those stcpas."
Following that, he spoke at length, stating,
"All who die with faith in me will go to happy
destinies in higher worlds."
And in other
.Siitras he stated that by going on pilgrimage to
these four great holy places, even heinous sina
would be purified.

Although there has been much talk that it is
possible to identify equivalants for the four
great holy places elsewhere, such as in east
and west India, and even in Afghanistan to the
west, the real ones are unmistakably these
which are in central India and Nepal.
The
areas are related to each other, and because
there are also stone pillars of ~ d o k aat the
four great
holy places, and at ~ a u $ ~ m b T ,
Bhakhra, Sarikissa, Sanchi, and elsewhere, we
can know them to be correct.
Agoka was of the Maurya royal lineage. The
Maurya capital was at Patna. The first of the
Maurya royal lineage was Candragupta, whose
rule was a happy one for his subjects.
He
298
B.C.
His
son
passed
away
in
Bindhusaragupta ruled for twenty-five years,
and passed away in 274 B.C. He had three sons
by his elder and younger queens, and ~ $ o k a ,who
was also the son of that king, was born to the
wife of a merchant in 302 B.C., one hundred and
eighty-one years after the passing of the
Enlightened Teacher.
Their father the king asked the soothsayers,
"Which of my four sons is able to be king?"
They replied, "The one who sits on the best
seat, the one who eats the best food; he will
rule the kingdom."
And they said, "The three
sons enjoy thrones and silken cushions, in
jeweled mansions within the palace. They enjoy
for food the hundred flavors of the court
cuisine. This son [~boka] sits only on the
surface of the earth, for the best seat is the
ground. And since he enjoys only rice, which
is the best food, AQoka should be king."
~ Q o k aaccordingly became king of Taxila in
273 B.C.
With the exception of the youngest
one, he fought with his own brothers such as
Susim, and was victorious in battle.
In 269
B.C., two hundred and fourteen years after the

NirvEpa of the Enlightened Teacher, he assumed
control of the sovereign throne of all India.
In 261 B.C, two hundred and twenty-two years
after the NirvEpa of the Enlightened Teacher,
Many hundreds
he led a great army to Kalihga.
of
thousands
of
people were killed and
captured, and he was victorious in battle, but
when he saw the endless suffering that had
occ$red, A6oka fell into despair, and decided
to seek a path for liberation from sahsZra.
He relied upon the Arhat Upagupta, who is
universally known as the fourth of the seven
successors to the disciples of the Enlightened
Teacher, although some say it was the Arhat
Kirti.
In 258 B.C., two hundred and twentyfive years after the N i r v g ~ a , the DharmarZja
~ G o k aentered the dharma gate of the Buddhist
doctrine.
From the time Dharmargja A6oka
entered the Buddhist doctrine, he looked upon
all his subjects with only compassion and
kindness.
With the intention that they meet
with this very doctrine of the Buddha which is
the foundation of benefit and happiness fom,
living beings of this world, he despatched
countless messengers to many other countries on
the outskirts of the Indian subcontinent, to
encourage the people towards the Dharma.
He constructed ten million st3pas on the
Indian subcontinent, as prophecied
by the
Blessed One:
"The
king of Taxila will
construct ten million stiipas on the Indian
subcontinent." Sttpas of Agoka are known to be
in many areas.
He constructed ten million
stu'pas, and
established stone pillars for
verification in the great holy places and
elsewhere.
Particularly in Lumbini, this can
be clearly known from the text inscribed at
that time on the stone pillar of Agoka, which
has been translated in the present day into
such languages as Nepali, Tibetan, and English.

Those deeds
xc6rya Da?$in:

of

~ 6 o k a were

spoken

of by

The famous image of the kings of old
can be found in the natural mirror of
oral tradition,
And even if those [kings] disappear,
see the
undsintegrated nature [of
their fame]!
As stated, even though ~ d o k apassed away
long ago, his achievements such as the many
stone pillars and many stupas are evident even
now. It is certainly true that they will remain
and
not
disintegrate
until the aeon is
finished.
There were several thoughtful succeeding
kings
and
ministers
who performed minor
restorations at Lumbini, beginning with the
supervision of the Nepalese King Tribhuvan.
Particularly, His Majesty Late King Mahendra,
like the DharmarEja ~ 6 o k acoming again for the
benefit of this holy place, erected a stone
pillar at the holy place, and implemented
development, as is clear there from the temple,
guest house, water facilities, hospital, and so
on. During that period, in 1967, the Secretary
General of the United Nations, Mr. U Thant of
Burma, had similar concerns, and appealed for
the development of Lumbini.
As a result, the
International
Development
Committee
was
founded.
In 1973, His Majesty King Birendra Bir
Bikram Shah Dev ascended the golden throne and
publicized the implementation of peace through
non-alignment. In addition to the development
at Lumbini, his administration has seen to the
construction of a highway from Bhairawa to
Lumbini, a garden of saplings, and so forth.
In 1986 he appointed His Royal Highness Prince
Gyanendra Bir Bikram Shah as Chairman of the

Lumbini Development,Trust, which function he is
performing.

I shall praiae these vast deeds performed by
Their Majesties, father and sons, as well as
Mr. U Thant, by speaking of their acts in
verse.
The sun, moon, and planets illuminate
the realms of earth and space.
From the joint resolutions of Their
Majesties and U Thant, the flower of
development adorns this world.

I, the present author was born into the Je
clan, in a lineage descended from the gods of
clear light. When I was seven years old, I was
taught reading, writing, and memorization by my
elder brother, Jetsun Tartse Kenpo [1905-1939,
71st Abbot of Ngor gonasteryl, and was able to
recite the ~azju6rin~maaahgitafrom memory.
was memorizing and practicing the
When I
recitation of the Praise of the Twelve Deeds of
the Enlightened Teacher Sgkyamuni, composed by
A c ~ r y a NBggrjuna, the
hairs
on
my body
repeatedly stood on end upon reciting the line
"When you were born in the auspicious Lumbini
Garden..."
Was it a sign that a link had been
established from my past prayers, by which I
would live in this great holy place in the
later portion of my life?

H.H. the Thirteenth Dalai Lama appointed me
at the age of nine to be the master of the
doctrine at Nalendra Monastery to the north of
Lhasa.
I was installed on the throne at age
twelve while still engaged in studies.
From
then until
age thirty-nine, I stayed and
maintained the traditional customs of paet
Gurus so that they did not decline. In 1959,
when I was forty years old, there waa a great

change in circumstances, and I left Tibet for
Muetang. In 1-961-1962 I traveled on pilgrimage
to the holg places in India and Nepal. At
Slrnath, Kunu Lama Tenzin Gyaltsen said to me,
"The
four
great
holy places have great
blessing, and from among them, Lumbini is
extremely sacred, and the supreme holy place,
because if the Buddha had not been born he
would not have performed the other deeds." I
then felt intense faith in the birthplace,
Lumbini

.

For several years, beginning in the end of
1962, I worked as Secretary of Religion in
Dharamsala.
In 1963, my elder sister, the
Mustang Rani passed away, and the Mustang R6ja
came with his aon to Dharamsala. "If possible
you ehould return to Mustang.
If that isn't
posaible if you would stay in the monastery of
His Majerty's Government in Lumbini, permission
will be given. We will request for you," they
said, and left.
In 1965 the Mustang RZja and his son made
the appeal. His Majesty [Late King Mahendra'el
reply was, "It is all right if you stay in the
old temple.
I have spoken with Secretary
General U Thant, and it wouId be good if you
were able to construct a new temple as part of
the development of Lumbini."
I replied that
there was a resident in the old temple, so it
would be good if we requested land to construct
a new one.
In 1967 the appeal was submitted,
and approval was granted.
In 1969, Mr. Ramesh June Thapa, Director of
the Department of Archeology, was sent to the
holy place, and granted ten kata of land.
Together with him, village panchayat leaders,
town panchayat leaders, the land tax collector
of
Bhairawa,
and
the
Lumbini
Zonal
Commissioner, measured the land, and gave the
official land documents. Construction of the

monastery was then begun, and I stayed in
Lumbini
In 1973 and 1974, according to a
request from the Department of Archeology that
a history of Tilaurakot was needed, I wrote one
which was translated into Nepali and English,
and submitted on two occasions. They may have
it in the Department, but my own notes were
lost.
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In February 1977 I was given a set of seven
questions from the Administrative Officer of
the Lumbini Development Committee.
I offered
my replies, in Tibetan, on March 3 ~ d . In 1985,
Wangchuk, one of my own students of literature
emphatically told me, "It would be a shame if
the usefulness to others of your composition
were to be lost.
But if there were a book
summerizing the story of Lumbini, it would not
be lost, and later would be of mutual benefit
to everyone, including the Department." Aside
from these reasons, it is also difficult to
comprehend the entire story from the questions
and replies alone.
As a result, I have
compiled
the
complete story, entitled "A
Spectacle for the Mind," the story of Lumbini,
a discourse fortunate to behold, and I present
it here as Chapter I.
Chapter 11: The Honorable Tsechu Rinpoche,
who is Head of both the Dhurgamchetra and the
Nepal Buddhist Societies, and a member of the
Rajsabha, emphatically requested together with
a long silk scarf and a gift, that I present a
clear statement
concerning Kapilavastu and
Devadaha. Accordingly, these can be known from
the presentation of the page and paragraph
numbers within "A Spectacle for the Mind."
There is also additional explanation of what is
not clear therein.

Chapter 111: The seven questions from the
Administrative
Officer
of
the
Lumbini
Development Committee are clearly presented
here together with the page and paragraph
numbers in "A Spectacle for the Mind."
Chapter IV:
replies to them
because they are
sequence.

Five further questions and
are presented together here
most clear if arranged in

Chapter V: This chapter concerns the manner
in which the temple structure, as well as its
contents,
was
constructed
upon the land
bestowed by His Majesty Late King Mahendra to
the Mustang RBja and Chogye Trichen within the
holy place of Lumbini. Also included here is a
catalogue of the consecrated contents within
the gilt image of '.he Sage, and a numbered
identification of tk.e stories corresponding to
each of the excellenc murals, such as those of
the Twelve Deeds of the Enlightened Teacher.
Chapter VI:
This chapter concerns the
establishment at Lumbini Garden of a three-year
retreat center for meditation upon the essence
of the doctrine, and the corresponding practice
for three years from 1978 through 1980, with
six practitioners successfully completing the
preliminaries, the
main practice, and the
conclusion.
This chapter concerns the
Chapter VII:
establishment
of
the
second
three-year
meditation retreat in Boudhnzth, and future
plans for a retreat building.
This chapter concerns the
Chapter VIII:
construction of the Great
Maitreya Temple
structure, as well as its contents, which is
beside and
very
close
to
the precious
[BoudhnEth] Stfipa, from its inception at the
1983 celebration of the [Buddha's] Descent from

Heaven until its successful completion two
years later at the 1985 celebration of the
Descent from Heaven.
These eight chapters were begun and composed
as described
above, and
are intended as
repayment for the kindness of our Enlightened
Teacher, and as an
historical service, a
rejoicing in the policies of Their Majesties,
father and sons. .
This was begun with
deep sincerity by
Subhiisita, who has the title Chogye Jetsun Tri,
in thi Great Maitreya Monastery of Yiga Chudzin
at the BoudhnEth StGpa, on 27/3/043, or July
11, 1986, the 4th day of the 6th Tibetan month,
which is the celebration of the Enlightened
Teacher's turning of the Dharmacakra.
It was
completed at Lumbini Garden, in the monastery
of Dharma Swami MahHrEja Buddha Vihsra, Tashi
Rabten Ling, on 2/6/043, or September 18, 1986,
the 15th day of the second 7th Tibetan month.
On the occasion of their c;-sitto this holy
place, I offer this book with affectionate
respect to the delegates of the fifteenth World
Buddhist Conference, which is being held in
Kathmandu.
May it bring benefit to the doctrine and all
living beings!

HOMAGE

A MARVELOUS SPECTACLE FOR THE MIND
Though all the Victors are equal in
form and primordial wisdom,
May we be nurtured by the Lord of
Sages, whose exceptional awakened mind
of
loving
kindness for degenerate
beings
Is a golden flower whose fame
magnificently beautifies all the threefold universe.
Behold a Spectacle for the Mind, a
narratiyest_ory worthy of Brahma's
praise,
About Lumbini Garden with which any
connection is meaningful,
The place where all the auspicious
conditions of every excellent attribute
.- in sahsZra and nirvzva combined,
And from which shone forth the Lamp
of the World.
The Creation of the Present Aeon and the Origin
of the h k y a clan
The result of the manifold karma, virtuous
and sinful, [accumulated] by
all infinite
sentient beings, appears as the strbcture of
the animate and inanimate world, [in all its]
manifold happiness and suffering. As stated by
ic5rya
Vasubandhu
in
the Abhidharmakosa,
"Manifold worlds arise from.karrna." Thus there
appear manifold manifestations of karma, in
which the shape of the world is such as round,
flat, or square.
In any case, the animate and inanimate world
is created
by the
four elements at the
beginning of an aeon [kalpa].
For the length
of its duration, there is a long low point of

decline in [average] lifespan, a long high
point of increase in lifespan, and a period in
between. At the end of a long period of many
years, the animate and inanimate are scattered
and destroyed by f i ~ e , water, and air, and
there is nothing.
Each [cycle] of creation,
duration, destruction,
and nothingness, ia
referred .to as an aeon.
Among those aeons, the aeons in which a
Buddha does not appear in the world are known
as "dark aeons," because without the teaching
of an unerring path to the creature8 of this
world, they experience only the causes and
results of suffering, as
though in utter
darkness.
The aeons in which a Buddha appears in this
world are known as "aeons illuminated by a
lamp," because through the illumination of the
Buddhadharma, the darkness of inner and outer
attachment,
aggression,
and ignorance are
cleared away, and only the causes and results
of virtue and happiness are experienced.
Because in this world each "lamp aeon" doea
not appear except in the midst of many "dark
aeons," it is rare for a Buddha to appear in
this world.
Having appeared, it is rare for
the Dharma to be taught.
It is rare for the
doctrine which is taught to remain.
To obtain
a human body is extremely rare, and so at this
time when the four rarities have come together,
if one is able to enter the Buddhist doctrine
it is extremely fortunate and very meaningful.
Question: If it is stated that one thousand
and two Buddhas appear in thie present aeon,
why are there no "dark aeona" in between?
aeon is a special one,
According
to
the
AcintHguhyanirdeAa-Siitra,
at a time in the
Answer: This great
unlike
others.

past, many aeons ago, during the aeon known as
Beautiful Illumination, the com~letelyperfect
Buddha
named
King
of
Infinite. Precious
Qualities appeared in the' world known as
Ornamentation.
At that time there was a king
named Arenemi who ruled the four continents
from his perfect palace, and who had seven
hundred thousand queens and a thousand princes.
During that time the king honored that Buddha
together with the safigha of monks for ten
million years.
Then he thought, "A11 these
thousand princes have for ten million years
only dwelt in the presence of the Buddha while
awakening the thought of enlightenment.
It is
certain that in the future when a good aeon
appears,
they
will
successivly
become
enlightened.
I shall investigate who will
first become a Buddha."
He wrote the names of the thousand youths,
and placed them in a vase of seven jewels. He
made offerings in front of the Buddha for seven
days, and then in the midst of the retinue of
queens, ,the thousand sons, the ministers, and
many people, he drew forth the written names
from within the vase where they had been
shuffled.
First was Krakucchanda, second was'
Kanakamuni, third was Ksgyapa, fourth was our
SZkyamuni,
fifth was
Enlightened
Teacher
Maitreya, and so on until the last of the
thousand, the youngest prince Anantamati.
Question:

How can these be known?

Answer:
Our Enlightened Teacher, the
Buddha, the Blessed One, knows what can be
known exactly as it is and in full extent, with
no confusion of circumstances, and is free of
the four causes of ignorance. What the clan of
each Buddha will be, together with the name of
each
father,
mother,
son,
queen,
and
attendants, such as the Supreme Pair, is clear

and precise within the Bhadrakalpika-Sitra, and
thus is something we can believe in,
According to the word of the Blessed Buddha,
the way the present aeon was created and the
clan is
source of the origin of the &kya
described below.
The word of the Buddha is
composed of statements which he actually spoke,
such as the Pratimoksa-SGtra, questions and
replies between ~odhisaitvas and Arhats which
he endorsed at the conclusion, such as the
~rajEHpiiramitE,which are approved statements,
and blessed statements in which Arhats and
Bodhisattvas spoke after having been blessed by
the Buddha focusing his attention upon them.
[According to the PitaputrasamZ~ama-SGtra:]
When the Blessed One was residing in the
Nyagrodha pleasure grove at Kapilavastu, the
giikyas asked how their own clan had originated.
The Blessed One blessed Maudgalyzyana with his
attention, and told him to tell how the h k y a
clan originated.
This, then, was both a
Maudgalyzyana
blessed and approved statement.
looked with the eye of primordial wisdom, and
described [the origin of the clan].
In the very beginning of this world, in an
empty vacuum of space a great wind stirred,
from which fire blazed forth, and a vast
mandala of water was created as condensation
from the fire and wind. The fire and water was
agitated by the wind, and like butter from
churned milk, it gradually was created in the
form of the earth, and became solid, endowed
with such things as color, taste, texture, and
odour.
At the same time as this, the sentient
beings of the first aeon descended from [the
realm] of the gods of clear light.
They had
complete sense faculties and limbs, and were

beautiful like gods. Their own bodies .hol/n(
with light, they were able to fly unimpeded in
the sky, and they subsisted on the food of
concentrated meditation.
And yet, through
desire they became attached to the taste of the
film on the nectar, which was like honey, and
taking it with their forefingers, they ate-it.
Consequently their bodies became heavy and
coarse, and took on a bad color. When that was
finished, they ate the quintessence of soil,
which had a somewhat sweet taste.
Then they
ate uncultivated rice. The male and female
organs then formed, their bodiee became dull,
and they began to build homes. From their
collective merit,
the sun
and moon then
appeared.
They sowed fields, and when it was
time to gather the fruit, conflict ensued. One
from
among
them,
who
was endowed with
intelligence, allocated land to each one, and
caused there to be no conflict, The land was
allocated equally among
everyone,
but he
himself was excluded from a share of land. As
a result, everyone gave him one-sixth of their
own shares of land, and he then had more than
anyone.
In his hereditary lineage was the king
Mahgsa~mata.
l
T ~ h e r ewere many generations inthe famous royal lineage of Mahzsayata. After
a thousand generations, King K ~ k i nappeared.
The Buddha ~ B 6 y a p aappeared at that time, when
lifespans were twenty thousand years. From
Sujata, the son of K ~ k i n , there successively
descended one hundred kings in the city of
Potala.
Kar~ikawas the last of the one hundred
kings, and
he had two sons, Gautama and
1
The following section is based on the
Vinayavastu, Derge edition, vol. 3, beginning
on f. 266.

Bharadvzja, the latter of whom ruled.
The
elder brother Gautama became a renunciate, and
relied upon the Seer Asita.
The Seer Gautama
[was wrongly accused of murder and] met with
bad circumstances, but because he was b l a ~ e l e s s
and spoke the truth, [his teacher] the Acirya
became gold in color.
The Golden [ x c ~ r y a ]
inspired Gautama, from whose member drops [of
semen] fell into'a bunch of sugarcane at the
base of the torture tree [from which he was
hung]. They were nurtured by the sun, and
burst forth as two eggs, from which two youths
appeared. The Golden Seer identified them as
of the royal lineage of MahEeaynata, and the
younger brother was [eventually] placed on the
throne.
Thereafter, the royal lineage was known by
four names: Gautama, Ahgirasa, Siiryava?Sa, and
IkevHku.
One hundred members of the royal
lineage of I k ~ v Z k u appeared in the city of
Potala in the ~ o b l eLand. The last of the one
hundred was known as [IksvHku] VirGChaka, and
to
him
were
born four sons, Ulkgmukha,
Karakar~aka, ~astikagir5a,and Nfipura. When his
wife died, the king was plunged into despair.
Through the efforts of the ministers, he took a
A son, RBjyananda, was born, and
new queen.
through the powerful meang of the ministers, he
was placed on the throne.
The four sons of the- good queen were exiled
to a place near to the dwelling of -the aster
Kapila on the bank of the Lohita river close to
Their brethren, such
the Himalayan mountains.
as relatives from their mother's side, many
young boys and girls, followed after the four
sons, and all abandoned attachment and longing
for their own land. They settled in the place
of
Kapila,
and
so
it became known as
Kapilavastu.)
They slew deer for food and
clothing, a n d prospered in that place. All
were happy and content in their youth, and when

they reached maturity, the Seer Kapila gave_
them guidance, saying,//"Youare of a high royal
line, and it would be meaningless for you to
join with a common line. You should marry with
your mother's relatives!'"
Their
race
greatly increased, and the
ensuing clamour was harmful to the meditation
of the Seer Kapila.
Consequently he said;
"There are four main
royal lineages, the
pqincipal and most important of which should
remain in Kapilavastu. The great remainder of
you should move to the place known as Devadaha,
because this place was prophecied by the gods."
Accordingly they moved, and there also, from
the single
heriditary line
a second one
expanded, and a great city began./

-

//on one occasion [Ik?v'aku] VirGChaka, the
king of Potala, missed his banished sons, and
dispatched his ministers to summon the boys.
They returned, and then told him, "0 King, you
Those
sons have taken
needn' t
worry.
Kapilavastu. They alay deer, make tents with
the hides, have fine food and clothing, and
live happily. Not only that, they have married
with girls from their mother's side, and they
have very many descendants."
King [I$?vHku] Virii4haka exclaimed, "They
are daring to act like that, very daring."
Daring is called "b~kya,"and so thereafter the
royal lineage of Ikev'aku was known as the royal
When the father [Ik+vEku]
lineage of 48kya.
Viriidhaka and RZjyananda both died, the soya1
line&e
of Potala was taken over by the SBkya
royal lineage, in succession from eldest to
youngest between the four sons of the first
queen of [Ik?vHku] VirGChaka. Finally Nfipura,
the youngest of the four brothers acted as king
of the Szkyas. His son was Vasi?$ha, whose son
was Guha.
His lineage passed to his son,
grandson, and
great-grandson, down through

twenty-five thousand 6gkya kings in the city of
Kapilavastu.
At that point there were six kings with the
name Ratha, such as ~agaratha. From ~agadhanu,
who was the son of the last one, there were six
with the name Dhanu.
Dhanusthira, the sixth,
had two sons:
Sivhahanu and Si~hanZda. From
King MahEsammata down to Simhahanu there were
various changes in the name of the royal
lineage, but the unbroken line of descent was
of a single lineage.
Siqhahanu
had
four
sons,
guddhodana,
Suklodana, Drovodana,, and Amftodana.
He also
had four daughters, SuddhZ, g u k l ~ ,DrogZ, and
AmftZ.
From among the eight brothsrs and
sisters, the eldest was the daughter SuddhZ.
-This daughter SuddhEi went to become queen to
the king of the city of Devadaha.
H

The reason this great
Lumbin? Garden

holy place has the name

There was a son [Suprabuddha] born to the
king of Devadaha and SuddhH, and he was endowed
with qualities of intelligence.
He came to
have as his queen a king's daughter who was
known as Lumbini, "good woman of the city."
Near
the
city
capital Devadaha, a rich
householder had a pleasure grove, a place for
recreation.
It was a garden perfectly replete
with the finest water, flowers, and fruits, and
with the calls of various birds therein. It
was a place such as one might wish for. The
king and his group of queens sometimes went
there to amuse themselves. Queen Lumbini liked
that pleasant garden, and wanted it. She asked
[the king], "Please give it to me."
spid,
"This
is
the
But
the
king
householder's, and so it would be inappropriate
for me to give it.
If you want it, I shall

make one
place. "

even

better

than

this

in another

On this site [of Lumbini] there would appear
many marvels at the birth of the Buddha. It was
created as a place where there were more
lotuses, more flowers which grow in swamp and
grow on land, a greater variety of fruits,
meadows, and a perfect abundance of waters,
than there were even in the garden grove of the
householder. In this place various kinds of
birds such as peacocks, parrots, mynas, krausca
[GSprey], and kgdamba [dark -grey-winged goose]
gave forth captivatingly beautiful calls, and
various kinds of wild animals such as herds of
elephants wandered peacefully. The king made a
wonderful, unprecedented place, like a divine
garden grove, with such things as mansions,
pleasure groves, and ponds.
Because it was
constructed for the sake of that queen, it was
also given the name Lumbini.
So it is stated in the Vinayavastu.
During that period of time, King Simhahanu
ruled the city state of Kapilavastu.
In
Devadaha it
was the
period d l ~ ~ i n gwhich
Suprabuddha ruled. To Lumhini, the excellent
queen
of
Suprabuddha,
there was born a
marvelous daughter named Mayg who was endowed
with the marks and signs of one who would give
birth to a king that would rule the world with
his power.
After that, a daughter even more
She
marvelous than her, MahZm'ayE, was born.
was one who had transcended mundane activity,
and whom the soothsayers prophecied would give
birth to a Universal Emperor, endowed with
excellent marks.
Simhahanu thought, "How excellent it would
be if a Universal Emperor appeared in my
lineage." AS Suprabuddha had aspirations to
become related to Si~hahanu,there was a mutual
exchange of letters between the kings, and the

daughter of Suprabuddha, MahZmLyZ, who was
endowed with the marks and signs of one who
gives birth to a ynivers,alEmperor, was taken
to be married to Suddho ana, the son of King
Si~vhahanu
.
Later, he
the older
[daughter] M5yZ after consultatjon
in the
assembly, it not being
SZkya custom.
After his father, King Simhahanu, passed away,
guddhodana acted as king of Kapilavastu. King
suddhodana and queen
MahamiiyZ
both lived
enjoyably and pleasantly in the pinnacle of
~ a m s ~ v a t ?the
, palace of the royal court at
Kapilavastu.

Look

/

At that time in Tusita heaven, the Sage, the
great Bodhisattva, decided to
display the
manner of enlightenment here in this world. He
saw five sights:
his caste, country, time,
lineage, and mother.
1.)
Caste:
Most Buddhas appear in the
ruling caste [Ksatriyal or the priestly caste
[Brahmin]. Seeing that at the present time the
ruling caste was accorded respect, he decided
to appear in the ruling caste.

2.)
Country: So that it would not be said
that the Bodhisattva had taken birth in a
barbarian borderland, he decided to appear in
the central country.
3. ) Time:
Buddhas do not appear while
lifespans are as long as eighty thousand years,
because renunciation and sadness cannot be
awakened.
Nor do they appear when lifespans
have decreased to less than one hundred years,
in a
place where five-fold degeneracy is
rampant. Hence he decided that in order to
train living beings with lifespans of one
hundred years, who were not the trainees of
other Buddhas, he would appear during a time
when lifespans were one hundred years.

4.) Lineage: From among the ruling caste,
h e decided to appear in the lineage of the
6gkya King guddhodana, which was a lineage
accorded respect and in which both maternal and
paternal ancestors had behaved faultlessly for
seven generations.
5.)
Mother:
He decided to appear as the
son of mother MahZmEyE, a woman endowed wi-th
such
qualities
as excellent physique and
intelligence, who would not become distracted
by selfish aims, one who had prayed in front of
past Buddhas, "Oh! May I become the mother of
a Buddha!" and who was able to hold a great
Bodhisattva within her womb for ten months.
ILapilavastu, he
Then, at ~ a ~ s g v a t i in
entered into &is mother's womb in the form of
an elephant endowed with six tusks.
Beginning
from the time he entered the womb, his mother
naturally maintained a moral discipline which
shunned the ten nonvirtues, wished to release
the prisoners of the Kapilavastu state, and
wanted to give, generously to the poor and
beggars. King Suddhodana accomplished [these
things]
in
accordance
with
her wishes.
Furthermore, as
she wished
to gaze upon
pleasant garden groves, and wanted to be at the
base of a tree in the Lumbini Garden Grove when
it was time to give birth, the king sent a
message to King Suprabuddha, saying, "Your
daughter wishes to be in the Lumbini Garden
Grove, so decorate it with ornaments!"
a

From Kapilavastu as well, preperations were
made to beautify the garden grove, and when it
uas nearly time for her to depart, a horseborne palanquin made from four kinds of jewels
was arranged.
Queen MahEmHyE was surrounded
with groups of elephants, horses, youths, and
chariots, as well as hosts of troops and gods,
filling all the earth and sky. Together with

this retinue, she departed and traveled to
Lumbini Garden.
(Thus it is stated in the Abhiniskramana
SGtra. )
When the time came for the Perfect Buddha,
the Blessed One, to be born in Lumbini Garden,
his mother stretched up and held the branch of
a tree with her jpnds. What kind of a tree was
it? It was a pl,akgh tree [waved-leaf fig tree,
Ficus I n f e c t o r i a W
It is stated in the Vinayavastu: "Then,
to the Lumbini
when she [ie. MZyZdeviI-went
Garden she saw an agioka tree [Jonesia Asoka
Roxb.] with extremely wide-,flowers. She wished
to give birth there, and while she was there
holding that tree..."
It also says in the Buddhavatamsaka-SGtra:
"The preceding omens [of impending birth],
those ten great illuminations, occurred before
the
arrival
of
the Buddha.
They also
thoroughly illuminated all the dense darkness
of the thoughts and minds of boundless and
limitless sentient beings.
"0 Son of a good family [i.e. Maqibhadral,
when the moth r MahEmEyZdevi arrived at the
tree, the bodies as well as
site of the p&?;a
all the massekdf offerings of all those who
were intent upon presenting offerings to the
great Bodhisattva, all the powerful ones of the
worldly realm who had assembled, the sons and
daughters of the gods of the three realms
together with their retinues, and the nzgas,
yakyas,
gandharvas,
asuras,
garudas, and
mahoragas, with their assembled retinues, were
thoroughly
illuminated
by the magnificent
color,
and
form
of
splendor,
glory,
~ a h Z m Z ~ ~ d e "v z .

Hence it is certain it was a plak!a
,ith
perfectly petalled flowers.

tree,

When the Blessed Buddha subdued the Mzras in
the evening, and directly and fully Awakened at
dawn at the Vajrasana [of Bodhgaya], the tree
against which
he rested
his back was a
bodhivfk$a [Indian fig tree, Ficus religiosa].
Nowadays they are well known at the VajrZsana
[of BodhgayEl and in such areas
as this
Everywhere they are
[Lumbinil and .6r? Lanka.
regarded as blessed, they are planted, and they
grow.
The tree beside which the Blessed Buddha
passed into parinirvapa in ~uGInagara,in the
country, was the well known sZl tree
Vatioa Robusta]

.

Also, some say that the tree which the
mother held with her hand when giving birth,
and the tree at the occasion of passing into
nirvzpa are the same, known as 6 1

.'

i

2

Nevertheless,
it
is
stated
in
the
"The mother MahEmZyH
Abhiniskramana- Siitra:
descended fiom a jeweled palanquin in the
Lumbini Garden, and saw an a6oka tree in full
bloom.
With a joyful and c~ntentedmind she
went there, and held to a limb bent with the
weight of flowers and leaves."
Therefore, if the sEl has flowers, it is
possible to accept it as being the same, but if
the s5l has no flowers, it cannot be accepted
as the same. It appears certain that the birth
a
tree was one with flowers.

4
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A
brief
explanation
of those especialix
marvelous transformations which occurred on the
occasion of the birth of the Buddha, the
Blessed One
The following is an abbreviated \.ersior,of
the section concerning Lumbini Garden which is
found in "Adorning the
Wooded Grove with
Trees," Chapter One hundred and Six of the
Buddhavatamsaka-SGtra.2
The merchant's son Manibhadra relied upon as
many as fifty-three spiritual friends. When he
had mastered the essential precepts of the
thirty-ninth one, who was the Goddess of Night,
Light of Energy in Prayer for the Protection of
all Living Beings, he finally went to where the
Wooded Grove of
Lumbini
was,
and while
searching and searching, performed clockwise
circumambulations around the Wooded Grove of
Lulnbini .
The fortieth spiritual friend,
Splendor which Delights
in
the Excellent
MaqGala of Grandeur, who was the Goddess of the
Wooded Grove of Lumbini, was seated in the
heart of a lotus upon a lion throne which was
within a mandala palace formed by all the limbs
of the jeweled trees in the Wooded Grove of
Lunlbini
With a retinue of
one hundred
blllion, twenty
thousand Goddesses of the
Wooued Grove in front and surrounding her, she
was teaching the Dharma.

.

When
[Manibhadra]
saw
her
completely
as the
teaching the set of Siitras known
Thorough Presentation of the Ocean of Lifetimes
of all Bodhisattvas, he offered prostrations by
bowing his head at the feet of the Noble Lady,
sat in front of her, and said this:
"Noble
Lady-, I have awakened the thought of supreme
2
Buddhavatamsaka,
Ah, beginning on f: 208.
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enlightenment, but I still do not know
Bodhisattvas appear in the lineage of
Tathagatas.
I
st,ill do
not
know
Bodhisattvas engage in conduct, and perform
illumination of sentient beings."

how
the
how
the

The Noble Lady replied as follows to the
merchant's son Manibhadra, giving a detailed
explanation concerning ten different lives of a
TathZgata:

"I know about the births of Bodhisattvas in
this great universe composed of one billion
world systems.
Because of previous prayers, I
was born for the purpose of witnessing the
appearance of the Bodhisattva in the Wooded
Grove of Lumbini, on the fourth continent, the
fortunate continent of Jambudvipa. As such, I
closely examined this, and cultivate the memory
of the appearance of the Bodhisattva here in
Lumbini. I have lived here for a long time.
Furthermore, a hundred years ago was the time
known as the descent of the Blessed One from
the divine palace of Tu?ita, at which time ten
preceding omens appeared here in the Wooded
Grove of Lumbini."
What
follows:

were

these

ten?

They

were

as

The first preceding omen was that the ground
became level; all of this Wooded Grove of
Lumbini became free of non-level ground, and
free of any precipices or ravines.
The second preceding omen was that this
Wooded Grove of Lumbini became free of gravel
and shards, and free of stumps and thorns. The
land became made of vajras, and then completely
filled with many jewels.
The third preceding omen was that all this
Wooded Grove of Lumbini became fully adorned

with a circle of intertwining trees of all
variety of jewels together with sal trees, and
t61 trees [palmyra, Borassus flabelliformis].
The fourth preceding omen was that in all
this Wooded Grove of Lumbini there sprang forth
new sprouts of aromatic trees more excellent
than the offering substances of the gods, and
stands of trees from which incense powder could
be made.
And it came to be encircled and
purely adorned with trees in the form of
precious incense, such as trees which gave off
clouds of smoke and mist.
The fifth preceding omen was that Lumbini
became filled
with
flowers
of divine
substance, garlands of jewels, and a full
variety of treasure hanging [in the air].
The sixth preceding omen was that all the
trees of the Wooded Grove of .Lumbini actually
became excellent treasuries of precious jewels.
The seventh preceding omen was that likewise
in all the groves of lotus flowers in the
Wooded Grove of Lumbini, all the flowers which
grew from the water bloomed, and having sprung
from the [muddy] earth, rose up through the
water and remained above the water's surface.
The eighth preceding omen was that each and
every worldly powerful being such as gods,
nZgas, yakgas, gandharvas, asuras, kinnaras,
and mahoragas of the three realms, and those
powerful ones among living beings, took their
place here in the Wooded Grove of Lumbini.
The ninth preceding omen was that each and
every one of the sons and daughters of the
nEgas,
yaksas,
gandharvas, asuras,
gods,
garudas, kinnaras, and mahoragas, all with
various forms of joyful mental offerings held
in their hands, took their places after looking

directly at the branch of the plaksa tree,
bowing, and offering prostrations.
The tenth preceding omen was that from
within the navel center of the bodies of all
the Buddhas of the ten directions there issued
forth many light rays known as "the lamp which
projects the birth of a Bodhisattva." Having
illuminated all of the Wooded Grove of Lumbini,
the light rays remained, and from them all the
qualities of the Bodhisattva were proclaimed,
issuing forth in the vocal tones of a Buddha.
Seeing those ten preceding omens [which
occur] before the birth of a Buddha, all the
powerful and wise ones in the world also knew
that a Buddha would be born.
[Thus the Goddess spoke:]
"Ma~ibhadra,son of a good family, when I
saw these ten preceding omens, I gained faith
and joy of inconceivable strength.
"Furthermore, son of a good family, when
MGyHdevi emerged from the vicinity of the great
city of Kapilavastu,
ten
preceding omens
appeared here in the Wooded Grove of Lumbini."
[The ten omens were as follows:]
1.1
A radiant light appeared
constructed buildings which existed
surface of the earth in this world.

in
on

all
the

2.)
From all the petals of the blooming
jeweled lotus flowers a radiant light shone
forth, and from them there also issued forth
the pleasant
sound of
"Birth, birth, an
excellent birth!"

3.)
All the radiant light which shines
forth when the thought [of enlightenment] is

first awakened by all of the Bodhisattvas in
the ten directions, appeared.

4.) The radiant light which emanates forth
when all the Bodhisattvas' spiritual stages
[bhiimisl are fully gained
and penetrated,
appeared.
5.)
All the. radiant light which shines
forth
at
the
total
completion
of the
perfections and mastery of primordial wisdom by
the Buddhas and their Sons throughout the ten
directions, appeared.
6.)
All the radiant light of primordial
wisdom which controls prayers shone forth.

7.) All the radiant light of primordial
wisdom which actually accomplishes vast prayers
shone forth.
8.) All the radiant light of primordial
wisdom which shines forth when sentient beings
are fully matured and trained by the Great
Beings of the ten directions, appeared.
9.1
All the radiant light which shines
forth when those Great Beings of the ten
directions, the Sons of the Victors, master the
primordial wisdom
of the
true nature of
reality, appeared.

10.)
All the radiant light which shines
forth at the deeds of all the Victorious
B u g h a s and their Sons in the ten directions,
such as those of magical emanation, actual
birth, awakening in supreme enlightenment, and
mastering primordial wisdom, appeared.
All of those ten different radiant lights
appeared in this Wooded Grove of Lumbini. The
appearance of the preceding omens of those ten
radiant
lights
also
caused the thorough

illumination of all the dark and gloom within
the thoughts and minds of infinite sentient
beings.
[Thus the Goddess spoke:]
"Mapibhadra, son-of a good family, when the
mother MahEmEyZdevi arrived before the plakya
tree, the individual bodies as well as all the
gathered offerings of all who were intent upon
presenting offerings to the Bodhisattva, the
many hundreds of thousands of all the taintless
children of the gods in the three-fold universe
who had all gathered together with retinues of
nzgas, yaksas, gandharvas, asuras, garudas,
kinnaras, and mahoragas, were all thoroughly
illuminated by the magnificent splendor, color,
and form of MZyZdevi. All of the light in the
universe was outshone."
[There
were
ten
inconceivable
emanations of the mother, as follows:]

magical

1.)
The matchlese lights which shone from
MEyEdevi's
body spread in
all directions,
completely alleviating all suffering as the
result, and passion as the cause, which are
found in the- - c ~ n t _ i ~ u u m sof the six kinds of
livbeings who are on the path of existence.

-.

,\
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Moreover,
the
second
of
the
inconceivable magical emanations of the mother
to appear in the Wooded Grove of Lumbini was
that the vastness of a billion world systems
was included in the body of MahZmSpHdevi like a
reflected image.
And within each of those
billion world systems, there also appeared
kings
of
different names, various Wooded
Groves, and trees of various form in front of
which there appeared a MahEm'ayEdevi completely
surrounded by all the chief and powerful beings
of the world, waiting in preperation for the
birth of the Bodhisattva.

3.)
Furthermore,
the
third magical
emanation to appear at the birth in Lumbini
Garden was that those acts of service to all
the Buddhas and whatever teachings of the
Buddhist doctrine had been performed by this
Enlightened Teacher of ours in the past when
engaging in the conduct of a Bodhisattva, were
announced from each of the hair follicles of
It was, for example, as
the mother IGyZdevi.
when the assembly of sun, moon, planets, and
stars in the sky sparkles in very clear water,
and when the sound of thunder rolls from
gathered clouds.
The
images
that were
reflected were seen by all.

4-5. )
The
fourth
and fifth events
concerning the birth, to appear in Lumbini
Garden were that there shone forth from all the
hair follicles on the body of MEyEdevi, clear
and distinct images of the shape and scenery of
the land, houses, cities, countries, and towns
in a vast ocean of worlds, a billion world
were]
when our
systems, [such
as
they
Enlightened Teacher previously performed the
conduct of a Bodhisattva.
And there shone
forth images of the enclosure of trees there,
the lakes, the h s e r s , the sky and clouds, the
names of aeons,"their number, the lifespan of
sentient beings, what types of sentient beings
[the Buddha] associated with, what type of
spiritual friends he associated with, and just
how
he
energetically
applied himself to
virtuous dharmas.
Furthermore, there shone forth such images
as those of what conduct of body, speech, and
mind were engaged in by the Blessed One after
reaching the state of No Return, and his dress,
possessions, what happiness and
sorrow he
experienced, with what lifespan-and lineage he
was endowed, and how MahEmZyZdevi was also his
mother on those occasions.

6Likewise, from the hair follicles of
pIiZy~devi's body, brilliantly clear images were
projected of when the Blessed One previously
engaged in the Bodhisattva conduct of giving
away all outer and inner objects, giving away
son, daughter, and queen, and the conduct
difficult to perform--the giving away of his
head and limbs.
Images in these situations
appeared, including his bodily appearance, how
he gave, who was the recipient, and what was
the object which was given, even down to the
manner of giving and what was spoken.
Just as when a motion picture (cinema) ia
shown, where a tangible machine causes the
clear unblurred appearance of such things as
countries upon the surface of a white screen,
and various
voices are
caused to appear
distinctly by the playing of a tape recorder,
the magical emanations of primordial wisdom
with vocal accompaniment were clearly seen
issuing from the hair follicles of the body of
MahEmHyEdevi

.

7.)
Likewise, when the TathEgatas who had
already appeared in the past were born from the
bodies
of
their
mothers, there was the
miracuIous appearance of decorations of the
Buddha fields, and decorations of the realm of
sentient beings, such as food, trees, flowers,
incense garlands,
salve, powder, garments,
parasols and victory banners, banner ornaments,
a full array of precious gems and the finest
emanated ornaments, [as well as] music, song,
praise, and the sound of chimes. All of those
without
exception
appeared
when ~ Z ~ E d e v z
arrived in the Wooded Grove of Lumbini.
8.)
Moreover, this Wooded Grove of Lumbini
was fully adorned with many mansions beyond the
wealth of gods and men, jeweled palaces, gems,
decorative strands of beads changing in loops
and in
loose strands:
grains, forms, and
ornaments, fine and appropriate wealth which

issued forth individually
MEyEdevi, and remained.

from

the

womb of

9.) Likewise, from the body of the mother
MayEdevi,
there
issued
forth, clear and
radiant, Enlightened Teachers adorned with the
fine marks and characteristics of a Blessed
One, together with retinues and realms, equal
to the number of atoms in one hundred billion
Buddha realms.

10.) When the time came for the birth of
the Blessed One, a large area in the vajra
ground in front of the mother burst forth into
a flower of finest jewels, a vast lotus known
as "fine with ornaments of jewels," endowed
with stem, stamens, garland of petals, and
leaves of only jewels with boundless colors.
Draped with countless dangling strands of the
finest jewels, it covered the ground, and was
surrounded by all kinds of gods.
nEgas caused perfume and
The
gathered
scented water to rain down, all the yaksas held
double handfuls of various flowers which they
scattered, all the gandharvas proclaimed songs
of praise, all the asuras bowed deeply in
homage, the assembly of garudas held silken
canopies which adorned the sky, and all the
uragas [serpent deities], joyful and devoted,
watched while making pleasant sounds. These
things together
made up
the tenth event
concerned with the occasion of the birth of the
Buddha in the Wooded Grove of Lumbini.
This concludes the abbreviation compiled
from "Adorning the Wooded Grove with Trees,"
Chapter One hundred and Six of the Avatamsaka
SCtra.
If you
think, "I
can't believe these
miracles on the occasion
of the Buddha's
birth," for what reason can you not believe?
If material technology is able to display

various
nonexistent
appearances, then the
inconceivable. primordial wisdom and magical
abilities of a Buddha are certainly able to
display various forms of miracles, and as such,
they are things we can believe in.
The Birth of the Buddha
At that time, Indra, the mightiest of gods,
thought, "This queen MahZmEyZ is modest and
will not dare to give birth in the midst of a
large retinue like this of gods, men, and so
on, so I shall do something."3 He sent down a
fierce wind and rain, causing everyone to flee
in all directions.
Indra remained, having
actually emanated in the costume of an old
nanny who was experienced in- -birthing
and
-caring for children.
At that time, from the right side of mother
MEyZdevi's
womb,
there
shone
forth
an
inconceivable, infinite light, at which it was
impossible to stop gazing.
Just as when the
sun shines from the womb of the sky, the light
of lightning strikes through the dense darkness
from the womb of gathered clouds, or a great
lamp appears in the womb of absolute darkness,
kingdoms without
distinction
in
the ten
directions were filled with light and light
rays. While all who were gathered there, such
as gods, nzgas, and humans, were insatiably
experiencing the wonderous spectacle, the Great
Sage was born without harm to his mother.
The Bodhisattva was born, and Indra received
him with a hide blanket.
Then the Bodhisattva
realized that Indra would become arrogant,
thinking "I took the Bodhisattva," and so
3
This
section
is
Vinayavastu, Derge edition,
on f. 280.
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blessed himself with the vajra body, causing
Indra, the mightest of gods to tremble, because
he couldn't hold him.
Then the Bodhisattva spoke:
" ~ a u b i k a ,let
me go! Let me go! Let me go on!"
It is natural that whenever a Bodhisattva, a
Blessed One, is 'born, at that time also this
great earth will quake.
It is hatural that when a Bodhisattva ie
born, no one holds him, and he looks in the
four directions, takes seven steps in each, and
also speaks these words: "This direction is
East.
From here the one who will attain
nirv6ca first appears.
Thie direction ia
South.
I shall become an object of devotion
for all living beings. This direction is West.
This shall be my final birth.
This direction
is North.
I shall cross over the sea of
existence."
Above his head the gods held a white parasol
and fans with jeweled handles.
It is natural that when a Bodhisattva is
born, there fall upon the crown of his head two
streams of water from the heavens, one of cool
water and one of warm water, which bathe the
Bodhisattva.
It is natural that when a Bodhisattva is
born, a large spring appears and flows in front
of the mother who has given birth, and that the
mother uses the water there to bathe.

A summary of thoee eventa
Birth, standing, and seven steps,
two streams of water, a spring, and the
gods.

The light at the birth waa greater than that
of a hundred suns.
It filled and penetrated
the three-fold universe with light, down to the
of darkness not illuminated by the sun
and the cavities underground.
At that time
there lived on Mt. Kaila6 a seer named ~ i ~ k l e g a
who was knowledgeable about destruction and
creation. His nephew was named Agnidatta. At
that time Agnidatta was living in a cave, and
when he was meditating he saw the illumination
and spoke to ~isklega,thus:
"0 Master! Have all the passions
been purified here in a single'instant,
or what?
This mountain and cdve were in this
way made bright with ligh,t."

~ i ~ k l e 6said
a
to him:
"Sunlight is always keen, my only
son.
If this illumination touches your
limbs, the light is cool, and so it is
certainly the light of a Sage.
It
is
the
great
light
of a
Bodhisattva who has certainly been born
from a womb.
After birth, these immaculate light
rays of the great Bodhisattva, which
are like gold, illuminate the three
worlds. "
They rejoiced with happiness and pleasure.
Question:
[It is said] he took seven steps in
each of the four directions, but why is the
number seven certain?
Answer:
[iryE NEgErjuna] stated that while.
On the [Bodhisattva] path,

U.A

Faitli, generosity, and learning,
Highest moral discipline, modesty,
. a ~ s e l f - r e s p e c t ,and knowledge;
The Riches of a Noble One number
*--..
d:
seven.
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Bodhisattva such ae a Universal
Emperor who is successively traversing the
spiritual stages and paths is endowed with the
lwealth of the Seven Limbs of Enlightenment [in
%inador
a form] such as the Seven Gems of the
('cakra, 'jewel, 3queen, +minister, 5 eleplknk,
-stallion, and3general).
[The Seven Limbs of
Enlightenment are] perfect mindfulness am a
limb of enlightenment, perfect investigstion of
phenomena as a limb of enlightenment, perfect
diligence as a limb of enlightenment, perfeot
joy as
a limb
of enlightenment, perfect
refinement as a limb of enlightenment, perfeot
limb
of
meditative
concentration
as
a
enlightenment, andqperfect equanimity as a limb
of enlightenment,
Because of diligence in the Seven Riches of
a Noble One, [the Buddha] poaseased in his
being
the
Seven
Limbs of Enlightenment.
Therefore, if he had taken six [steps] it would
be incomplete by one, and if it had been eight,
there would be an excess of one.
Thus it
should be understood that there is a connection
between path and result in the taking of seven
steps at birth.
Additional Explanation for Removal of Doubts

In the ~ryaupZyakau6alyamah~yEna-~iitra:it
is stated:
"Question:
'Why
was the
Bodhisattva born in the wooded solitude of
Lumbini, and not born in a t o w n or city?'
'The Enlightened Teacher was born
"Reply :
in the wooded solitude of Lumbini because for
aeons in the past he had praised isolation and

lived in isolation, practicing pure conduct;
beoauoe if he were to appear in the home of the
king of Kapilavastu, the gods, nggas, and
yakyas would not be able to continuously offer
the scents, powders, and flowers of che gods;
and also he was born there for the purpose of
the sentient beings of the city of
Kapilavastu, and [enabling] them to quickly
meet that Great Being.'
"Question:
'Why was the Bodhisattva born
while his mother was standing upright and
turned, holding the limb of a plakga tree?'
"Rep1y :
'He was born easily in order to
- -would-think 'the
remove the kind of doubt that
Bodhisattva was born Iile an ordinary sentient
being, causing pain to his mother.'"
The thirty marvelous omens on the occasion
of the birth in Lumbini Garden as recounted
above, were abbreviated from "Adorning with
Tye-es," Chapter One hundred and ~i;-&f
the
Avatsmsaka-SGtra.
Following
that,
the
previ6uely cited events of the moment of birth
were all abbreviated from the Vinayavastu,
beginning with
"At that time, Indra, the
mightiest of gods thought, 'This queen MahEmHy'a
is modest and will not dare to give birth in
the midst of a large retinue like this, of
gods,
men,
and
so
on, so I shall do
something,'" continuing with the light of the
birth filling all this world of Jambudvipa,
causing the Seer ~ i ~ k l e 6 a and his nephew
Agnidatta to engage in a series of questions
and repliea, and ending with "...illuminate the
three worlds."
The manner of birth as explained from the
Vinayavaatu has Indra receiving [the Buddha]
with a htde blanket.
Although the related
explanation concerning the manner of taking the
seven steps is similar [in both texts], the

explanation from the Vinayavastu concerning
each direction, and the statements [made by the
Buddha] are different in the Abhiniskramana
Siitra.
The
explanation
of
those
events [as
recounted
in
the
Abhiniskramana
SGtraI
according
to
Chapter
~weity-fiGe of the
Kalpalatg [of Ktemendra] is as follows:

-

At that time, the gods Brahma and Indra both
carefully
took [the Buddha] in the finest
pristine Benares muslin [cotton] blanket. The
mansion in which the Bodhisattva had lived
within the womb was carried away by gods for
worship in the realm of Brahma.
[The Buddha] said " ~ a u g i k a ,let me go!" and
as soon as h e landed on the ground, the Earth
Goddess offered
a vast white lotus as a
cushion. The NEga ~ i n d b a t h e dhim with streams
of cool and warm water which came from midair.
[The Buddha] took seven steps in each of the
four directions, or six directions if above and
below
are
included,
and
proclaimed his
peerlessness in each direction, saying "I am
supreme in this world." A lotus flower emerged
from the earth at the spot where each footstep
had fallen.
The taking of seven footsteps
applies to the path and result, much as the
Seven Riches of a Noble One, and the Seven
Limbs of Enlightenment.
Moreover, to
display physical miracles,
auditory miracles, and to show he
was a
superior being, it was necessary to display
what no one had done before, and so he took the
seven steps and stated, "I am supreme in this
world.
'l

Furthermore, the seven steps taken in each
of the four directions, and the statements of

~eaarleaaness, are explained in some ~ u t r a s
ithrough
questions
and replies, with [the
,~uddhalpointing hie hand and [asking] Indra,
:"What is thia direction?" In some Siitras there
iie no mention of queationa and replies.
Whatever the case, he looked to the eaet and
aid, "From here I shall arise to attain
~irvEga." He looked to the south and said, "I
will be in harmony with worldly understanding."
He looked to the weet and said, "This is my
final birth, at the end of which I shall
disappear." He looked to the north and said,
"I have purified all my deeds in samsZra."
Theee four [statements] accord well wit_h-the
Tibetan Laguage.
In the Vinaya and SGtras
there appear many different
sets of four
etatemente.
The following praise is said to have been
made [by King Suddhodanal :
When you, the
were born, you
this earth.
Homage to you
that time, and
thia world."

moat important of men,
took seven steps upon
who were skillful at
said, "I am supreme in

At that time the earth quaked in six ways,
varioua pleaeant sounds such as the chimes of
rang forth,
and continents not
the god6
illuminated by the sun and moon, as well as the
underground, were filled with light.
After seven days the
mother [MahZmZyZl
passed away.
The father, together with the
maternal aunt MHyI, and also a retinue of ten
million gods and men accompanying the king
because of his dignified splendor, returned to
the city of Kapilavastu.

At that time, four sons were born to the
kings of the four great countries, five hundred
fine sons were born in Kapilavastu, eight
hundred girls such as ~agodharz,five hundred
servants such as Chanda, and two thousand colts
and so forth such as the riding horse Kanthaka,
were born.
In the center of the continent the
bodhi tree sprouted,
five
thousand mines
emerged,
and
five
hundred
gardens also
appeared.
In brief, because the desires and goals of
all sentient beings were fulfilled, his father
named [the Buddha] Siddhartha.
Because the
yaksa g~kyavardjdhanat prostrated at his,feet
when they were making offerings to the SEkya
gods, [the Buddha] was known as God of Gods
[Devatidevat]. Because he sat quiet as a sage
among the noisy speakers of the 6Ekyas, he was
known as hkyamuni [Sage of the kkyas].
He was then given to his maternal aunt
Prajapati [the name of MayZ when she later
became a nun], and together with thirty-two
nursemaids, she
attended him, raising and
caring for him.
Explanation concerning the town of Lumbini
As can be clearly known from the ancient
inscription on the upper portion of Dharmaraja
~ 6 o k a ' sstone pillar, there is mention of a
"Lumbini village."
But, as to whether or not
there is any information concerning the town of
Lumbini before or after that [requires some
explanation].
As mentioned above, before the
birth of the Enlightened Teacher, there were
pleasure groves and mansions constructed for
the sake
of Lumbini, the mother of [the
Buddha's] mother MahEmEyE. As a preceding sign
of the impending birth of the Bodhisattva,
MahZmEyEdevi wished to release prisoners and
practice
generosity,
desires
which
were

fulfilled by the King ~uddhodana. She wished
to drink water from the four directions around
Mt. Meru, which was impossible to actually get,
but the magician Asalat emanated waters of the
four oceans from which. she drank, and her mind
was satisfied.
She wished to see Devadaha, her ancestoral
birthplace, and especially wished to give birth
in the garden grove of Lumbini. As a result,
the two kings mutually arranged a series of
offerings equally on the roads of both cities.
Villagers of both countries lived between the
cities of Kapilavastu and Devadaha. This, and
the manner in which [MahEmayZ] traveled to the
auspicious Lumbini Garden is clear in the
explanations of the JEtakas within the minor
Siitras, and so it can be known that there were
villagers of both Kapilavastu and Devadaha at
Lumbini. After that, there is no doubt that the
king of the
city
Devadaha
developed it
extensively.
The Buddha, the Blessed One, lived for
eighty-one years, and about one hundred and
eighty years after his NirvEpa, the DharmarZja
Agoka was born.
Agoka ruled over all of the
Indian subcontinent, and came here to Lumbini
when he had been on the throne for about twenty
years.
He erected the stone pillar which
states "The Buddha was born in this place," and
gave exemption from taxation to the town when
about three hundred and twenty years had passed
after the birth of the Blessed One.
During that period it is certain that there
was a town for protection of the garden grove,
and furthermore that there would have been the
establishment of settlements, one springing up
from another, as is occurring in our present
experience. Hence, it is certain that there
was a large Lumbini city upon the occasion of
Agoka's visit here.
Not only that, it is

possibly appropriate to refer to the entire
territorial domain of the king of Devadaha city
by the
general name of Lumbini Township,
because the
famous
Lumbini
was included
therein.
For example, even today this large
dist~.ic,t
is referred to as the Lumbini Zone [of
the Kingdom of Nepal].
The Major Deeds of the Buddha

At the time of [the birth of the Buddha],
Bimbiszra was born as the son of Mahendrapadma
,
as the son of gatayutu at
at ~ a j g ~ h aUdapa
~aug?hb'i,
Pracandsprabha
as
the
son of
Nemunanta* at Ujjayanj, and Prasenajit as the
son of Brahmadatta a t sr~vastT. With the birth
of the four sons, excellence came to all the
lands. They arrogantly thought it was from the
merit of each of the princes who had been born,
but as it is said:
Fire can be known from smoke, and
water from the kalahasa [spoon bill
water fowl].
Likewise, the
possession
of the
intellect of a Bodhisattva can be known
from
the
family
and
the
characteristics.
Accordingly, aroused by the light of the
birth of the child, our Enlightened Teacher, to
-t\e mot,her MEyE in auspicious Lumbini Garden,
the Seer Asita o r ~ i ~ k l e g a ,
who was on the
glacial Mt. ~ a i T a 6and was endowed with fivefold clairvoyance, joined together with his
nephew Agnidatta, and traveled to the city of
Kapilavastu to gazs upon the Bodhisattva. When
the father, King Suddhodana, showed him, they
saw a great person whom they never tired of
looking at, with a body adorned with - the
thirty-two characteristics.

The soothsayers said that both his feet were
beautiful, red, and supple like a lotus, with
long toes, and marked with cakras. The fingers
were webbed like a swan, and his'\'%&fs
were
like those of a deer.
His hands reached down
to his knees, his genitals were concealed, and
his body was of a harmonious proportion. The
tuft of hair between his eyebrows swirled to
the right, and he was untainted by traces of
dirt or impurities. He blazed with light like
His upper body was
the gold o f l a m b u waters.
like a lion, and his limbs were bright and
beautiful.
Forty white teeth adorned his
mouth. He had a beautiful nose, his tongue was
long and slender, and his voice was like the
sound of thunder and drums.
His eyes were
azure, with fine lashes, and his head was
shaped like a parasol and endowed with an
usnxea protrusion. An auspicious light blazed
at his heart, figures of conches and lotuses
were clear on his hands, and so on.
The
thirty-two
excellent
characteristics
were
complete without exception.
[The soothsayers] prophesied that if this
one lived as a householder he would become a
Universal Emperor, and if he took ordination,
he would become a perfect Buddha. Universal
Emperors do not appear in a contentious .aeDn,
and their characteristics and marks are not
clear. The characteristics and marks of this
one were
utterly clear, and so he would
certainly become a Buddha.
In this way, the sons of the four kings were
humbled,
and
because
the
light,
characteristics, and marks were clear [on the
Buddha], all the world knew that all the
excellence and
fulfillment of aims in all
countries were due to the power of the Blessed
One's birth.

Our Enlightened Teacher, the Buddha, the
Blessed
One,
first
awakened the supreme
enlightenment thought, and next accumulated the
assemblies [of merit and primordial wisdom] for
three great aeons.
Finally, although he had
already become Buddha many aeons before as the
TathZgata IndraketuX,
- --he had love for living
beings who have life spans of one hundred years
during a time when five-fold degeneracy is
rampant, and who. are not trained by other
Buddhas, so he illustrated the way to actualize
enlightenment by such means as the twelve deeds
of a supreme emanation in this world.
He
stated himself:
At the time when ~ r ~ a h k a rprophesied
a
me ,
I had achieved the eighth spiritual
stage [bhGmi] and also,obtained the ten
powers.
In the past, when the Enlightened Teacher
was [born] as the child of a brahmin incense
seller, he praised the Buddha DhvEjatZrE*,
saying such things as "Were I to travel all
around the vast three-fold universe, in what
land could there be a supreme person assiduous
Because he did such
in virtue such as you?"
things as circumambulations while hopping on
one foot, a great assembly [of merit3 was
rapidly gathered in proportion to the force of
his mind.
During the time when lifespans were twenty
thousand years-, the third
Buddha of the
KZSyapa
appeared.
This
fortunate aeon,
~nlightenedTeacher of ours had then become the
The
great KGgyapa
Brahmin Dzrakaguru*.
prophesied:
"At the time when lifespans are
one hundred years, you will become g~kyamuni,
the fourth
Guide of the fortunate aeon."
Accordingly, right after his lifetime as the

Brahmin DZrakaguru*, he took birth as Svetaketu
in the divine realm of Tuyita.
This is the
meaning of the statement, "taking a deliberate
birth," in the Uttaratantra.
After training
and taming the mental states of his trainees,
the gods of Tugita, he saw five sights, and
decided to go to this world. He passed his own
tiara to Maitreya, and appointed him as regent.
In the form of an elephant with six tusks, he
then entered into the womb of his mother
MZyEdevi,
at
the
~ a ~ s ~ v a tpalace
z
of
Kapilavastu, on the,A5th day of the moon in
PGrvE ZsEdhZ, in 564 B.C. This deed is spoken
of by AcHrya NHgZrjuna in the ~ahualagGthZ
which concerns the ten deeds of the Buddha:
surrounded by Brahma and the gods,
here
from the
the TathHgata came
central palace of the gods in Tusita in
order to benefit living beings.
May the auspicious benefit which came
from that bring peace to all living
beings.
He remained in the womb for nine months and
twenty-one days, and was born along with thirty
miraculous omens on the seventh day of the 4th
month of ~ a i 6 E k ain 563 B.C. The filling [of
the world] with light, the taking of steps, the
proclamation of fearlessness, and so forth are
by
NEgErjuna
in the
merely referred to
MariualaugthB:
When the Lord was born attended by
numerous gods in delightful Lumbini
Garden,
the leaves and flowers blazed
with light.
May the auspicious benefit which came
from one who has reached the end of
existence, bring peace to all living
beings.

The story of the manner in which the perfect
Buddha, the Blessed One, was born in the great
holy place of auspicious Lumbini Garden, is the
main subject under discussion in this book. It
has already been clearly explained above in
very great detail.
There is explanation about the city of
I1
below, where
Kapilavastu
in
Chapter
information is given concerning [the Buddha]
entering into a womb, his amusements as a
youth, his training and competition in the
sciences, archery, and athletics, and about his
amazing arrow
There is
- - -which
- - . can be visited.
also a clear explanation concerning his retinue
of queens and upholding of the kingdom, as well
as about the places and areas where the father
and son later met, and the military invasion
against the 6gkyas by Viriidhaka, the king of
Kosala.
[Prince Siddhartha] upheld the kingdom until
he was twenty-nine years old.
He was then
urged toward enlightenment by the Buddhas of
the ten directions, and genuine renunciation
was born in him upon seeing birth, old age,
disease, and death at the [Kapilavastu city]
gates in the four directions.
He cast aside
the kingdom like spittle, and set off together
with his mount Kanthaka and [his attendant]
Chanda to begin austerities in the quest for
total freedom, liberation, and enlightenment.
The manner of renunciation is also referred to
By NBgzrjuna in the MarigalaqEthZ:
He gladly emerged from the best of
cities at midnight, and set off to the
grove
of
austerities
completely
surrounded by an assembly of gods such
as Brahma.
May the auspicious benefit which came
from that bring peace to all living
beings.

In the explanation within the prologue to
the Jiitakas which are among the thirteen miyof
SGtras translated [into Tibetan] by the Sri
Lanka, monk
Anandagri
and
the [Tibetan]
interpreter Tharpa Nyima Gyaltsen, it is clear
that the [Buddha's] son RLhula had
.
already been
born before the renunciation. At the point of
his departure, [the Buddha] thought to look in
upon his son, but decided to see him after
~uddhahood,because if ~ a g o d h a rand
~ the others
awoke, it would obstruct the renunciation.
He
then left together with his mount Kanthaka and
[his attendant] Chanda.
However, as was seen by everyone at that
time, and according to the definitive meaning,
during the six years in which [the Buddha] was
practicing austerities, his son had not been
born. Because the attainment of ~uddhaKGodby
the Blessed One at the VajrEsana [in Bodhgayz],
the release of the moon from RHhula, and the
birth of the son were simultaneous, his son was
As a result, the monks
known as REhulagupta.
asked the Blessed One, "What karma made it
necessary for your son REhula to remain in the
womb for six years?" [The Buddha replied] that
in the past there was a king named Candra who
held a Seer for six days, and caused him
discomfort. RBhula was the rebirth of King
Candra, and that karma made it necessary for
him to remain in the womb for six years.
Yagodharii had taken birth in the past as a girl
who sold milk with her mother.
This [six-year
Pregnancy] was the maturation of having made
her old mother carry a large ccntainer of milk
for six leagues.
This reason given in the
Sctras is found in Chapter Eighty-three of the
Kalpalatg.
Furthermore, ~a6odharEwas,rebuked and so on'
by
[the Buddha's]
father Suddhodana, which
caused her to do ,such things as beat her own
against a boulder and caste him into the

water.
But whatever was done, no harm came to
him, and yet the anger of [the Buddha's] father
still did not recede, and she experienced great
suffering from these things.
This maturation
of her karma was explained [by the Buddha] in
the story of Queen Padmini, the daughter of an
antelope, which is Clarified in Chapter Sixtyeight of the KalpalatZ JEtaka.
[The Buddha] offered up his hair at the
~isuddhaStGpa, ordained himself, and accepted
a saffron robe offered by Indra. To reach the
absolute limit of concentrated meditation, he
practiced austerities on the
bank of the
~irazjangRiver, and cut off craving by eating
two grains of rice a day for two years, one
grain of rice a day for two years, and nothing
at all for two years.
As a result, his body
became extremely emaciated and seared by the
sun and wind, so that everyone was amazed.
He
kept silent regardless of anything the herdsmen
said, and so they stuck a hot bronze needle
into his ear.
His mother MHyZ saw this from
Z i , the
the divine realm of ~ r ~ ~ ~ s t r i m 6 and
stream of her tears fell and formed a pond.
The first words of the Buddha were directed to
comfort his mother:
"Do not worry, mother.
Seven days from now I shall become Buddha, Guru
of living beings in the three-fold universe."
NZgZrjuna stated:
On the bank of the river, completely
surroGnded by rows of kuga grass, he
performed the most wonderous act of
removing craving, and the NZga King
1 paid homage.
May the auspicious benefit which came
from that bring peace to all living
beings.
At the completion of his austerities, he
accepted yoghurt offered by SujatE, or by both

Nandz and NandZbZlE, and his body became like
polished gold. He also accepted grass from the
hands of/ the grass seller Svastika. NEgBrjuna
stated:
With a body like gold, blazing with
light,
he
sat wi-th crossed legs,
immobile upon a cushion of grass which
was blue like lapis lazuli.
May the supreme auspicious benefit
which came from that bring peace to all
living beings.
/
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At Bodhgayz he prostrated to the thrones of
the three Buddhas who had already appeared in
the past, sat upon his own throne, rested his
back against the bodhi tree, and absorbed in
meditation, he subdued MEra in the evening.
N'agErjuna stated in the MaxigalagEthZ:
He went to the king of trees, and
through the power of love, subdued the
great hordes of MEra.
May the various auspicious benefits
of the Blessed One, which came about on
the surface of the earth and in the
sky, bring peace to all living beings.
He was absorbed in meditation during the
night, and at dawn, after destroying the most
subtle [obscurations] to be rejected through
the use of the greatest antidote, the vajralike concentrated meditation, he actualized
total Buddhahood, the peace
of dharmakaya
beyond conceptual elaboration. Concerning the
NZlg'arjuna
stated
in
the
ten
deeds,
MahnalaaEth'a :
He sat at the VajrZsana [in BodhgayZl
to destroy all suffering, and totally
subdued the four MBras at dawn..

May the auspicious benefit of the
Enlightened Teacher,
the TathHgata,
bring peace to all living beings.
With
all
faults
extinguished and all
qualities perfected, he reached the ultimate
limit of form [sambhogakEyal and primordial
wisdom [dharmakzya], the highest citadel of
peace and total' liberation.
Yet when he
thought how excellent it would be if all
sentient beings could come to be like that, he
did not see them to also be recipients of
Dharma. He stated:
I have found a Dharma which is like
nectar; it is noncomposite clear light,
profound
and
peaceful,
beyond
conceptual elaboration.
Were I to explain it, others would
not understand, and so I shall remain
in the forest without speaking.
He had resigned himself, and sat without
speaking any Dharma.
At that time he was
beseeched by Brahma, who offered him a gold
cakra with a thousand spokes, and Indra, who
offered a white conch with a clockwise swirl.
Accordingly, at P ~ i p a t t a n a , SZrnath, in the
area of Varanasi, he turned the Dharmacakra of
the Four Truths, his first teaching, for the
Nagarjuna
initial group of five disciples.
stated:
Sitting in the city of Varanasi, the
supreme
Seer
taught
the
supreme
-- Dharmacakra.
--May
the
extremely
marvelous
auspicious benefit which came from that
bring peace to all living beings.
The Buddha ceaselessly turned Dharmacakras,
such as the middle Dharmacakra [showing reality
to be] without defining characteristics, [which

was taught1 at GfdhrakGSa, the final teaching
of the Dharmacakra distinguishing interpret-ive
and definitive meaniqg, [which was taught] in
areas such as ~ a i G ~ l i and
,
the Dharmacakra of
secret Mantra [taught in suc3 places as] the
and ~ r i
DhyEnyaka:aka.
god realms, O@iyEna,
NEgErjuna stated in the MafigalagZthE:
Whatever was spoken by the Blessed
One, the glky$munij Lion, was praised by
noble individuals as beneficial, holy,
and
purifying,
meritorious
and
cleansing.
May the auspicious benefit which came
from that bring peace to all living
beings.
Six teachers of other religious systems
urged and beseeched the kings for competition
in miracles with the Blessed One. [The Buddha]
knew the [best] place and time, and so agreed
to do so in gr~vasti,from the first until the
fifteenth day of the first month, [thereafter]
known as the month of miracles.
The kings of
gods and men served as patrons, and [the
Buddha] displayed superior, amazing miracles.
NZgErjuna stated in the MahgalagZthE:
In order to destroy the pride of
those practicing other systems and to
produce happiness for living beings, he
displayed excellent miracles.
May the auspicious benefit of the
Victor which came from that bring peace
to all living beings.
In response to prayers from his mother
MahZmZyZ, the Blessed One observed the three
summer months of the summer retreat in the
~rZ~Estrim6
heaven,
~
and spoke the Dharma to
his mother and others.
During that time, the
people of the Indian subcontinent became very
As
sad because the Blessed One was not there.

a resulc, Maudgalyayana magically took an image
maker to the god realm, met the Blessed One,
had a sandalwood [image] of the Sage made, and
erected it [on earth].
[The people of the
world]
prayed
again
and
again
through
Maudgalygyana for [the Buddha] to return.
On
the fifteenth day of the first Tibetan month,
he agreed to descend from among the gods, and
on the twenty-second day he descended at the
city of SaAkissa. He descended from the heaven
of the higher realms on a jeweled ladder,
together with an inconceivable retinue of gods.
It is said that the sandalwood image walked on
NEgZrjuna
stated in the
that occasion.
Mafi~alagaths:
He returned here from the higher
realms
to
benefit
living beings,
completely surrounded by an assembly of
gods such as Brahma, who held in their
hands various fans and parasols.
May the auspicious benefit which came
from that bring peace to all living
beings.
In 483 B.C., when the Blessed One reached
the age of eighty-one, he graced the wanderer
Subhadra, and with a fashioned emanation body,
he graced the gandharava Pramudita.
They were
the- last of his sphere of trainees.
At
~uginagarahe demonstrated the way of passing
into
Nirvaga.
Nzgzrjuna stated in the
MaigalagEthZ:
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When the
Tathzgata
passed into
sublime peace, the highest gods offered
many magdarava flowers and gave praise.
May the auspicious benefit which came
from that bring peace to all living
beings.

actualized
the primordial
[The Buddha]
wisdom of the dharmakzya through the taintless,

va jra-like
concentrated
meditation.
~andrakirtistated in the MZdhyamakZvatEra:
Because all the dry firewood of the
knowable was incinerated, there was
peace-- the dharmakEya of the Victors.
At that point there is no birth and
no cessation; because [defiled states
of] mind have ceased, [dharmalkzya is
actualized.
Without
straying
from
the
space
of
[dharmakzyal, the sambhogakgya endowed with
five-fold certainty is like the moon [shining]
from the space of the sky. ~andrakrrtistated
in the MEdhyamakBvatZra:
From out of the dharmakxya [appears
the sambho#akEya] which is bright like
a heavenly 3tree, and nonconceptual just
like a wish-fulfilling jewel.
This is a constant endowment to the
world, for until the liberation of
living beings, it will manifest to
those
who
are
beyond
conceptual
elaboration.
The sambhogakzya
endowed with five-fold
certainty manifests [only] to those who are
beyond conceptual elaboration, the Great Beings
The
on the tenth spiritual stage [bhGmil.
nirmEnakZiya is activity which corresponds to
that as its cause. The moon shining in the sky
is [reflected] in a hundred thousand vessels of
water, and is distinct in each individual
vessel.
Likewise, the mental state of living
beings is
looked after
by the unceasing
activities of the fashioned, born, and supreme
nirmanakzya [which manifest for] those who are
to be trained. The Buddha, the Blessed One, is
the essence of the three kzyas, and is endowed
with the nature of the ten powers. NZgZrjuna
stated in the Mah~alagHth6:

The TathZgata endowed with the ten
powers was paid homage by powerful
gods, by powerful nEgas and men,
And offerings were made by powerful
garudas, yaksas, and gandharvas.
May the auspicious benefit which came
from that bring peace to all.living
beings.

KAPILAVASTU AND DEVADAHA
Here are the stories of how the cities of
Kapilavastu (in present day Tilaurakot) and
~ e v a d a h aboth got their names.
Kapilavastu is known as such because the
name of the Master, the Sage Kapila, was
applied to the place.
This is told in "A
Spectacle for the Mind," beginning with "There
were many generations in the famous royal
paragraph
lineage of Mahzsaymata," on page
2, and ending with "...so it became known as
Kapilavastu," on page'bJ#, paragraph 3.
The name of the city Devadaha
can be
understood in "A Spectacle for the Mind,"
beginning with "Kapila said, 'You are of a high
royal line ...'," on page "9&3, paragraph 1 , and
ending with "...a great city began," paragraph
Although the royal lineage of MahZsammata
0and IkgvEku became known as the Sakya royal
lineage, it came from Kapilavastu. The origin
of the name of the 6zkya royal lineage from
Kapilavastu is told in "A Spectacle for the
Mind,"
beginning
with
"On
one occasion
[IkqvEku] VirGGhaka, the king of Potala, missed
paragraph 3 ,
his banished sons..." on page"@,
9nd ending with "...the eldest was the daughter
SuddhE" on page
paragraph 3.
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Devadaha
The city Devadaha is known to have been
prophecied by the gods to the M a ~ t e rKapila.
,
He told the majority of _the lesser s ~ k - ~s,u~e _
as h k s a Licchavi. to mze
there. Accordingly
they mbved, a large mass of people flourished,
At the time of the
and a great city beg3n.
gZikya King Sir?hahanu, SuddhH, who was the elder

/

sister of Suddhodana, went to become the queen
Supr~buddha
of the king who ruled Devadaha.
was the son of the Devadaha king and SuddhE.
His queen was known as Lumbini -- "good woman
of the city."
[King Suprabuddha] made a new
garden for her, which was given the name of the
queen.
As a result, this great holy place is
honored by that name up to the present day.
Suprabuddha arid Queen
Lumbini
had two
daughters:
M a y 5 who was endowed with the
marks and signs of one who would give birth to
a king who would
control the world, and after
her, MahEmEyE, who had the marks of one who
would give birth to a Universal Emperor. After
discussion between Simhahanu and Suprabuddha,
$hey were
taken to become the queens of
Suddhodana. This is all told in "A Spectacle
for the Mind," ending with "...he also took the
older daughter May5
on page
paragraph

..."
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There is no doubt that it was known as a
famous city where three great, exceptional
queens appeared; it was the place where the
mother of the Buddha was born, and where there
occurred activities
concerning Dharma, th'e
fulfilling of aims, liberation, and prosperity.
This
concludes
Devadaha.
/

the

present

account

of

Kapilavastu

The city of Kapilavastu is referred to in
the Mangalagathz [by Xczrya NZg5rjunaI which
concerns the ten deeds [of the Buddha].
In
the
great
city
known
as
Kapilavastu,
he
achieved
inconceivable
virtue,
praiseworthy of the most famous gods.

.May the auspicious benefit of the
TathZgata which came from that, bring
peace here and now for you [sentient
beings]

.

The main thing referred to here is the
manner in which [the Buddha] first entered into
the womb at this place of Kapilavastu. Our
Enlightened Teacher took birth as Svetaketu in
the heavenly realm of T u ~ i t a ,and trained the
gods with Dharma.
When the
Buddhas and
Bodhisattvas of the ten directions urged him to
appear in this world, he saw five sights, and
when the constellations were in the auspicious
position of PugyE, he entered through the right
side of the excellent Queen MahEmEyg, and took
-residence within an exquisite mansion of snakeheart
sandalwood,
together
with
special
offerings. His mother also was aware of this.
He entered into the mother's womb on the
15th day of the 6th month of PiirvE EsBdh6 in
564 B.C., and was born on the 7th day of the
4th month of ~ai6Ekhain 563 B.C.
He had thus
remained [in the womb] for nine months and
twenty-one days, and for those ten months had
brought three hundred and sixty million gods
and humans to maturation through the three
vehicles. This was perceived by the father and
mother.
Following the birth of the Blessed One,
Kapilavastu was
also the place where his
characteristics
and
marks
were examined.Likewise, it was the place where he amused
himself as a youth. From the
- - writing master
Sarvamitra*
he
learned
writing and also
mathematics.
He humbled all the arrogant
individuals through [his prowess in] archery,
swimming, athletics, and through his
might in
all feats of strength.
He went for a stroll
with his father, and when he became tired, sat
in the shadow of a tree.
The shadow of the
p

p

P
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jambu tree [rose-apple, engenia] would not
leave his body, and his father cast flowers in
amazement.
Deciding to destroy the sarcasm
[directed at him] while living a celibate life,
and to follow the example of previous Victors,
he chose [as his wife] ~ a g o d h a r a ,the qualified
daughter of g ~ k y a Gadapapi*, who w.as endowed
with qualities.
He broke the arrogance of
everyone through entering into competition in
the letters, calculation, archery, strength,
an3- th-e- martial arts.
He then enjoyed a
,
and
retinue of queens such as ~ a g o d h a r ~Gopa,
M ~ g a j E . He assumed the throne of a DharmarZja
in the HamsEvati palace of the Gzkya kings at
Kapilavastu, and maintained the kingdom until
age twenty-nine.
On the
occasion of competition in the
martial arts, iron pots were attached to the
trunks of nine tZl trees, and he competed
together with g8kya boys like Arjuna who were
skilled archers.
They were all unable to
pierce more than one or two, but the Blessed
One pierced all nine tree trunks and iron pans.
His iron arrow finally stuck in the ground
several miles away, and water sprung forth % om
that place, which came to be k n o ~ n as Arroh
[Well.
That iron arrow had belonged to his
father guddhodana's father Simhahanu, who was
famous throughout the Indian subcontinent for
his archery.
When
the Blessed
One was
competing in the martial arts, he took that
iron arrow of Simhahanu in his hand, ,joined bow
Since that
and arrow togethGr, and shot it.
arrow which caused Arrow Well to spring forth,
amazing everyone, was held by the hand of the
Blessed One, it has extremely great blessings.
It was recovered from beneath the earth by the
Department of Archeology, H.M.G., and is huge,
.barely liftable by one of our people. It can
be visited in the exhibition hall in Taulihawa.
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The meeting of the Blessed One
Suddhodana

with his father

/

The 58kya King Suddhodana missed his son the
Blessed One very much, but the Blessed One,
having
become
a
renunciate
and
having
actualized perfect Buddhahood, would not return
home.
The grieying king sent many messengers
to Jetavana [in Sravasti], and pleaded over and
over for him to quickly visit the 6zkya nation.
When the messengers met the Blessed One, the
highest faith arose within them, and they took
ordination and
stayed.
The king became
depressed, saying
that it was a lack of
compassion by the Blessed One that he traveled
everywhere to other cities and townships acting
for the benefit of sentient beings, but did not
come to his own palace in the city of the
/Sakyas.
He entrusted 6 ~ k y aUdayin [to go to
his son], and told him not to take ordination
and to return quickly. He promised to do so,
and left.
Together with telling the Blessed
One the story of his father's depression in
detail, Udayin pleaded with great insistence
for him to come to the Sakya palace, and was
delighted when he agreed to come within seven
days. When Udayin returned, the king saw that
he had taken ordination. - H e thought that this
dress yas the same as that of the Blessed One,
and he would not be coming now. The [Buddha's]
father, the king,
lost
consciousness and
fainted.
When cool water had been sprinkled
upon him and he had regained consciousness, he
asked, "Why is the Blessed One not coming?"
Udayin replied,
from now. "

"He

will

come seven days

The [Buddha's]
father,
the
king, was
extremely delighted.
He made the pleasure
grove of Nyagrodha like Jetavana, built a road,
'and made vast arrangements for the arrival. In
order
to
destroy
the
haughtiness
and

overfamiliarity
of ,his father, relatives,
friends, followers, Sravakas, and countrymen,
the Blessed One arrived at the temple of
open sky, together
Nyagrodha from out of ,the
with a retinue of Sravakas, and clouds of
offerings from gods and goddesses such as
Brahma and Indra.
Udayin identified this and
that Arhat, [the Buddha] was seated upon a
jeweled throne in the temple, and the father
and son met.
They discussed saiszra and nirvaca, and the
Buddha then taught the peaceful, refreshing
nectar of the Dharma at great length.
As a
result, seventy thousand learned persons of the
5Zikya race and seven thousand followers became
Vsry great men such as
recipients of Dharma.
the royal family members Suklodana, Drovodana,
and Amftodana, who were the brothers of his
father, together with many
followera were
established in the enlightenment of the three
vehicles and the four results [of the gr6vakal.
Although they saw the qualities of the Buddha,
they had the attachment of being relatives, and
from
their
overfamiliarity, they did not
perceive him to be an incredible marvel.,,
'
.

Just as the Blessed One had the thought, "If
the gods would come to listen to Dharma in
order to reduce the pride of my relatives..."
many gods such as Brahma and Indra, glowing
with light rays, requested the Blessed One to
sit upon a precyous lion throne within the
palace of the gods which was created from
,jewelS.
While they were listening to the
Dharma, and filling the inside of the palace
without any space left, the [Buddha's] father,
the king, went to enter into the palace.
The
four great guardian protectors, DhratarZjt at
the East gate,
VirGGhaka
at
the South,
VirGpaksa at the West, and Kubera at the North,
stopped him, saying "Today he is teaching
Dharma to the gods, and it is not an occasion

for humans to enter."
The
face of the
[~uddha's] father, the king, fell, his speech
became confused, and his ma,jestic dignity
was
lost, at which moment the Blessed One said,
"Bring my father!"
A place was found at the
foot of the throne, he made prostrations at the
feet of the Enlightened Teacher, and sat with a
faithful and enthusiastic mind.
When [the
Buddha] taught Dharma such as the Four Truths,
his father the king's twenty-peak mountain
crag, [the twenty varieties of] the view of the
destructable aggregates, was destroyed, and he
saw the truth.
The [Buddha's] father,
the
king, then
returned to the palace, and told 6uklodana to
rule the kingdom, but he said "I am ordained,
and don't
want the
kingdom."
Likewise,
Dropodana and Am~todanawere ordained, and said
they didn't want the kingdom. The kingdom and
all of the wealth of guddhodana fell upon
Bhadrika, and the pleasure grove of Nyagrodha
was offered to the Buddha together with the
most excellent honours.
kkya
youths
took
Because
all
the
ordination, the &kya King Bhadrika also wished
to become ordained.
He asked [the Buddha],
"Please ordain me. "
[The Buddha] replied, "Ordain Bhadrika," and
he was turned over to [the Arhat] Upali. When
Bhadrika became ordained, he gave all his
jewelry to UpZli the barber. The Blessed One
said, "It is
inappropriate
to
make any
distinction between monks due to caste, family,
bearing, and so on. It is proper for the SZikya
King Bhadrika to prostrate at the feet of UpZili
the barber [because he is an Arhat]."
And so,
as a worthy recipient of offering, he,yas given
the highest honors.
Because the Sakya King
Bhadrika became a monk, Mahanaman, who was the
son of Dro?odana, acted as king.

This great Dharma feast of good fortune, the
meeting of father and son, also took place just
in ~ a ~ i l a f s t u ,at the temple of Nyagrodha
pleasure grove near HaysEvati.
Here
is
the
story
of the war against
Kapilavastu
and
the
decimation
of many
by Virtidhaka, the son of
thousands of !%kyas
the Kosala Kind ~sasenajit, and his minister
Duratacarya*
The
servant
woman
of the g ~ k y a King
MahZnZman had a
beautiful
daughter named
MEllika, who was learned in the scriptures and
the martial arts,
and
was
endowed with
[excellent] qualities.
When [M-allikal was in
the garden grove carrying out the orders of her
master, she saw the Blessed One coming, and the
highest faith was born in her. She thought, "I
want to make offerings to him, but it isn't
I
am
a
servant woman's
proper because
daughter."
The Blessed

One knew her thoughts and said,
She was delighted, offered him
alms, and made the prayer that; she not--su-E-fer
as a servant woman.

"I need alms."

Then a brahmin soothsayer who was a friend
of her father's saw her and said, "Daughter of
my friend, don't worry yourself.
Your body is
beautiful and pleasant, your hands are soft
gods and have the marks
like the lotus of th;
such as a rosary, wheel, and hook. Soon you
will certainly become the queen of a king."
Prasenajit, king of Kosala, was then out in
pursuit of wild antelope, and carried by his
stallion, arrived in that country. When he saw
MEllika, his mind was filled with passion, and
he spoke to h k y a MahZnEman. Mah6nZman offered
her a s though
she were
his own daughter,
--

together with jewelry and clothing.
Mzllika
mounted
an
elephant
together
with King
[Prasenajit], and departed.
The king had
an
earlier
queen named
Vivarsa*, who was more beautiful than the gods,
When [this queen] held [the hand] of MEllika,
she was amazed that Gllika's body was softer
than a lotus. The two of them became close
friends.
Then the king's son was born to
MZllika.
He was named Viriidhaka, and was
trained in the sciences and combat. A son of
his [father's] minister was born attended by a
difficult labor for his mother, and so was
called by the name Duratacarya*.
Because the
two of them were the same age, they became
close friends from early youth.
On one occasion 'JirGGhaka and Duratacarya*
traveled to the k k y a city by horseback. The
6 ~ k y a sridiculed him, saying "This is the son
of our servant woman," and would not let them
enter. Both master and assistant were sickened
to the heart, and with the wish to extract
revenge, [Viriichaka] hastened to seize rule of
the kingdom.
Having faith
in the Blessed One, King
Prasenajit went to listen to Dharma.
Minister
Duratacarya* accompanied the king, and then
quickly returned with the chariot. Vir3haka
usurped the throne and took control of the
kingdom.
When Prasenajit had received the
Dharma, he had no minister, no chariot, and so
forth, but he returned by foot across the
plain.
He came thinking to meet the two
queens, Bnd although he met the two of them,
when he heard the story of his son stealing the
kingdom, he rejected MZllika. He took Vivarsa*
and started for REjgir, the country of his
friend ~jatagatru. He became hungry on the
road, and when-he ate a shrivelled daikon and
L
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drank brackish water, he
and died.

could not

digest it,

As
a
result
of the previous enmity,
VirGGhaka, together with the minister, raised
The
an army and invaded the k k y a city.
Blessed One was then aware of it, and sat
beside a dried up tree in the land of the
hkyas.
Virfidhaka saw him, prostrated, and
asked, "What is the Blessed One doing beside
this dried up tree, and not sitting in the cool
shadow of a good living tree?"
The Buddha replied, "These k k y a s are my
relatives, and so with love for my relatives, I
sit beside this dried up tree in the k k y a
land."
ViriiGhaka became ashamed, lost his
anger, and retreated.
The Blessed One, then knowing that the
6zkyas would be destroyed by the enemy because
of their previous deeds, urged everyone toward
Dharma and virtue, and
they achieved the
results [of an Arhat] such as Stream-Winne~,
Once-Returning, and No-Return?
The minister's
son repeatedly
urged Virfidhaka by saying,
"There is no way you can drop it without taking
revenge," and so Viriidhaka invaded with the
army again. On that occasion the Blessed One
had sent the great MaudgalyEyana as a temporary
protector against
war.
The g ~ k y a s held
discussions, and m a d ~ alaw that there would be
no fighting, even in the event of attack, and
that no one should commit sins now because the
Blessed One had said that even the present
[events] were [the results] of previous acts.

'Sakya

gambhaka had gone outside the city,
was not there for the discussions, and did not
know of them.
He became angry and fought,
Viriidhaka was defeated
killing many enemies.
6ambhaka returned, but because
and withdrew.
he had broken the law made by the 6zkyas not to

commit sin, he was not allowed into the city.
He became dejected, and listened to Dharma from
the
Blessed
One
who gave him hair and
fingernails. He took these and fled to the
area of Butawal.
He settled there, and also
built a stupa for the hair and nails.
VirGGhaka then invaded with his army again,
and killed seventy-seven thousand $6kyas. He
led away one thousand young girls in bondage,
bound five hundred 68kyas in irons, destroyed
[buildings] with elephants, and emptied the
city.
The Blessed One experienced compassion
ior their, actions,
and
even
he became
melancho~v
When the monks asked what the karma of thiswas, he replied, "There were in the paat
fishermen who pulled out two huge fish from the
water, continuously sliced away their flesh,
and finally killed them. In another life, when
they had become robbers, they stole the wealth
of a householder, and killed him by burning him
in a fire. The king and the minister are the
rebirths of the fish and the householder, and
the k k y a s are the rebirths of the fishermen
and the robbers. As a result, the retribution
for taking life has pursued them into the
present. "
Virtchaka then returned to his own country,
and when his son Jeta* said, "Why did you killfor no reason, when they had done
many &kyas
nothing to harm the country?" he also killed
his son in anger.

-

Haughty with pridz and bloated with sin, he
had no sympathy for the k k y a girls in bondage,
and seeing them, he ordered, "Cut off their
hands!" The pool of blood from all of their
severed hands is even now known as "The Pool of
Blood from the Hands."
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Sakya Sambhaka had retaliated by fighting
King Vir34haka without permission, and then had
not been allowed back in by the k k y a s because
he had broken the law. When he was depressed
and dejected, the
Blessed
One
gave him
fingernails and hair, which he took, and fled
~ut'awal to
the east of
to the area of
Kapilavastu. The stEpa which he built for the
nails and hair, 'whether it was in Butawal or
nearby Sannimaha, was a very holy sttipa.
The army
of the Kosala King Vir3Chaka
scattered all the S ~ k y a s ,who fled at that time
The oral tradition of the present
to Tansen.
clan of Patan in the Kathmandu
day \&kya
valley, is that they are the descendents of
those who were dispersed and fled at that time.
The [origins] of the clan, places such as
Kapilavastu, Butawal, and Devadaha, as well as
Bhairawa, are at present included within the
single Lumbini Zone [of the Kingdom of Nepal].
Kapilavastu was a vast city. It is knowr
from the inscription on a stone pil\ar that the
well of Krakucchanda, the first Bu
a of the
!fortunate aeon, was in Taulihawa.
There
is no
doubt that the pleasure grove of Nyagrodha was
Gotihawa
.
.
or
Niglihawa.
The
at either
Kapilavastu palace of ~amsiivati was the place
where our Enlightened Teacher was inspired by
events such as seeing birth, old age, sickness,
and death in the four directions, causing him
to cast aside a kingdom similar to that of a
Universal Emperor as though it were spittle.
It
was
the
place
where he experienced
renunciation,
and
having
requested
the
tolerance of his father, departed in the sky.
The great city of Kapilavastu is a place worthy
of worship, down to the particles of earth.
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What has been written here is the unerring
intended meaning
of the Pitaputrasamzgama-

/

~iitra,as found in Chapter Twenty-three of the
Kalpalatg, and the intended meaning of the
Siitras concerning the deetruction of the $fkyas
by the army of the Kosala King VirGGhaka, aa
found in Chapter Twelve of the KalpalatE.
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SEVEN QUESTIONS CONCERNING LUMBINI
Here is the text of the seven questions, and
for each one, the clear presentation of the
page and paragraph number within "A Spectacle
for the Mind," where the reply may be known.
Head Office of the Lumbini Development .Committee
His Majesty's Government of Nepal
Kathmandu
Nepal
To the
Rinpoche,

respected and

beloved Lama, Trichen

You already know about the activities being
carried
out
by
the
Lumbini Development
Committee
in
accordance
with
its
responsibilities.
Please
respond
to the
questions below
on the basis of reliable
accounts, such as those connected with this
(work), the authentic Word and doctrine of the
Victor, and likewise from what you yourself
know.
Please clearly
give your special
opinions in regard to the several sections we
have presented.
We make this request with the
belief that you will give your assistance with
immediate effort to answer within fifteen days.
You should also understand that the opinions
you have given concerning these topics will be
examined, and that as soon as I meet with the
Chairman, Mr. Loke Darshan, I plan to discuss
them with him.
Questions
Question One:
the birth of
One, the final

It is obviously clear that
the Perfect Buddha, the Blessed
direct attainment of complete

enlightenment, and the display of the manner of
passing into NirvZva all occurred under trees.
But do you know under which kinds of trees
these events occurred?
The reply is clear in "A Spectacle for the
Mind," page ,!&%, paragraph 3, through page
paragraph 6. 'q
2<
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Question Two:
Please give an explanation
concerning haw the pleasure grove was arranged
at the time th& Buddha, the Blessed One, first
took birth in Lumbini Garden, how the various
trees were grouped there on that occasion, and
what wild animals there were, such as birds of
prey
The reply is clear in "A Spectacle for thy,
Mind," page
paragraph 4, through page 2 0 ,
paragraph 2, concerning Lumbini being the name
of
the
mother
of [the Buddha's] mother
MahEmEyE, and concerning the kinds of trees,
birds, and wild animals.
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Question Three:
At the time tfy Buddha, the
Blessed One, first took
birth \in
Lumbini
Garden, were there towns in that pleasure grove
or nearby? If there were, please clarify how
they originated.
- -.
Question Four:
As can be clearly understood
from the ancient inscription placed on the
of Dharmarija ~goka's stone
upper pbrtion
pillar, it is evident there was a Lumbini town.
But are there not explanations elsewhere about
the town of Lumbini previous to or after that?
If there are, please explain accordingly.
The replies to both
on pages
through M .
--

-

-
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of these are clarified

guestion Five:
Please explain what special
transformations occurred there just before the
birth of the Buddha, the Blessed One, or on the
occasion of his birth.
Please explain what
ceremony there was on the occasion of his
departure from that place to return to the
Kapilavastu estate of his father's family.
Please give an explanation on the physical size
of the Buddha, or Prince Siddhartha, when he
was born, his beauty, which direction he faced
on the occasion, whether or not clothing was
offered, whether or not it was accepted, and so
on, as well as an explanation on his mother's
physical form.
The reply is clear in "A Spectacle for the
Mind," page W , paragraph 1, through p a g e 6
AL
paragraph 4 . ? L
-- - .
.- - - -._- ---Question Six:
Please explain what prophecy
was made by the soothsayers following the birth
of Siddhartha, the Gautama Prince.
S

,

paragraph

. V,
The reply is clear from page &
through page &S, paragraph 1.
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Question Seven:
Much explanation has been
given concerning the number seven in connection
with the lifetime of the Buddha, the Blessed
One.
Please explain the real connection as
well as the reasons for this.
The reply is clear in "A Spectacle for the
Mind," pages q7through -W;
.-

-

--

-----p----

-

. -

. -

Besides these above mentioned points, please
very kindly explain whatever else you are able
to about the history of Lumbini.
Thank you very much,
Pratap Khatri
Administrative Officer

Accordingly, it is unnecessary to answer the
need for some explanation of the history of
Lumbini here, because it is clear below where
five questions are presented together with
their replies.
Likewise, it can definitely be
understood well by following the page and
paragraph numbers of "A Spectacle for the
Mind," which were clearly presented with the
seven questions.

FIVE FURTHER QUESTIONS AND REPLIES
Here is a set of five further questions,
presented
by
Mr.
Pratap
Khatri,
the
Administrative Officer of the Head Office of
the Lumbini Development
Committee
of His
Majesty Late King Mahendra's Government of
Nepal. These will be presented in order, each
question together with its reply.
Question One:
What are the established
symbols connected with the Buddha, the Blessed
One, and the Buddhadharma, and in which areas
were these initially adhered to?
Rep1y One :
The deeds of the Blessed One
were connected with his [previous] prayers.
These were represented by the upholders of the
Buddhadharma in the symbols of Buddhism such as
the dharmacakra, and have been adhered to from
the past up until the present. From among the
perfect, inconceivable deeds of the blessed
Buddha, the main one [is explained] according
to this statement:
The Sages do not wash away sins
with water, nor remove the sufferings
of living beings with their hands.
They do not transfer their own
realization to others, but liberate
them by revealing the truth of reality.
Thus, the method for liberating all sentient
beings from temporary and ultimate suffering
together with their causes, and establishing
them in perfect and lasting happiness, arose
from the primary impetus of the unceasing
turning of the dharmacakra [wheel of dharmal,
the authentic Word.
Hence the dharmacakra is
the main
symbol of
Buddhism.
From the
VajrayZna [tradition of] Mantra has come the
dharmacakra with deer. This is a cakra in the

center, with two male and female deer placed as
though relaxed and gazing at the dharmacakra.
It is found atop the balcony and balustrade
above the four doors at the four directions of
a celestial palace.
The -manner in which symbols were established
and are ,adhered to in [relation to]-specific
places is as follows:
While sitting at the site of the VajrZsana
[at BodhgayEl, [the Buddha] rested his back
against
the
bodhi
tree,
and actualized
Buddhahood.
Because of this, an image [with a
vajra marked on the base] is also known as
Vajrzsana,
and
because in some instances
Vajrzsanamuni also occurs as
the name of
6Ekyamuni Buddha, it is appropriate to have the
symbol of a bodhi tree, in front of which are a
vajra and cakra.
Also, because he turned the Dharmacakra of
the Four Truths, his first teaching, at the
site of the R~ipattanaDeer Park in SZrnath,
there is the symbol of a dharmacakra with deer.
Further, because he passed into NirvZqa
between a pair of sZl trees at ~uginagarain
the country' of the Mallas, the symbol of a
dharmacakra placed between a pair of sal trees
is appropriate.

--

In the Wooded Grove of Lumbini, near the
~ a ~ s ~ v a tpalace
:
of guddhodana, king of the
gZikyas in the land of Kapilavastu, the Buddha,
the Blessed One, was born from the right side
of his mother MahEmEyEdevi's ribcage while she
stood holding with her hands a - p l a k F a (or an
agoka) tree with perfect branches, leaves,
fruit, and flowers. He took seven steps on the
earth in each of the four directions, and made
fearless proclamations.
Because seven lotus
flowers grew from the earth where he took seven

steps with the soles of his feet marked by
cakras, it is definitely appropriate for the
symbol of Lumbini to be a tree endowed with
limbs, leaves, and fruit, in front of which is
a pile of twenty-eight .lotus
flowers adorned on
____
tCp w i t h Caliarmacakra.
-. . - 1f done elaborately,
to the right and left of the cakra there can be
placed whatever sentient beings are known,
because it is stated that on the occasion of
the Buddha's birth there were various wild
animals and birds,
such
as ivory-bearing
- -elephants, peacocks, and swans. 0r-else there
may be placed elephants kneeling with joy, or
two peacocks, since they are beautiful, and I
think there can be no contradiction.
/ _ _ _ ^

-

Question Two:
Where did this custom of
offering worship to an image of the Great Sage
first spread, and what were the
ways of
offering worship to it?
Rep1y Two :
If we are able to be diligent,
it is fitting that we should reach the citadel
of the Buddha, the Blessed One, with all faults
extinguished and endowed with all qualities,
for it is possible to achieve it. And the way
to achieve it requires entering the door of the
excellent dharma of Buddhism, an unerrring
path, and accumulating the assemblies
of merit
--and primordial wisdom.
In perfecting the
assem&lies,
- -.
there is a great distinction'in
degree of strength [to be made in regard'tol
recipient, object,
and intention.
As a
recipient for accumulation of merit through
offering worship, there is nothing greater than
the Triple Gem:
the Buddha, the Blessed One,
as the authentic Enlightened
Teacher, the
excellent
Dharma
which
he
provided
as
instruction, and the Sangha which upholds it.
[There are correct]
ways
for offering
korship to such as an image of the Great Sage.
s~kyamuni was
The
Enlightened
Teacher

unrivalled in the section of this world which
was India and Nepal, from the time of his
birth, ,actualizing of Buddhahood, turning of
the Dharmacakra, and so on. Begipning with the
continual single-minded faithful offering of
worship in India and Nepal by all the gods and
human beings of this world, the custom of
offering worship spread to whatever places the
Buddhist doctrine has spread.
The way to offer worship according to Vinaya
all followers
of the
and Siitra is that
Enlightened Teacher, all the Sarigha, must in
all situations such as the three basic ones [of
observing vows for renewal and purification,
the summer retreat, and release from those
restrictions], speak and practice the "three
continuities," which are continual prostration,
SE%recitation, and continual
continual
dedication.
The first is ' actual prostrations, and in
addition to thatJZactually present and mentally
emanated
offerings, 'confession
of
sins,
rejoicing without envy toward those who achieve
the virtues of sahsZra and n i r v H ~ a ,5urging the
Buddhas of the ten directions as well as their
Spiritual Sons to please turn the dharmacakra
6
to benefit sentient beings, and praying for
them not to pass into nirvzna.
The/ next is
reading Sctras and so on, and accomplishing
such as the ten paths of virtuous action.
Finally, whatever virtue has been accomplished
is dedicated in order for oneself and all other
sentient beings
to attain the citadel of
perfect Buddhahood.
With that as a basis, in the MahEyEna there
is a vast special motivation, the intention to
benefit all sentient beings, and offerings are
also offered on a vast scale, actually present
and mentally emanated.

.

According to the Vajrayzna, the way of
offering worship is to bless all a hundred, a
thousand, ten thousand, or a hundred thousand
offerings with mantra, mudrH, and samzdhi, and
then make the offerings.

kaet

--

-..

-

-..
.

How well will this
ion Three :
continuous practice by Buddhists, the custom of
offering worship to an image of the Sage,
conform with the opinions of scientists and
others of the developed world?

I cannot say if this
Reply Three:
continuous practice by Buddhists of offering
worship to such as an image of the Sage will
conform with the opinions of scientists and
others of the developed world, because they
have various ways of thinking. Nevertheless,
they are critical analysts,
and they can
produce images of body and voice which are not
really present, through reliance on material
technology such as television. If their minds
can be
convinced
that
the
miracles of
primordial wisdom are also possible to produce
through accumulating the assemblies [of merit
and primordial wisdom], I think they will not
reject it outright as not good.
Questicn Four:
The images of the Buddha
which have spread in all countries certainly
have different mudrzs, postures, and so forth.
In Nepal, for instance, most images are in the
posture of meditative absorption.
In China
moat images have a large belly and are bursting
!with laughter. In Thailand the posture of most
of the Sage is that of meditative
bsorption, with the hair swept up into a
opknot on the crown of the head. Likewise, it
known that in India, Japan, Singapore,
and so on, worship is offered to images
to whichever is most widespread in
country. In Spiti, and Lahore
Pakistan, there are even special images

which have moustaches. In addition to that, in
Nepal there is also the custom of offering
worship to [images of] the Prince Siddhartha
with four fingers raised to the sky, the mudra
which he displayed on the occasion of his
birth.
From among
the various different
widespread images mentioned above, if an image
were to be made for distributing and so on by
our Committee, what kind would be the most
appropriate to make?
Reply Four:
The various different mudras
and postures of the Buddha [common] in many
countries each have their own reason.
For
distribution
by
the [Lumbini] Development
Committee, an image [of the Buddha] at birth
would certainly be good.
When the temple is
built, I think it would be very auspicious if
there were made within it a complete bas9
relief image of the birth scene, with the
mother and tree, and in the center, as large as
can be, the famous depiction of the form of
i the occasion of actualizing
Buddha S ~ k ~ a m u non
Buddhahood, with the right hand pressing the
earth in subjection of MEra, and the left in
meditative absorption to symbolize the/ultimate
perfection of concentrated meditation.
.

--

-

-

Question Five:
The present Master Plan for
Lumbini Development includes within it an area
of Sacred
Garden.
If there were to be
constructed within, to captivate the faith of
followers, a fitting Buddhist symbol, or image
of the Enlightened Teacher, such as Prince
Siddhartha with the hand gesture [displayed] on
If
the occasion of birth, what should it be?
we should construct one, what kind of posture
should be depicted
according
to general,
universally accepted history and dharma, which
would
greatly
increase
the
faith
and
aspirations of visiting people?

Reply Five:
It would certainly be good to
construct the Lumbini symbol I mentioned before
above each gateway to the inner area of the
Sacred Garden in the Development Plan, and to
construct an appropriate base relief of the
complete nativity scene with the mother and
tree at the main gathering spot where crowds
stop. If it were reasonable, I think that to
erect one of the famous images of [the Buddha]
on the occasion of birth in e ~ c hof the spots'
in the four directions around the birth place
where the seven footsteps of the great figure
of Buddha fell, would be auspicious, and these
would become objects of joy, enthusiasm and
su-oSs,~-c&'w ~p-..
hope.
According
to
the
Master Plan of the
Development Committee, damaged images and so on
which have been retrieved as a result of the
long-term excavations and research
of the
Department of Archeology, and from which early
history can be clearly known, will be placed
within the Sacred Garden. These will elicit
faith and enthusiasm, as well as prevent the
total loss of past projects of virtue. This
will definitely be most excellent.
It is necessary to have memorials for the
inspiration of faith at the birthplace of the
Enlightened Teacher, the Buddha, the Blessed
One, which is a naturally extraordinary place.
For this reason, and because the major deeds of
the Enlightened Teacher were deeds of Dharma,
it is definitely a very important necessity to
have here within the holy site, monasteries and
temples for the Sa6gha who uphold the excellent
Dharma of scripture and realization. As may be
known if one sees the other three great holy
places, it is very good if most temples are
within the holy site.
For reasons of health
and sanitation, it would not be appropriate for
other [structures to be erected] within the
site. However, if the three presently existing

temples were left as they are, this previously
unknown great work which was carried out by the
Development Committee of His Majesty Late King
Mahendra in the Lumbini Garden, would from the
present situation come
to
elicit sincere
admiration in the future, in the opinion of all
people, great and lowly.
There would then be
no necessity for lack of respect, and on that
basis, all upholders of the Buddhadharma would
certainly be pleased and find it worthy of
praise.
Furthermore, I would like to give some brief
additional
explanation
in
reply
to the
following introductory request which preceded
Question One when I was given the Set of Five
Questions:
"When
you
have
most
kindly provided
explanation about those points, if you would
please give your considered opinion of the
views and customs that have been widespread
within Nepal, this would be beneficial."
/

[Reply: 1
In the past, the entire Dharma of
Mahayaria and HinayEna was very widespread in
India and Nepal.
In Tibet as well, the
~ahzygna and Hinaygna Dharma
majority
of
[scriptures]
were
translated
from
[the
languages of] India and Nepal, and were the
most influential. At present in India there
are many Buddhists who go for refuge with the
faith of conviction in the Enlightened Teacher
and Triple Gem.
Nevertheless, there are few
who uphold the traditions of MahZy'ana and
HinayZna.
Among those few, upholders of the
MahZyZna are more scarce than upholders of the
Hinay'ana.
In Nepal, a great deal of the
MahHyEna [teachings] have spread back from
Tibet into such places as the capital and
border areas, and the Nepalese people have very
great respect for pristine virtue.

In the past there were many MahEyEna and
HinayZna [teachings] which spread from Nepal to
Tibet. The Dharma cycle for fasting meditation
of ~ h i k ~ u n ?6
who
beheld the
face of
~valokite6vara~ the
Dharma
cycle
of
Vajrabhairava as practiced by the Nepalese
MahZsiddha
Bharo,
the
Dharma
cycle
of
~ a j r a ~ o g i n ias practiced
by
the Nepalese
Pharping [brothers], as well as the Dharma
cycle of MahZkEla [are some of the] precepts of
profound import
[transmitted to Tibet by]
Vajrakirti who was the Translator from Ra,
Matikirti who was the Translator from Mal,
Ratnakirti who was the Translator from Bari,
and so on. Gurus who have come from Tibet have
these [precepts] in their entirety, with the
current of blessing undiminished up to the
present.
This land of Nepal was blessed by many
Buddhas, as well as being the birthplace of the
Enlightened Teacher 65kyamuni Buddha, and is a
land unlike others, with great blessings. If
the Dharma practitioners of Nepal are able to
uphold the Dharma of their forefathers as their
own, and if those profound Dharmas spread, I
think that the doctrine would flourish, and the
benefits of peace and happiness for people and
country would increase.

I

THE LUMBINI MONASTERY

My own situation from 1959 through 1967 was
made clear above in the Introduction. In 1968,
in response to a series of appeals by the
received
from His
Mustang DharrnarEja, we
Majesty Late King Mahendra approval for a grant
of ten kata of land within the holy site of
In 1969 the Mustang Dharmaraja
Lumbini
traveled to Kathmandu, the capital of Nepal,
and invited Mr. Ramesh Jung Thapa, the Director
of the Department of Archeology, H.M.G. of
Nepal, to the site of Lumbini. He and several
important
regional
administrative officers
identified the location for establishing the
monastery, nearby and to the east of the
Buddha's birthplace, and north of the Nepal
Government Monastery. Permission was received
to place a fence around the land and take
possession. The excellent Mustang DharmarZja
made great efforts to get the official land
documents and so on., from the regional offices.

.

As was mentioned above in the Introduction,
I had genuine devotion toward the Buddha, the
Blessed One, and his birthplace Lumbini, and
was
motivated
by
single-minded
faith.
Consequently, I could never forget the grant of
land within the holy place by His Majesty Late
So in order to repay his
King Mahendra.
kindness, and
since the land was in His
Majesty's domain and we are His Majesty's
subjects, I felt that if we were able to erect
a temple structure and its-contents, it would
be no different than- is Majesty's doing it
himself in the initial development, and it
would definitely
become a shrine for the
accumulation of merit by members of the United
Nations and all living beings throughout the
world,

Lt.

In 1969, on the 5th day of the 12th Tibetan
onth, we celebrated taking possession of the
land. The land was examined, the lines for the
erpent earth-deity [m~h.o-oa~gal diagram made,
and initial excavation and leveling was carried
The sequence of offerings was correctly
performed, and work began.

The hole for the foundation wall was dug
about as deep as the height of a man, with
dimensions of eighty feet in length from the
sanctuary to the portico, and fifty feet in
width. The assembly hall was fifty feet in
length and thirty-three feet in width. Its
height was seventeen and a half feet.
To the
right and left of the assembly hall were a
temple for the protectors, and a chapel. To
the right and left of the portico were two
rooms. Above there were also eleven rooms,
including a chapel for the Translated Word, a
living room, and a slightly elevated chapel for
worship.
All the borders of the roof were
ornamented with tamarisk roof-sashes, double
loops and strands of decorative bead&, and
Zouble star patterns of cement plastered above,
below, and in between.
The pillars and beams
of the assembly hall portico were molded in
relief as well.
The murals [in the assembly hall] are of the
Twelve Deeds of
the
Enlightened Teacher,
together with
some additional ones:
the
Enlightened Teacher and retinue, the Sixteen
Sthaviras, the Twenty-One E r E s , as well as
Gurus, deities, dharmapzlas, Their Majesties,
father and son, and the patrons.
In the
portico are the four great guardian-kings, as
well
as
the
five-part
Wheel
of Life,
beautifully arranged. These were successfully
completed by our own expert artists Gyatso
Chudrak, Guru Wangchuk, and Ge Lekdrup Gyatso
who took great responsibility.
They were
assisted by four young monks of Lumbini, as

well as Jamzang and Tengya from the Rajpur
Dharma Centre. These murals have been received
with great enthusiasm. Outside, there are both
an inner and outer kitchen, a chapel for
offering butter lamps, and a toilet to the
rear.
From 1970 on, the duration of the work took
six years, and was prolonged as if we were
[ants] building an ant hill or [bees] making
honey.
The cost of materials such as bricks,
iron, and cement increased, and in the absence
of motorized vehicle traffic, it was neccessary
to depend soley upon bull carts for such things
as transportation of these supplies. Because
the place to get them from was far away, the
fees were increased.
Even for things such as
gravel and kerosene, it was necessary to give a
rupee per tin, and for sand, to give a rupee
for every two tins.
Even though this was an
incomprehensible thing, I gave up everything I
had before, except for the requisite articles
of a monk, including all that I had in the
religious sense received as offerings of faith,
and used it to pay the expenses for this
undertaking
which
would
accumulate
the
assemblies [of merit and primordial wisdom].

In 1969, because of the urgings of the
outstanding Mustang Dharmarzja, this monastery
received
an
excellent
amount of special
donations from the people and monasteries in
the seven districts of Mustang. Donations were
received from two of
my
own
[ former ]
attendents, Jangra Tubten Sampel and Rinchen
Tsok, who are living in America, and likewise
from [former] attendents such as the teacher Ge
Chudar, Ngawang
Tobgyal, Zhangtse, Kalchu,
Dunor, and Lektan, as well as from my American
disciples David and Janice Jackson. Donations
were also received from Jimmy Gopar of Canada,
the Tibetan Friendship Society of England,
Trungpa Rinpoche in America, and others. There

were also donations from Tibetan people in such
places as India, Nepal, Kalimpong, Darjeeling,
~hat'ever
upper and lower Mustang, and Gantok.
donations were received from individuals or
groups in countries with faith in Dharma, I
kept in a notebook, and used even the minor
ones so that they were not wasted, but were
beneficial like eye medicine is for the eyes.
1970
the Mustang Dharmarzja Jigmey
In
Palbar, and his Queen
Chimey Sidrol, had
without
reservation
and with considerable
hardship, taken responsibility for whatever
assistance
and
expenses Mere required in
relation to the construction.
Furthermore,
they were very kind to permanently place in
this monastery, as objects of merit for the
reverence of visitors who travel to Lumbini to
see the
holy
place
from
all countries
throughout the breadth of this vast world, a
three foot blqssed gilt image of the Great
Abbot of Mustang, the peerless Sonam Lhundrup
[1456-15321, which was made almost five hpndred
years ago, and also several one and a half foot
gilt images similar to it, of the Gurus in the
lineage of the Path and Fruit teachings. A
large, fine Stupa of the Kadam tradition, and a
gold-lettered
Eight
Thousand
Verse
~ r a j E E p ~ r a m i t Z ,were offered by the Namgyal
Monastery in Mustang, a two foot gilt image of
the Sage was offered by Montang monastery in
Mustang, and
several [other] images [were
offered]
by
monasteries
in
Mustang and
Muktinath.
As mentioned above, with a single-minded
special attitude of devotion, I planned > o
construct within the temple as the principAl#
gilt image, a majestic statue of the precious
Sage, as large as possible. This was in order
to repay the kindness
of our Enlightened
Teacher, and was to be an object for the
accumulation of merit through connection with

it, by others as well as myself, by all members
of the ~nit'edNations, and by living beings of
the world at large who visit this great holy
place.
On that occasion, donations were received of
twenty thousand
Indian rupees from Tupten
Sampel, ten thousand Indian rupees from Rinchen
Tsoknyi, five hundred Nepalese rupees from the
Monthang Monastery in Mustang, a gold coin each
from the Mustang REja, the Queen, and my
younger sister Tendron, a ring made from a gold
coin from each of the two girls Jampel and
Dechen from Chukha in Jangyap, Penpo valley,
who live in the Mysore settlement, and a gold
ring from a rich man of Trengkhar in Mustang.
In addition to these donations, as well as
other petty ones, a large amount of gold and
materials was necessary, for which I used
The princi$la
whatever I had without regret.
image was made by the great expert image maker
of Tsedong, Mr. Pendor, to whom I provided the
wages for making it, as well as the banquets
and gifts at the beginning, middle, and end [of
the work], in elaborate fashion according to
the saying, "offer to the deity and artist as
I then filled it to the brim,
indivisible."
arranging with my own hands a large quantity of
exceptional and scarce relics of four kinds as
the inner sanctified
contents,
making it
marvelous and complete.
On Yarch 2 , 1975, in observance of the great
celebration of the enthronement of His Majesty
King Birendra Bir Bikram Shah Dev upon the
golden throne, the doors of this temple were
auspiciously first opened by the representative
of H.M.G. of Nepal, the Zonal Commissioner of
Lumbini Zone, [Kingdom of Nepal].
I
invited
H.H. Sakya Trizin Rinpoche,
Ngawang Kunga Tegchen Palbar, ,to perform the
ritual of consecration via Sri Hevajra, to

stabilize the infusion of the blessings of
primordial wisdom until the end of the aeon.
He led the ritual assisted by the five of us
Lamas and
Tulkus, along with about fifty
members of the Sahgha. He graciously performed
the consecration in fullest detail for three
days.
While
messages
of congratulations
expressing pleasure fell like a rain of flowers
from many higher Gurus and leaders of Nepal and
Tibet,
the
celebration
of
good fortune
continued for four days, with a gathering of
more than a thousand people, including many
regional officials and honorsd guests.
The
faith in the minds of all who were gathered
increased in strength, recollecting the birth
of the compassionate Enlightened Teacher, and
in connection with this there was a splendor of
happiness and well-being enjoyed to the fullest
by everyone.
At the conclusion of the ceremonies, all the
priests
and
patrons
performed
careful
dedication and prayers so that whatever Amount
of pristine merit they had, as represented by
this vast basis for virtue, would not be
wasted, but become of great beneficial value
for the doctrine of the Victor, and for all
sent.ient beings of this world, and ultimately
become the cause for ourselves and all sentient
beings to gain the citadel of the Omniscient
One, the Victor, the perfect Buddha.
As a
result, the present and future were beautified
with perfect signs of virtue, and pervaded with
the excellent splendor of auspicious benefit.

The patron, Mrs. Samdrup Dronma, mother of
Yr. Dondrup Lhawang in Darjeeling, had taken
responsibility
for
providing
electrical
supplies for the temple, upstairs and down, and
her excellent daughter Yudron Lhamo sent a
large quantity of light bulbs, such as six long
white flourescent lights [including fixtures]
from Calcutta. She also provided the wages for

the electricians, as well as necessary further
purchases of supplies.
As a result, the
opening ceremonies were illuminated ~iithlight,
which s a s both an auspicious sign, and of great
benefit.
In addition to the fine representations of
enli-ghtened body, spcech, and mind that were
mentioned above, in 1975, H.H. the Dalai Lama
bestowed a manuscript set of the Translated
the representation of enlightened
Word as
speech, to be placed in this temple at the
great
holy
place
of
Lumbini.
This
inconceivable kindness
was granted because
t,here had previously been no set of the [one
hundred and sis \yolumes of the] Translated Word
of the Victor in this holy place, and because
he wished to place here an object of faith for
the accumulation of merit by all who pay a
visit from all the breadth of this world, just
as he had placed objects at the other great
holy places.
Immediately thereafter, Wangdu Gyalpo, of
the Talcshar family from Ralung, together with
his wife, offered cloth [for the book covers1
and sponsored a complete recitation [of the
Translated Word].
There were then several
requests for the complete recitation of the
Translated Word, from individuals and groups,
such as Ogyan of Parkhang, and it brought great
benefit.
In this fashion, the temple and its contents
were successfully completed.
Because m y own
genuine altruistic attitude was aimed at the
greatest accumulation of virtue for others, as
well as myself, I was not discouraged or
indolent, in spite of the difficulties that
occurred during the construction.
In addition
to the confidence of feeling that it was
impossible for any such work that had been
begun not to be successful, I actually saw the

most essent in1 thing, which \<as the power of
the Gurus' and Dharmap5las1 blessings. [The
successful cor~struction]occurred in dependancc
upon these things, the bestowal of the land t y
His Majesty
the King,
together ~iith the
assistance
and
donations
by
patrons as
mentioned above, primarilj- the Mustang RZja and
his queen.
Frorn 1 9 7 1 on, ' members of the Sangha were
sent to be resident stewards in the temple, in
turns by two, from ?Iontang monastery, Namgyal
monasterj-, Tsadrang
monastery, and Gang~ney
monastery in Yustang.
Management duties were
performed b y the artist Legdrup, the leader for
group recitations \<as Zhang Rinchu, and four
young monks of Namru beeame interprseters, so
that it
rias unneccessary to seek others.
Sherab Lektsok Duno has been the cook from the
founding of the monastery until the present,
[always showing] an attitude of pure altruism,
and never shrinking frorn hardship.

I

From 1 9 7 1 on, there have always been fifteen
to twenty
Lamas and
monks in residence,
reciting the T
ritual ceaselessly for the
welfare of the doctrine and sentient beings.
It has been necessary for me to personally pay
their continuing and large yearly and monthly
expenses, but howel~er great the difficulty of
this has beeri, I have done so with patient
acceptance, and no regrets.
Assistance which
was beneficial for their support was granted in
1 9 7 3 by the ~ i b e tFriendship Society of Sweden,
who gave seven thousand Nepalese rupees, the
price of forty kata of land, and in 1975, five
thousand Nepalese rupees for providing water
there.
The Tibet Friendship Society of South
Africa gave one thousand, five hundred Nepalese
rupees for the purchase of a cow.
Future plans included the construction of a
center for teaching and study, and a retreat

center for four monks. I planned to carry this
out after asking His Holiness and the Gurus and
deities for signs as to whether it was suitable
or not.

Here is
a description
of the sanctified
contents within the temple structure and the
main image
In order to relieve all harm
such as
disease,
famine,
and
war throughout all
countries of the world in general, as well as
in the Kingdom of Nepal, and to cause the
enjoyment
of
four-fold
prosperity
and
happiness, there are within the surrounding
foundations for the walls of the temple, which
had been dug out to the depth of a man's
height, eight treasure vases of the eight
auspicious signs, which were placed in the four
cardinal directions and the four intermediate
directions. In the center and beneath the feet
of the main image, there are two wealth vases.
The sanctified contents within the main
image of the precious Sage [include] five or
six bags of printed dhZira?Ts requested from the
Sakya Centre in Rajpur, India.
The dhzrapis
were rolled up by fifteen of us monks. For
three months, we wrapped them tightly by hand.
The central colu-mn [within the image] is white
sandalwood of fine quality from Mysore to the
south, marked on the eastern side, completely
dried -out, and without any flaws such as
insects or rot.
It has no curves, and in
length reaches from the crown of the head to
the private parts, or support. As explained in
the scriptures, it has a Vijaya stiipa carved at
the tip, and a vajra at the base. Holes for
dhZiranis were dug out in the upper, lower, and
middle sections of the central column, and the
individual dhgranTs placed in their proper

order.
Outside, on top of those, is a primer
coat of such things as saffron, upon which the
appropriate, genuine characters were written at
the head, foot, and middle.
Within the protrusion on the crown of the
head, where the tip of the central column is,
are thirty-five authentic bone relics of the
Buddha. Within the head are the "name mantras"
of the lineage Gurus of the three vows.
There
are
many
complete
sets
of these "head
dharanis."
There are also more than two
hundred blessed substances, extremely difficult
to obtain, both original and formed into pills,
such as "body pills" which contain magnificent
blessings, from
the
Buddha, Bodhisattvas,
Arhats, and many great realized panditas and
saints of India and Tibet.
In the throat are the "throat d h ~ r a ~ T ssuch
"
as the vowels and consonants, "voice pills"
which produce the vocal tones of Brahma, the
actual bell of the great [master] Jangdak
Rikdzin, together with his
vajra, sever41
blessed pills of Sakya made from a thousand
pills and attached to silk braids, and a large
quantity of nectar pills.
In the heart is a conical figure [tsatsa]
about the size of a pair of clasped hands, made
from portions of the heart, eyes, and tongue,
as well as the cremation ash and bones of Dampa
Rinpoche [Zhanpen
Nyingpo, 1876-1952, 65th
Abbot of Ngor Monastery], a great saint who
reached the [high] spiritual stages [bhiimisl.
It came from Rinpoche's own residence.
There
are also many blessed images of the Sage and
deities such as Hevajra, as well as such things
as "mind pills" which cause the birth of
primordial wisdom.
of

From the throat to the navel are [ d h ~ r a ~ i s l
the four classes of Tantra in correct

sequence, Anuttara, Yoga, Carya, and Kriya,
below which
are five
sets of the great
dh~ranTs. Below that are the siitra dhzranis.
In the middle of the body [of the image] are
several printed sheets with a thousand images
of the Three Deities of Longevity, many printed
sheets with a thousand images of the Buddha,
printed sheets
with a thousand images of
Vajrapa~iand others, and printed sheets with a
Below that are the
thousand images of TZrZ.
DharmapZlas, and
below
that,
the Wealth
Deities.
Within the lotus seat [beneath the image] is
a ~aigravanatreasury, in which there is an
extremely special vessel filled with butter.
For the purpose of relieving an aeon of famine
there are fine silks and valuables such as gold
and silver as well as a variety of grains and
other foodstuffs.
To relieve an aeon of
disease, there are a variety of medicines, and
to relieve an aeon of conflict, there are
needles and such. To the right and left of
[the treasury] there are about thirty vases,
including many wealth vases
of the White
Protector and ~aigravana,vases which have many
yak~a-cakra[of Jambhala], and vases such as
those of ~humigarbha and the Earth Goddess.
There are also many complete sets of lotus
dhZranXs,
supplications,
and
auspicious
prayers.
Thus the entire image is filled to
the brim with sanctified contents.
During
the
opening
ceremonies,
the
consecration ritual involving the infusion of
primordial wisdom was personally led by H.H.
Sakya Trizin Rinpoche.
I also performed
consecration rituals many times. When H.H. the
Dalai Lama visited this holy place in 1981, he
personally bestowed blessings, and in 1978 H.H.
Gyalwang Karmapa Rinpoche personally bestowed
I
request
blessings
and
blessings.

consecration from all
visit this holy place.

the

great

mastera who

This is a temple glowing with aplendor and
delightful to visit.
It is a shrine for the
accumulation of merit by all faithful people
whc come to visit from the United Nations and
all over the world.

A List of the Murals in the Lumbini Monastery
1 . In the realm of Tugita, Svetaketu trains the

gods with Dharma, and having trained them,
gives his crown to Maitreya, appointing him
successor, and decides to depart for this
world.

2. The Buddha enters the womb of his mother in
the form of a white elephant.
3. The birth at Lumbini.

4. Examining the characteristics

and

marks of

the Buddha's body.

5. The Buddha becoming learned in all topics of
scientific knowledge.
6. Competition in archery and the martial arts.

7. Maintaining

the
kingdom
retinue of queens.

and

enjoying

a

8. Leaving home mounted on the riding horse
Kanthaka, together with the servant Chanda,
with the four hoofs of the horse held aloft
t y the
four great guardian-kings.
He
travels through the sky, and then enacts
renunciation.
9. Ordination in front of the ~ i i u d d h astiipa.

10. Austerities
River.

for six years at the ~ i r a x j a n z

11. The girl SujZtZ offers yoghurt.
12.

The grass
grass.

seller

Svastika

offers

ku6a

1 3 . The subdual of ~ a r ain the evening, and the

witnessing'by the Earth Goddess.

14. The actualizing of

Buddhahood
the Vajrasana [in BodhgayZ].

15.

at

dawn at

The two householders J a p u ~ a and Bhadra
offer yoghurt, which he"-accepts from the
stone alms bo.wl offered by the four great
guardian-kings.

16. The first
Varanasi

.

turning

17. The second
Gydhrakcta.

of

the

Dharmacakra at

turning of the Dharmacakra at

18. The subdual of the hateful 41igulimala.
19. The subdual
Pramudita.
20.

21.
22.

of

the

ignorant

gandharva

The subdual of [the Buddha's1
brother, the passionate Nanda.

younger

The meeting of father and son.
Spending the three summer months of the
summer retreat in the god realm for the
benefit of his mother, and then descending
from heaven at Salikissa on the twenty-second
day of the ninth Tibetan month.

23.,Displaying
SrEvasti

.

miracles in

the

great

city of

24. The monkey? offed honey.
25.

The subdual of the elephant Dhanapala.

26. Passing into nirvana at ~uginagara.

27. The gathering of the Word by the assembly
of the qeven successors.

The
compassionate
Enlightened Teacher
surrounded by a retinue of the Sixteen A r y ~
Sthaviras.

28.

29.

irya

TZr6

surrounded

by

the Twenty-One

T~ZS.
30. a.)
b.)

c

)
d.)

-

e.)

Great Gurus of India and Tibet.
The deities of the four classes of
Tantra, and some protectors.
Their Majesties, father and son.
The patron, the Mustang DharmarEja and
retinue.
The twenty-sixth Chogye Trichen.

THE THREE-YEAR RETREAT AT LUMBINI
As mentioned at the end of Chapter V , I
planned to request the Gurus and deities for a
prediction as to which would be best, a center
for teaching
and
learning,
or
one for
meditation.
Accordingly, I informed H.H the
Dalai Lama that the temple at Lumbini, the
structure
and
its
contents,
had
been
successfully completed, the doors opened by a
representative of H.M.G. of Nepal, and the
consecration performed by H.H. Sakya Trizin
Rinpoche.
The doctrine of scripture and
realization of the Buddha, the Blessed One,
must
be
upheld
through
explication and
practice. The requirements for something such
center
of
explication would pose
as
a
difficulties, so I requested [the Dalai Lama]
to examine whether or not it would be. suitable
if I started a center for practice, a place for
four monks.
He replied that it would be very suitable to
begin a three-year pratice center, and that as
soon as I was able to establish it, he would
give some minor support for the first three
years.
Both H.H. Sakya Trizin Rinpoche and
H.H. Gyalwang Karmapa Rinpoche also agreed,
were pleased, and said I should try to begin
immediately. We then energetically made the
top floor of the Lumbini temple into a practice
hall,
and
obtained
what
furniture
was
necessary.
It was necessary that the practitioners come
from the three traditions of Sakya, Ngor, and
Tshar. It was decided that six people would do
a three-year retreat, staying in the practice
hall. Five monks would practice Hevajra. From
the Sakya tradition there was Dragpa Gyaltsen,
who was an elder lama of Tsedong, and Wangdu,

who was a monk of Montang monastery in Mustang.
From the Tsh,arpa tradition there were the
Lumbini monks Lekdrup Gyatso,
who was an
artist, and Tupten Chudrak.
From the Ngor
tradition there was Jamyang Gyaltsen, who was a
monk of Derge Khar monastery.
In a seperate
room there was the nun Jetsun Kunzang Tendron,
who would practice the great propitiation of
Vajrayogini. To remove obstacles, they each
stayed in a one-month retreat on Vajrapanil
Bhutadhamara.
At this time, the five monks who were
receiving
the
Path and Result teachings,
practiced the extraordinary preliminaries of
prostrations, taking refuge, reciting the one
hundred-syllable mantra, and offering ma?$alas.
They practiced not just with the awareness of
keeping the practice sessions of the detailed
experiential instructions of the Triple Vision
within the Path and Result teachings, but
without parting from renunciation, holding up
as an example the degree to which it was born
in the minds of great practitioners of the
past. In this fashion they accumulated the
four hundred thousands, with the sources of
refuge during taking of refuge, and so on, in
accordance with the Hevajra Time of the Path
[sadhzna].
When these were finished, the
instructions on experiential vision were given,
which are for awakening an altruistic state of
mind.
Through practice sessions on loving
kindness, compassion, and bodhicitta, doubts
were reduced, severed, and finally resolved.
Then the vow of awakening bodhicitta was given.
At that point I, the Lama, in conjunction
with a brief retreat for enhancement [of the
blessing], bestowed the Great Consecration of
Hevajra,
with
the preliminaries and main
sections completed during two days. After that
were the instructions on the view of the
indivisibility of samszra and nirvzca, and

then, without straying from that very view, the
instructions on the external stages of creation
[as the deity]. When that was finished, there
was the Path Consecration of the body mandala,
and then the instructions on the internal
stages of creation.
After
perfecting
the
visualizations,
attainments, and results of the internal and
external stages of creation, which are the path
of the vase consecration, if the theory of the
and
nirvEqa is
indivisibility of saiszra
mastered, one arrives by stages at the final
realization.
If it does not occur exactly
because of indolent distraction, there a r e the
instructions for passing away, which are for
the purpose of holding to the path so that the
point of death will not occur as ordinary.
Since even that is not beneficial when there is
death from such as sudden circumstances, there
are the instructions on intermediate state
[bardo], dream, illusory body,and clear light.
k
At that point the blhssing of ~ a i r ~ t dwas
given. Then one must meditate upon the seven
breath practices of the secret consecrationL
the eighteen practice sessions of the cancj6li
fire, and the perfection stage endowed with
four cakras. One meditates to awaken the view
of the four spontaneities, and to achieve a
final realization which is luminous, buoyant,
and nonconceptual.
At that point the blessing
of Clear Symbolic Meaning was given.
The path
of the third consecration is the manGala-cakra,
the view is the four joys, and the final
realization is integrated joy and emptiness of
lesser vastness. At that point the blessing of
the Explication of the Hidden Path was given.
[Through the practice of] the path a f the
fourth consecration, a certainty is summoned
forth of
experiencing
the
view
of the
metaphorical,
primordial
wisdom, which is
representative, and whatever arises [in the

mind] is
determined to
be the space of
dharmakgya. The path is the [vajra] waves, the
view is the ascending four joys, and the final
realization is integrated joy and emptiness of
greater vastness. As in the vase consecration,
the meaning of the instructions for passing
away, and those following it, are explained,
listened to, and meditated upon according to
the unerring specific significance of each of
the four consecrations.
These were meditated upon for two years and
nine months, at which time a lavish Hevajra
homa ritual was performed for four days, led by
Then, following the
myself as the ma_ster.
blessing of Khecari [~ajra~oginy],a9 well as
the instructions, the basic propitiation of
~ h e c a r iwas practiced. When that was finished,
each
one
practiced
according
to
their
inclination,
Hayagriva,
~ajrakila,
Bhctadhamara, and
so on.
Then each one
concluded with a homa ritual, as well as a
ritual of fulfillment and healing in gratitude.
The purpose of how the retreat was composed
lay in .the necessity for correctness, so that
Dharma did not become a pleasant-looking sham.
This was taken as the basis, and in the
beginning, middle, and end, together with the
concluding offering ritual for realization of
the m a ~ d a l a ,it was looked after so that it
would not be violated, and this was achieved.
The retreat was successfully concluded in the
first Tibetan month of 1981.

THE THREE-YEAR RETREAT AT BOUDHNATH
In 1 9 8 1 it was impossible to begin the
second three-year retreat in Lumbini because of
H.H. Sakya Trizin Rinpoche
the summer heat.
gave land and a building at the BoudhnEth Stipa
as a place for the establishment of the retreat
which would have been in Lumbini.
This had
been offered to him through the common priestpatron relationship, by Gomadevi, the niece of
the Gya
Lama.
We prepared the retreat
building,
and
purchased
such
things as
furniture to establish the three-year retreat
from 1982 through 1 9 8 4 .
It was necessary that the monks in retreat
come from the three traditions of Sakya, Ngor,
and Tshar. From the Tshar tradition were the
e is
l
a monk from
elder Lama Kelzang ~ h ~ ~who
Nalenda, and Guru Rinchen Chudar who is a monk
from Lumbini.
From the Sakya tradition there
was Jangchup Jamlek who is a monk from Montang
monastery, and from the Ngor tradition there
was the elder monk
Ngawang Tsultrim from
~an)ok.

,

The four monks began the retreat in an
auspicious manner on the celebration of the
15th day of the 4th Tibetan month in 1982, by
performing such ceremonies as the burning of
juniper boughs and a ritual of fulfillment and
healing.
After
first
completing
the
Bhctadhamara,
there
was
propitiation
of
opportunity for
whatever consecrations and
blessings they needed. These four had already
received both the Path and Result teachings for
groups and for disciples from H.H. Sakya Trizin
Rinpoche as well as from myself. As a result,
I gave the experiential instructions without
the necessity to repeat the instructions four
times as in the previous [retreat].
The
complete preliminaries of the Triple Vision,

and the complete main practice of the Triple
Tantra were
maintained
strenuously during
practice sessions, and meditated upon during
the performance of the great propitiation of
Hevajra.
The
retreat
was successfully
completed on the 15th day of the 4th Tibetan
month of 1984.
At that point, everything was effectively
completed, with a Hevajra peaceful homa ritual
led by [myself as] the master on the veranda of
the retreat building, and a Hevajra homa ritual
of the four activities, performed above the
assembly hall of the newly constructed Great
Maitreya Temple, together with a ritual of
fulfillment and healing in gratitude.
[both] three-year
On the occasions
of
retreats, I provided all the consecrations,
instructions, and guidance.
H.H.
the Dalai
Lama was extremely kind to bestow one hundred
Indian rupees per month to each of the six
persons in the first three-year retreat. Such
things as rice and wheat for the Sangha in
general, and for guests, came from our field,
[which had been purchased] as mentioned above,
by the Tibet Friendship Society of Sweden, and
myself.
Butter lamps, food, and so on in
addition to that, came from the one hundred
rupees [for each person]
bestowed by His
Holiness. I arranged and paid for whatever was
further necessary.
In the second three-year retreat, we did not
receive the rice from Lumbini here, and the
shopping expenses for necessities were very
great for many kinds of goods, down to all the
firewood and kerosene. Every single month the
expenses were more than one thousand rupees,
and including the extras during new year and so
on, I spent over thiry-six thousand Nepalese
rupees during three years.

In addition, the expenses paid out during
that time for the structure and contents of the
Great Maitreya Temple, as well as food for many
monks, was beyond reason.
But out of my own
faith and devotion, it was endured, and .just
barely arranged.

I never appealed to anyone for assistance
during the two previous three-year retreats.
Nor is there any poi-nt in doing so now, because
my two monasteries are built, and the two
three-year retreats have been carried out. I
have no plan to appeal for assistance, for as
the saying goes, "not in order to accumulate,
nor out of pride," I have no desire at all to
accumulate such
things as possessions for
myself, nor do I
have any
pride in my
reputation.
There is already a crowd of monks who wish
to do the third three-year retreat.
After
that, it
would be best if
[three-year]
retreats were established for
as long as
possible, which I hope would greatly benefit
the continual virtue of practice, for both the
doctrine and members of the Sarigha. If those
who have great knowledge and experience would
give their advice, and in addition to that,
their guidance, I would be very grateful.

THE GREAT MAITREYA TEMPLE
In 1978 I established a regular three-year
Hevajra retreat on the top floor of the Lumbini
monastery.
The first three-year retreat was
successfully completed by six practitioners.
The second three-year retreat was not begun in
Lumbini because of the summmer heat.
The land
and building
which was
the residence of
Gomadevi, the niece of Gya Lama,
at the
Boudhnzth StGpa in the Kathmandu Valley, had
been offered to the Patriarch of Sakya, and
with patron and priest in agreement, it was
given so that the heat of a retreat in Lumbini
could be avoided.
Because the front side is
near the precious Stcpa, I made up my mind to
build a temple there, and to construct a
building for meditation to the rear.
The reason for constructing a great Maitreya
as the main object of worship in the temple is
that with the power of his great love, he
vanquishes without difficulty all the hordes of
~ E r awho afflict all the living beings in this
world with hatred, and bestows the splendor of
the virtue and goodness of a contented mind in
all countries
near and
far.
There are
unimaginable benefits from just seeing an image
of holy Maitreyanztha whose compassion and
ability is even greater than that of other
Buddhas, and from just hearing the dhErag? of
his vow. The Bud'dha Maitreya has promised that
when he appears in the world in the future, he
will touch his golden hand to the heads of
those who make prostrations, offerings, and
prayers to his image in the present, and give
to them encouragment and praise. In order for
all such benefits to occur for as many sentient
beings as possible, 1 " awakened the altruistic
thought to construct a marvelous fashioned
image thirty feet high.

Because the location was extremeiy close to
the precicus StGpa, the construction of the
Great
Maitreya
Temple
structure and its
contents was begun on the front side, at the
1983 celebration of [the Buddha's] Descent from
Heaven, and successfully completed after a
period of two years, at the 1985 celebration of
the Descent from Heaven.
There is a seperate detailed catalogue of
the sanctified contents.
This is merely a
brief account of the way it was constructed.
Thus, at the completion of the temple and
the main image,
a great number of Lamas,
Tulkus, and members of the Sangha without
sectarian distinction, led by H.H. Sakya Trizin
Rinpoche,
performed
repeated consecrations
beginning from the 15th day of the 9th Tibetan
month in 1985, up until the 22nd day, which was
the celebration of the Descenz from Heaven.
At the conclusion of the consecrations, on
26/11/042, or karch 10, 1986, the 29th day of
the 1st Tibetan month, the temple was graced by
a visit from Their Majesties, King Birendra Bir
Bikram Shah Dev, and Queen Aishwarva Rajya
Laxmi Devi Shah. Their Majesties performed the
first offerings, felicita~ions,and tossing of
flowers to the precious Great Maitreya.
From
that moment up to the p ~ e s e n tday, it has been
an occasion for accumulation of merit, with the
people constantly offering worship.

CONCLUSION
An Explanation of the Book Title
A complete and detailed explanation of the
story of how the great Lamp of Existence in
this World, our Enlightened Teacher the Buddha,
the Blessed One 56kyamuni, was born in'the
great holy place of auspicious Lumbini Garden,
has been presented above. This, together with a
benediction concerning the ten deeds of the
Buddha, which was composed by Xcarya NZgZrjuna,
and in
which newly composed accounts are
interspersed between each verse, will bring a
rejuvenation of faith to those Buddhists who
know the qualities of the Blessed One. In many
countries the Translated Word of the Buddha,
and the Translated Commentaries on its intended
meaning, do not exist, or even if they do, they
are in a foreign language.
As a result, if
those who have not seen the life story of the
Buddha before, see this, faith will be born,
and because the blessings of the Buddha will
enter their minds, whoever sees this book will
be "fortunate to behold" it.
On the occasion of the Buddha's impending
birth, the living beings who were gathered
there [in Lumbini], all the gods and humans,
actually beheld the magnificent qualities of
the Buddha, and when the birth drew near,
actually beheld the miraculous presentation of
past, present, and future, projected from the
body and hair follicles of the mother MahZmZyE,
like the showing of a motion picture (cinema).
This is stated in Chapter One hundred and Six
of the Buddhzvatamsaka-Sitra, and is thus a
truly believable 'account.
Because such
accounts enable one to gain experience of them
through the power of mental cognition, they are
"a marvelous spectacle for the mind," This
book co~ltalns eight chapters of discourse,
including
the
Table
of
Contents
and
Introduction at the beginning, and additional

explanation
about
Lumbini,
such
as
an
historical account of both
the cities of
Kapilavastu and Devadaha, and the questions and
replies. All of it was written with a singleminded
altruistic
attitude,
intending to
benefit everyone.
Concluding Prayers
May the power of the virtue to come from
this cause the expansion of the doctrine of the
Buddha, which is a unique entryway to peace and
happiness through non-violence.
May it cause
the removal of each and every cause and result
of suffering and injury to all sentient beings
throughout the breadth of this world, and may
they live in perfect peace and happiness, the
new-found glory of complete contentment. May
it become a cause for every single sentient
being to reach the
citadel of Buddhahood
endowed with the two excellent kZyas, based on
the causes of the two assemblies of merit and
primordial wisdom.

By this merit, may omniscience be
reached, the faults, which are the
enemy, be defeated,
Living beings gain release from the
turbulent waves of birth, old age,
sickness, and death in the sea of
existence,
And the auspicious signs of peace and
happiness increase everywhere.
SARVA SIDDHI RASTU
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The ~ L o k ap i l l a r a t N i g 1 , i h a w a .

I

The &&a

gk%lhrat Qliokihawa.

a-

The main image
the Lumbini Monastery.

-

of G~lsyamuniBuddha in

The nativity of &ikyamuni Buddha at
Lumbini Garden
[a lhural
in the Lumbin
Monastery].

Buddha
h ~ k ~ a m u n i attains
complete
enlightenment at the VajrEsana in ~odhgayii [a
mural in the Lumbini Monastery]

The first turning of the Dharmacakra by
g ~ k ~ a m u nBuddha
i
at SBrnath [a mural in the
Lumbini Monastery].

I

The eecond turning of the Dharmacakra et )
~Q~&rakiif;ar[a mural i n t h e hmbini Manaster?].

